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INTRODUCTION. 


The Upanisads aie a class of Sanskrit wiitings winch meet the 
highest spiritual needs of man Nearly eveiy civil- 
S 0 Thwppo«tioTas ized country in the world may be proud of her 
spiritual writings. spiritual seers and spiritual literature, but the un¬ 

fathomable depths of spirituality were never so profoundly sounded, and 
the mystical truths of the soul so highly elaborated, as by tbe authois of 
the Upanisads The message of self-realization and spiritual edification 
which they convey to mankind is perhaps more needed in the present age 
of weary and heart-burning strife for hollow things than m many former 
peilods of human history Let the reader open the pages of the Upani¬ 
sads, not meiely to feed his scholarly curiosity, but to receive life in the 
tiuest sense of tbe term. 

The fundamental theme of the Upanisads is plain and simple. 

The Spirit (Atman) is the sole reality The woild 
tafttwDUk* fundam0tt * of phenomena has only a borrowed existence—deriv¬ 
ed from the Atman, the Reality of realities ( 

SRSTCO. * It is by the light of this Atman that all phenomena in the 
Universe, the sun, the mooD, the stars, and so forth, shine as well as 
appear (i^veta^vatara VI. 14), and to this Atman every object owes its 
existence, appearance, and attraction (^ve IV. 10) Eternal happiness 
is only theirs who see this Supreme Reality, the Spirit ($ve. VI. 12). 
They are ehildish fools, however, who pursue external objects of desire, 
and so aie ensnared m the vast net of death (wm WSTT:, 

fsg Srrtc*! TOR*) In shoit, the tiue Heaven of man’s aspirations is witlnn, 
not without, and that Heaven is the Spirit (Atman) 

The word “ Upamsad,” according to Safikara, is deuved fiom 
the loot sad with the piefixes upa and ni Now the 
root sad has three meanings—(1) to destroy, (2) to 
lead or go, (3) to remove. All the three meanings 
aie implied by the word Upanisad, as it destroys ignorance, leads to 
the Supreme Biahraan, and thus removes all evils. ^ ^ 

The above derivation -shows a very clever and bold etymology 
characteristic of a great scholar like Sankara, though it does not bring 


The word ** TJpaiu- 
Bad ” 
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to light the significance of the woid as it is historically implied by the 
Upanisads themselves. There is another derivation of the word which 
is probably more consistent with historical facts. The root with the 
prefixes upa and ni also means “ to sit by,” whence the word Upanishad 
may imply “ sitting, or session.” This significance of the word suggests 
the method of imparting spiritual instruction during the Period of the 
TJpanishads. It has been noticed that this mystical culture was imparted 
in forests (c/. the Aranyakas) to the disciple (wi*«NlA)M() ht., one dwelling 
near) who sat in solitude by the side of his teacher for spiritual instruction. 
The word Upanisad, as Dr. Deussen has shown, is often explained by the 
word Rahasya (secret) and this “ Secret doctrine ” “ supremely confiden¬ 
tial in the Ved&nta ” (Sve. VI. 22) was not to be imparted to every chance 
visitor, not to one who was neither a son nor a disciple, and not to one 
who did not possess a tranquil mind (£$ve VI. 22). Thus the method of 
teaching the Upanisad Doctrine was essentially confidential. The word 
Upanisad occurs twice in the ^vetfi^vatara Upanisad ; firstly, in I 16, 
where Brahman is said to be “ supremely mysterious” 
and 2ndly, in V. 6, where the Supreme Being is said to be hidden in 
the “ confidential ” Upanisads of the Vedas (agf 
Both these texts confirm the view that the word Upanisad originally 
meant “ confidential session,” as Max Mailer names it, and that subsequent¬ 
ly the name Upanisad was also bestowed upon the hnowledge which was 
the result of confidential sessions, as described above. The word Upani- 
§ad, then means the Science of Spirituality (siufosr) which the sages 
originally imparted to their disciples in confidential sessions. 


The ^vetfidvatara is a short Upanisad of six chapters and belongs 
, to the Black Yajur-Veda. The title of the book 

The Bvet&svatara means the Upanisad propounded by Sveta^vatara. 

The word SvetMvatara literally means one whose 


Tfpaniijad. 


organa of sense are very pure(5$a = pure ; Nissan organ of sense; 
(t&ir WRrai w m vm m stow | and is 

evidently the name of a sage. The only reference to the author in ' 
this book is mSve (VI. 21) where it is stated that, ‘£>veta^vatara,” having 
known Brahman, by the power of his penance and by the grace of God, 
expounded it to the SannySsins called the Paramahaihsas.” 


It may be admitted that among the Upanisads the Svet&Bvatara 
does not oecupy such a lofty position as the Brihad- 
Its distinctive features, ftranyaka and the Chhii ndogya, but none the less it is 
one of the most popular Upanisads What then, are 
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its distinctive features ? It the first place, as Dr. DeusseD aptly remarks, 
the Svetarfvatara Upanisad is “a monument of Theism,” as ■we shall 
piesently elucidate. And secondly, not only its method of handling the 
abstiuse problems of Spiritual Philosophy is plain and direct, but it also 
ministers to the spiritual needs of the ordinary man with a realistic and 
hence truly sympathetic and fruitful insight, as we shall presently show. 

Several scholars of eminence have divided the Age of the Upanisads 
into four Periods; to the first period belong the prose 
itbeu>ngs!° d *° Whl ° h Upan§ads like the Brihad&ranyaka and the Chbhn- 
dogya, and to the second Period belong the metrical 
Upanisads like the Xatka and the Svet&sSvatara. The SvetaiJvatara is 
certainly later than the prose. Upanisads mentioned above, because 
(1) its style is far more direct, simpler, (e/. Sve. VI. 7-9} and moie modern 
than that of the Chhandogya. The style of the latter and its associates is 
often cumbrous, much more archaic, and frequently very allegorical, thus 
bearing the influence of the style employed in the Age of the Brahmanas. 
Secondly, the treatment of various subjects in the Svet&sivatara is direct 
and simple, and the mediocre reader is spared the trouble of studying the' 
allegorical and philosophical interpieiations of ritualism and mystical 
readings of natural phenomena which confront him in the larger Upani- 
gads and which may prove as barriers to the comprehension of funda¬ 
mental conceptions. In fact the Svet&dvatara Upanisad may be called a 
short Manual of Upanisad Doctrine for the beginner. Moreover, the 
metrical style, and simple, eloquent, and beautiful poetry (c/. I. 15, II. 8, 
II 17, VI 14) of this book stirringly appeal to the spiritual needs of the 
average seeker, and hence its wide popularity. 

In order to facilitate the thoiough comprehension of the general as 
well as the distinctive features of the SvetSAvatara 

The mam Divisions Upanisad, let us indicate the main divisions of the 
of its subject-matter, ^ ” ' 

subject-matter which it treats of :— 

I. The fundamental theme of the Upanisads—the Reality of 
the Spirit (Atman). 

II. The nature of Brahman, Essential as well as Relative. 

III. The nature of the individual soul (jiva). 

IV. The means and methods of attaining spiritual enlightenment 

(jnana) 

We have already quoted Sve. VI. 14 and Sve. IV. 10 to show that 


I. The fundamental 
theme. 


this book forcibly teaches the sole reality of the 
Atman Similarly Sve 1 . 9 after speaking of the three 
entities, Maya, the individual soul, and the Supreme 
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Spirit, says tliat the knowledge of the three means the knowledge of 
Brahman. sr&jfogt). This verse indicates, as our commentaries 

explain, that the underlying Reality of all these manifold entities is 
Brahman, the Supieme Being, and that they borrow and derive their 
existence from Him. Similarly I. 12. In f^ve III 15 the basic Reality 
of the Past, the Present, and the Futuie is said to be the Supreme all- 
pervading Spirit (s^r 

Most of the misunderstanding and unfortunately bitter controversy 

II The nature of 011 the VeC ^nta Philosophy is due to inadequate 
Brahman, essential, as comprehension of the distinction between the Essen- 
■w&U tial and the Relative Aspects of Brahman. Let us 

consider these aspects carefully before we handle the details thereof in 
the l^veta^vatara Upanisad. 

In the eaily pages of his great commentary on the Ved&nta v^fitras, 
Sahkara cites the example of a person, say Devadatta, bearing different 
relationship to different persons. Thus Devadatta may be the father of 
X, the husband of Y, the brother of Z, the son-in-law of W, and so forth, 
and hence when considered from various standpoints he is father, husband, 
brother, and son-in-law at the same time. It should be noted, however, that 
this relationship is conditional; for Devadatta cannot be called a father if 
he has no son ; this relationship, then, depends upon external personalities 
or entities. What, then, is Devadatta 9 He is not essentially a father, 
' teacher, brother, etc, because bis teachership, etc., are bypotbetical, 
cannot be considered independently, apart from the idea of a pupil, etc 
Devadatta, however, as such, is not a mere bundle of relations, but has an 
individuality of his own. Nor does it indicate, on the other hand, that 
the various relationships that he bears to others are baselessly imaginary, 
the fact is that his essential individuality is far more important than, and 
over and abovej his relative and contingent attributes. 

The nature of Brahman also may be considered in the light of this 
example. In various relations to the Universe, Brahman is often called 
Creator, Preserver, Providence, Judge, Destroyer, etc. These attributes, 
however, are contingent, and not independent or essential; for the idea 
of a Creator involves and depends upon the idea of creation ; the concep¬ 
tion of a j udge presupposes the existence of the parties or persons to be 
judged, and so on If these were the only attributes of Brahman, He 
would be a mere bundle of relations, with no essential attributes of his 
own. Many philosophers and theologians teach only the Relative attri¬ 
butes of Brahman They cannot conceive of the Supieme Being apart 
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from or over and above the universe ; they make Him exactly coincident 
with the Universe It is these low conceptions which have led philo¬ 
sophers like Hegel to state that the Infinite without the finite amounts to 
zero The distinctive glory of the Upamsads is that they have most 
searehingly lealized and forcibly taught the absolute and essential aspects 
of Brahman They strongly teach us that to make the Deity coincident 
with the universe is to dethrone Him from His transcendental and inde¬ 
pendent position. Not that they have in any way denied the existence of 
His relative attributes; they have eloquently preached even these, as we 
presently show; but they, especially the larger Upamsads, have much 
more emphasized the essential and the Absolute, because the latter are 
likely to be missed by the mediocre mind, and because exclusive attention 
to the Relative may lead to atheism. 

Let us now consider the bearing of this discussion on the ^vet&sfrafcara 
Uparnsad We have called the ^vet&^vatara Upamsad a shoxt Manual 
of Upanisad Doctrine for the beginner The reader should not think, 
however, that it is a mere summary ot the Upani§ads, like so many 
" Abstracts ” of History that aie sold m the market at the present day. 
It has a distinct message of its own to convey to the ordinary mind 
struggling for spiritual progress. We have already pointed out that Dr. 
Deussen calls this Upani§ad “a monument of theism,” and justly so. 
Theism is belief in One Personal God , as the Creator, Judge, Preserver, 
etc , of the universe, in a word “ the Relative Brahman” as explained above. 
In this Upani§ad the Relative aspect of Brahman has been greatly empha* 
sized and glorified, while there is also a considerable number of prayers 
addressed to Him Now, considering the fairly large number of prayers 
heie addiessed to Personal God, Dr. Deussen in his “ Philosophy of the 
Upani§ad” (p. 78) remaiks that the ^veta^vatara contains “ a theism that 
has wandered far” fiom ihe original Upamsad doctrine He holds that 
the fundamental object of the Upamsads is to giasp and teach the Real* 
Essential, Absolute, Unqualified Brahman, and that theism and prayers to a 
Personal God are opposed to the basic principles of spirituality propounded 
by the Upanisads. Now, with all deference to this gieat scholar, we 
urge that the difference, certainly noticeable here, lies not in the doctrine 
but in the emphasis. The older Upanisads frequently describe the high* 
est stage of mystical realization which, as an English poet says, “ is above 
the infirmities and imperfections of prayer,” m which prayer is unnecessary 
and superfluous, in which the universe is sunk m God 
liia L 1), in which, the difference between the subject and the object, the 
knower and the known, is nullified, and in which the world of relations 
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seems to dwindle into npthingness before the Absolute. But is there 
no help for those who, inspite of sincere and weary struggle''for 
spiritual progress, are unable to attain spuitual enlightenment? The 
tW^vatara Upani§ad, which we may call the gospel of grace, comes 
to them with the message of prayer to the One Personal God. 
Realizing that the ordinary mind is yet unable to penetrate beyond 
the Relative Brahman, it brings to light the deep experience of the 
sages in the subject of prayer, and emphasizes the grace of God as 
the most important means to that spiritual enlightenment, as we will 
presently show. 

Let us now descend to particulars Tt is well known that the 
Upanisads speak of the Essential Brahman— i.e., 
manf* 16 Essential Bral1 ' Brabman as he is—as being only negatively know- 
able, as embodied m the famous formula, neti, neti 
() The so-called positive attributes, sat (being 1 chit ''con¬ 
sciousness) and Ananda (bliss), are only the denial of empirical being, 
empirical thought, and empirical pleasure, as Dr. Deussen has ably shown. 
Several passages from the ^vet&^vatara on this point may be quoted. In 
ITT. 14 the Supreme Being is figuratively spoken of as rising above the 
Universe by the measure of a span. This passage indicates, as we have 
shown above, that the Essential Brahman is not coincident with the uni¬ 
verse, but is over and above it. In III. 20 the Supreme Being is called the 
minutest of the minute and the vastest of the vast, indicating that Brahman 
is beyond space. V. I speaks of Brahman as the imperishable—thus 
suggesting his freedom from change and (as Dr. Deussen infers) from all 
becoming and causality. Y. 13 calls him without beginning and without 
end, thus He is above time. Similarly, VI. 2 calls him “ the Creator of 
Time or Death ” VI. 5 speaks of Him as beyond the three times 

() and without parts ( ) which suggests that He is 

above both time and space, because both of these are divisible; VI. 6 
refers to Him as beyond the body, time and form; VI. 11 gives Him 
the epithets “ Spectator, knower, free, and without qualities ” , VI. 14 
(already quoted; describing his pure and basic consciousness says that by 
His light every thing shines; and to crown all, VI. 19 describes Him 
negatively,—without parts, without action, without faults, without 
ignorance or misery. 

Thus, though the nature of the Essential Brahman was profoundly 
2. The Relative realized by the authors of the Upanisads, it could 
Brahman. bo described only negatively. It was easier to des¬ 

cribe Him in lelation to the universe and its phenomena. The EsvetatUatara 
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(c) His Omnipresence. 


Upauihad describes the phenomenal aspects of the Supreme Being in 
various ways — 

(a) The whole universe, compared to a wheel (I. 4), or to a river 

(a) As embodied in (I. 5) with all its phenomena, is a foim of the Supreme 

phenomena. Being I 9) He has assumed the forms of 

fire, the sun, air, the moon, Brahma, man, bird, the seasons and the oceans. 
(IV. 2-4), and has innumerable heads, innumerable eyes, and innumerable 
feet (111. 14). 

He is one God hidden in all creature (VI II); He is the one 

(b) His Unity. Controller of numerous individual souls (VI. 12) ; 

He being one governs all the worlds with His 
ruling powers, who alone is one at the time of creation and destruction 
(III. 1) ; who is one and does not stand for a second, i.e , has no rival 
(III. 2). 

He is immanent in all persons and in all directions (II 16); He 

. , . is present in fire, in waters, in herbs, in the whole 

(c) His Omnipresence. ’ ’ 

universe (II. 17) ; He pervades everywhere 

VI. 11). 

He creates many colours (or classes; in the beginning (IV. 1); the 
Lord of Creation brings into being the Vedas, the 
Destroyer. ***** and past, the future, and the whole universe (IV 9) ; 

this God transforms every cause into various shapes 
(V 3); knowing Him, the one Creator of the universe, (man) attains the 
highest peace (IV. 13). He dissolves (the universe) in the end (V. 1) ; 
this God withdraws every cause to the ground of his Mayfi. 

He creates with a purpose in His mind (IV. 1); He is the Protector 
of the universe (IV 15); He brings to matunty 
and Preserv^° Viden0e actions of the soul, and “ guides all, apportioning 
to each his peculiar gifts ” (V. 5). 

He, as one, governs all those causes, time etc, (L 3); He is the 
(J) As Rider Controller of the whole world (III. 28); He rules 

over the bipeds and the quadrupeds (IV. 13); He 
is the Supreme Ruler of Rulers (VI. 7); He is the overseer of actions 
(VI. 11. - 4 

His form is not terrible, but promotes good (III. 5); He is the Friend 
and Refuge of all (III. 17); He is the giver of 
( 3 ) His benevolence. ^ e8 ( re( j objects (IV 11); His face is benevolent 

(IV. 21). 


(<i) As Creator and 
Destroyer. 


(e) As Providence 
and Preserver. 


(}) As Rnler 


(g) His benevolence. 
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This attribute of the Supreme Being introduces us to one of the most 

, „ , „ remarkable features of the ^vet&dvatara Upani§ad. 

The Gospel oE grace. , , , , „ , 

The sages lealized that the path ot spiritual progress 
is “ harder than the sharp edge of a lazor,” and they have revealed a 
most valuable fact of deep spiritual experience—the fact that the grace 
of God is the surest and the best instrument of spiritual enlightenment. 
And no Upanisad has emphasized this point so much as the Svetadvatara 
Upanisad, which, therefore, may be designated “ The Gospel of grace.” 
Thus, man, when favoured by God, attains fieedom fiom death ($ve 1. 6); 
God is the root-cause (i e , the chief helper in the attainment) of spiritual 
knowledge and asceticism (I. 16), self-control depends upon the grace of 
the Creator (II. 2) ; He is the Eoeourager of the heart for the attainment of 
spiritual blessedness (III. 12), one sees the Supreme Spirit by the grace of 
the Creator (III 20), He is the Bnnger of ughteousness and the Remover 
of sins (VI. 6), and Sveta^vatara, the author of this Upam§ad, realized 
Brahman by the power of his penance, and by the grace of God (VI. 21) 
The reader will now fully appreciate the significance of Dr. Deussen’s 
. . remark that the ^veta^vatara Upanisad is a “ monu- 

A monument oE Theism. * 

ment of theism, and it is confirmed by the consi¬ 
derable number of theistic piayers met with m this book Let us quote 
a few of them as specimens. “ May that God, who creates aud destroys 
(the universe) endow us with good wisdom ” (IV 1) “ One afiaid (of 

the miseries of the world) resorts to Thee 0 God 1 save me always by Thy 
benevolent face ” (IV. 21). “ 0 God 1 Reveal thyself in that benevolent 

and righteousness—promoting form of thine ” (III. 5) “ May we know 

that Supreme Ruler of Rulers, the Supreme God of gods ” (VI. 7) “ Being 
desirous of salvation, I resort to the shelter of that God who creates 
Brahmft, and who is the light (or with another reading,—* the gi ace ’ 
(srefio[) of the soul and the intellect” (VI 18). The concluding veise (VI. 23) 
of the ^vetSrfvatara Upanisad is also very significant on this point. 
*‘T' < -' '-oKli! i" !piths are revealed to him who has supreme devotion 
to Muiio’d we have already pointed out that theism implies 

belief in One Personal God. The modern Sanskrit word for the Supreme 
Personal God is Id vara; now it is a significant fact that the words Itla, 
Jtlgna, and Islvara, occur in several verses (III. 12, III. 13, III 15, III 17, 
VI 16) of the ^veta^vatara Upanisad. These frequent woids bear 
testimony to the prevailing theistic tendency of the book. 

The conception, of the individual soul given in the S^vet&tfvatara 
« III. The individual Upani§ad is perfectly consistent with the doctrine 
aoul (jtva). of theism. For the idea of a Personal God as an 
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object of worship naturally involves the distinct existence of a worshipper, 
. the soul. In $ve. IV., 6 7 God and the soul have been 

God compared to two beautiful-winged birds occupying 

the same tree, the one (i.e., the soul) tasting the fruit 
thereof, while the other simply gazes down When, worshipping God, 
the soul sees Him, its grief departs. The distinction is further particularized 
in I 8, where the soul is said to be protected by God, and in I. 9 which 
states that the individual soul possesses limited knowledge, while the 
Supreme Soul is Omniscient. 


The nature of the individual soul has been further described in 
a considerable portion of the fifth chapter. The 
enjoyer an aeent and soul is a doer of actions for the sake of fruit and 
enjoys the fruit of that action which it performs 

(V 7). 

It is veiy subtle, and has been compared to the ten thousandth 
3. its subtlety and portion of the edge of a hair. Although so subtle, 

capacity for infinity k as vas t capacities for infinity (V. 9) 


After death it has to travel, in accordance with its merits either of 
the three paths (V. 7), the path of the gods (acquired 
4 its »«vnie life. higher knowledge), the path of the fathers 

(acquiied by merely good deeds) and the lower path, which evil-doers are 
made to travel. It is also subject to transmigration, and acquires various 
bodily forms in accordance with the nature and degree of its desires, 
associations, etc. (V. 11). It is released from all these bonds, however, 
by knowing the Creator (V. 13). 

We have already remarked in the early portion of .this introduction 

„ „„ , that the ^vetei^vatara Upamsad ministers to the 

IV Means of ©man— . 

oipation and enlighten- spiritual needs of ordinary man with a sympathetic 

t!ienb ‘ and realistic insight Unlike Woidsworth’s 

Skylark, it is not confined to “ the privacy of golden light ” it is not 

exclusively transcendental; it realizes the frailties and difficulties of the 

or dinar y man, ever-struggling and yet repeatedly beaten in the battle 

of life. It, therefore, without departing from its fundamental doctrine, 

descends to meet the seeker on his own ground, and gives him short, 

beautifully simple, and practical hints on the methods of spiritual 

enlightenment and emancipation. Fieedom from Death and other Evils 

of life depends only upon the knowledge of the Supieme Being: there is 

no other path to salvation (111, 8). This spiritual enlightenment being 

the only means to emancipation, a further question arises, what are the 
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methods of attaining this spiritual enlightenment which is the exclusive 
condition of real freedom 9 

We need not now repeat in greater detail that the f^vet&dvatara 
Upanisad considers the grace of God to he the most 
Divine grace. potent and infallible factoi of spiritual enlighten¬ 

ment. It should be noted, however, that Divine grace is not subject to 
the whims of an unprincipled, capricious aristocrat, and so does not 
descend upon man in a haphazaid way, but is regulated by definite, 
divine laws, which are indispensably associated with human effort. Here 
comes they need of Yoga, the glorious speciality of 
our sages. Thus £>ve. VI. 13 says that the Supreme 
Being can be known through self-examination and Yoga. Just as 
modern Psychology describes mental states m terms of brain conditions, 
so £W II. 6 describes the state of a perfectly enlightened mind in 
terms of co-ordinate physical conditions In ordmaiy peisons a pecuhai 
physical eneigy, which is the co-ordinate of (latent) spnitual energy, is 
latently stored in a central portion of the body called the mulddhara In 
the perfect Yogi this energy is discharged from its centre, passes through 
the summna canal (which is closed m ordinary peisons) and leaches the 
brahmarandhra, a poition of the head, the inneivation of which is the 
culminating co-ordinate concomitant of the highest spiritual vision. In 
I. 4 the untraceable motives and vanous other phenomena e. g., the 28 
kinds of infirmity, eight kinds of contentment etc., of the human mind 
have been most minutely and elaborately analysed with remarkable subtlety 
and ingenuity The details of Yoga and its methods are given m S5ve. 
II 8-15, which prescribe pure and quiet ground, erect and easy sitting 
posture, the suppression of the breath, and meditation on the syllable Om 
In addition to these regular practices, the candidate for spiritual 
enlightenment is required to be equipped with a 
high type of morality, self-control, righteousness, 
and a peaceful mind (II. 1, 2,1. 15, VI 22) 

Some scholars of eminence (e g., Prof. Mac Donnel) aie of opinion 
that the ESvetasfvatara Upanisad is an attempt 
Yogaan^thc sftniihy!» e to reconcile the Ved&nta Philosophy with the Yoga 
and the Sankhya systems. Its connection with the 
Yoga is clearly evident from what has been said above about Yoga, 
and from the fact, also pointed out, that the Isvara or Personal 
God of the yoga philosophy is frequently mentioned oi indicated by 
sevoial passages of the £3vet2ivatara Upanisad. The connection with 
the Sfiiilthya, however, is moie doubtful,. and has been strongly 


Moral, equipment. 
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challenged by £$afikara and several other scholars of the Vedanta. Thus 
the advocate of the Sa.fi.khya refers to £$ve. VI. 13, where the Supreme 
Being is said to he knowahle by S&fikhya and Yoga (aNpfriTtRPTKr) 
while it has been argued in reply by the Vedantists that the word 
Safikhya here means self-examination, and the mere mention of a word 
which conveyed a different sense subsequently is no sufficient indication 
that the book is attached to the S&fikhya systexh. Again, the word Kapila 
occurs in £$ve V. 2, and it has been surmised that here is a reference 
to Kapila, the founder of the Safikhya system. It has been ably shown 
by ^afikara, however, that Kapila here means brown or gold-coloured, 
and refers to Hiranyagarbha ; the word “ tarn ” “ (that) ” in this verse, 
and the words following refer to exactly similar words in IV 12, which 
evidently refers to Hiranyagarbha. The connection with the S&fikhya, 
however, is less doubtful m IV. 5, where a she-goat (referring to MSy& 
or Prakfiti) of three colours, corresponding with the three gunas of 
the Safikhya Philosophy,- has been mentioned. But it has been again 
forcibly urged by fWkara that the three colours here refer to fire, water 
and earth, the original three elements of the Upanisads. Moreover, 
the Prakriti of the developed system of the Safikhya Philosophy is inde¬ 
pendent, while £)ve. I. 3 speaking of M&y& as “ God’s own power ” and 
IV. 10 describing God as the Lord of M&y& clearly indicate that the 
Prakpti mentioned in IV. 10 is an entity dependent upon the Supreme 
Being and is thus essentially different from the independent Prakpiti of 
the developed system of the Safikhya Philosophy. 

We close the introduction to this Gospel of grace, “ this monument 
of theism ” with the fervent prayer that the Almighty Spirit, the “ En- 
courager of the human heart,” may enable all of us to live out and 
glorify ancient Hindu Theism in its pristine and dignified majesty. 

SIDDHESHWAR VARMA. 


July 1916. 
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Peace Chant 







& SSTTT^t Wf?rr: 5TT^: U 


Om. That is Full, this is full, from that Full, this full emanates. Taking away this 
full from that Full, the Full still remains behind, Om Peace, Peace, Peace 


war *^prw twii ii wsc WJ&wRsrfSwwwn H 



wreBjfiii ii arcftr twilw n 


Om. O Devas of senses 1 May we (live long to) listen with our ears what is pleasant, 
and to see with our eyes what is beautiful. O Holy Ones I may we with firm limbs and 
bodies strong, extolling you always, attain the full term of our God-ordamed life. 

—(Rig. Veda, I. 89. 8.) 


* wmjj i % sprar i wrs srenwt i 

wt ftrftnprt ii snf%i infers n 



Om * May He protect us both (teacher and pupil). May He cause us both to enjoy 
the bliss of Mukti. May we both exert together to find out the true meaning of the 
scriptures. May our studies be fruitful. May we never quarrel with each other * Om! 
Peace! Peace! Peace ! 


CHAPTER I. 

MANTRA I 1. 

f%^TW^R*pT:^T3ncTT STRUT 3R ^ =3 HUTHETi S 
^rf^fRrTT:sT^URT oSR^TR. \\%\\ 

1. Om. Tlie expounders of Brahm thus reflect:—Is 
Brahm the Cause (of the Universe) ? From whom have we 
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been created ? By whom do we live ? On whom do we 
depend ? Under whose superintendence do we exist in hap¬ 
piness and misery ? 

0 Knowers of Brahm ! let us (consider and) come to a 
decision. 

NOTES. 

q§iqx%xs (a) Those who usually speak about Brahm, (si§iqfq$ftqrx:) 
or, (b) Expounders of the Vedas, where =HT also means the Veda 

(tiqrffaO 

(a) Having gathered together say to one another qqfo) 
or, (b) Consider or reflect among themselves (ftqx?qf%) 

f%* —Vanous interpretations of this have been given by 

different commentators, viz , 

(a) Is Brahm, or some other thing, the cause of the Universe ? 

( *pxsxx% ) 

(b) What is the nature of that Biahm who is said to be the cause of 

the Universe ? ( qf; stir ) 

(a) What kind of cause is Brahm ? Is he the material cause or the 
efficient cause, or both ? (ait, aqxftf, qqq m ) 

stir—This word means the Supreme Being It literally means 

(а) That which bursts forth or grows in the form of the Universe. 
(Max Mtlller). From the J If to increase or grow ( f ffif f*fqf% W5Rxq, If 
Hfr ) 

(б) That which is supremely above time or space, from the same 
If to increase ( f^SIWiqqqfegwai; ) 

W snax:—Fiom what have we (lit. arisen) been created ? (The 
cause of creation is put m the 5th case) from Brahm or another cause ? 
(ftr snan ? ? ) 

sfiuin=3ffaTH: Impel ative in the sense of present Tense (^qq ) 
It means, by whose power or agency do we live ? 
qqqSqftsn Means 

(a) On whom do we depend? sxRlsr means foundation or basis, 
( ff$q wrau: ffb q ftfsrau; wai qq fewqro: ?) 

(b) Where or in whom do we live after the destruction of the 
world or during Moksa (rraqwt diqtqsatiqf qx px fexqx: ) - 

.This question is asked in natural sequence after sftqjH q»q II 
«lM^lx; Superintended, controlled. 
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It is evident that we are not independent in our joy and sorrow, for 
otherwise we would never suffer Theiefore, there must be some superin¬ 
tendent on whom we depend for our joy and soirow. ( srfaftan fvtafirai:, 

§^$ 1=111 joys and sorrows ; it is made of and ^5 I means 
happiness and means other (than happiness), 1 e soirow or suffering. 

Vocative case—0 Knowers of Brahm 

( a ) decision (after it B^TOTfi: is undeistood) ftraM fcPOTW II 
( 6 ) the regulated course of life With this meaning the word will 
be associated with STT'a* understood Under whose control do we pass 
through joy and sorrow, having been subjected to a course of life which 
is so subject to regulation ? So much under law ? — 

sfcnfafi&t srr«? ) 

(c) the word may be associated with Artful The word Krcren 

means Law, rule, order. means to follow. Undei whose control 

have we to follow 01 obseive the Law m our joys and sorrows? 

MANTRA I. 2. 

^t^r: suffer T^rr I 

U ^ II 

2. It should be considered whether Time, Nature, 
Law, Chance, the Elements, or the Soul can be the cause (of 
the Universe). (None of these can be the cause) nor can their 
combination be the cause; owing to the existence of the soul; 
the soul also is incapable (of being the cause), on account of 
its being subject to happiness and pain. 

NOTBS. 

In this verse the counter-theories of creation opposed to the Vedanta 
Theory are mentioned and criticised * 

*rar:—Some philosophers, m opposition to the Atomic theory, 
(which neglects Time) bring Time as the A 11-in-All-cause of the Universe ; 
they tkrge that atoms in themselves are powerless to create without 
Time But the Time-Theory is also insufficient, because m the Universe, 
Time is always inseparably associated with, propeities of things, space 
and other causes. TONrcntffcrt fSrarwfc I a*nffc 
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*r sgRsg ig q; I sr g R*Rfcf i t?r%»Rrg^i4fslfiiTiT*ii 

$saisrcfri ^qqR^sfcrr^ u 

*0Sira:—Is the nature or inheient pioperty of things, as heat is the 
natuial property of file. The Materialistic or Lohayata Theory attiibutes 
causality to the nature of things, but this is insufficient, because the nature 
of various things is also subject to Law. ^^5, sinllwqfRq | 

#raT^5Ei: i *r g ii 

fstqftfc—Is the Moral Law or Karma which, in the opinion of the 
Mimdmsd Philosophy, is the sole and sufficient cause of regulating all the 
activities and events of the woild in accordance with the vanous good or 
bad deeds of men. But this theoiy is also defective, because it is not 
without exceptions There me seveial happenings m the Universe which 
cannot be explained by Kai ma ftplfh: I 

i ftraefofo it 

<ti-»spr —Means chance oi a sudden happening,—a belief of Atheists. 
But chance also cannot opeiate without mateiials in the foim of peison or 
things, qe^i m%: i wftw: i ijaiRt 

^jnpffgig; ffaa&wan « 

—The five elements, Earth, Fire, Water, Air and Ether—a view 
held by the Jamas, who believe in the Eternity of the world But ele¬ 
ments are powerless to opeiate without the guidance of an intelligent 
being i ^nfSr ^ sroftrawpnf^i: i 

—Means :— 

(o) CauBe, and with this meaning it is associated wifh each of 
the above words, wtr ifrfSr:, ^rRt: cfec. 

(1) Matter or Pralmti, the material cause of the world according 
to the Sfittkhya or $akta Philosophy. (When has this meaning, the 
word *RR*!r from the first verse should be brought and associated with 
each of the above words). But matter also, like elements, being lifeless 
and lacking m intelligence, cannot be an independent cause. 3>IWjfr?fo 
sa#ar i sr§f?r' qnfrfoj i sim: i fits srjjt stfife 

i srf&ft || 

g^gs—The intelligent soul ( fif^rwRUT ) 

^ f^ir—(a) this should be considered. (fcRfr fo i fsHURfNr 

w) 

or, {h) It is speculation merely, but no purpose is gained from these 
supposed causes < Breswrcwta g ) 
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or, (o) These causes being insufficient to explain, some other cause 
should be considered. (SrKWi: 

si 5=This expression has two important meanings .— 

(а) The above cannot be the causes of the Universe ( «T tra*: ) 

(б) Nor can the combination of these be the cause. ( *SNh*U 

51 tg: ) 

snffwrarg—On account of the existence of the soul. This is the 
reason why the combination of Time, &c , cannot be the cause. Each of 
these objects is unconscious and inanimate, while the soul is conscious 
and animate The former, therefore, cannot be independent, and all their 
movements must depend upon the guidance and control of a conscious 
and animate being For, no regulated and oiderly movement of an un¬ 
conscious being can take place without the guidance of a conscious being. 
Time, &c , therefore, being the dependents of the soul for all i egulated 
movements, cannot independently combine to create the world, and their 
union to produce phenomena cannot thus be called stiictly a combination 
('for that implies free co-opeiation), but should be named a regulation 
by the directing master, the Soul. W W—Wtsfwraig; I g t i aWK&tTO foropt- 
gqresraTtffaT ■tcwrafafegraf Bfgt&wig. s ren ggqr q , straw: stfol 

re ja ragfea q ti 

3 rffi!jT:=Incapable of being the cause of the Universe. ( 

5rartt[5JJt5ftdts urph) 

gpif:tat^I : =This is why the Soul is incapable of being the cause. 
For his happiness and pam, he is not independent, but depends upon his 
good and bad deeds, and often does not get happiness mspite of desiring 
it, and suffeis pain inspite of not desning it asfttsftstw — 

trcRut^ 3ruflra?iis5fa[i: it 


MANTRA I 8. 



3. Resorting to yoga in tlie form of mental concen¬ 
tration, they beheld, extremely hidden by its own attributes 
(or effects), the power of the self-luminous soul, who, alone, 



6 


&VETASVATABA UP AN IS AD. 


governs al] those causes including time and the individual 
soul. 

NOTES 

#—They, the Knowers of Biahm. ( ) 

an^mtgnN:—means mental concentration () Yoga 
is of several kinds, thus, Hathayoga consists mainly of ceitam physical 
feats , hut, here, they devoted themselves only to that yoga whose charac¬ 
teristic feature is mental concentration. *l vumuruvrifriT! I 

swrar:—Resorting to, devoted to. ( srgmgr:, uwfem *n) ( 

etwhuiguai:) 

(a) The power of the self-luminous Soul $9 means 
all-shining (from the / to shine) ( sntJW siRri* ) 

(6) The self-luminous Being’s own Powei oi May&. This is said to 
be an impoitant expression, because it brings to light the Vedantic Theory 
of ultimate causality 

The expression shows that Brahm in itself can neither be 

the cause nor the non-cause of the Universe. It is his Power called 
May& (meaning Productive Power according to Max Muller) which the 
sages saw as the cause of the world But tlieie is a further important 
reservation and distinction from the Sahkhya Philosophy This Mslya is 
not independent, as the S&fikhya Philosophy holds, but depends upon 
the Supreme Soul, as the expression snstRlf§33( clearly shows, which means 
(God’s) “ own power ” So, according to Vedanta Philosophy,, Maya, under 
the guidance (vide further) of the Supreme Being, creates the 

Universe. In a way, theiefore, Brahm also may be called the cause of the 
universe, because he gives form and appearance to His dependent M&y&, 
and existence, appeaiance and attraction to all the ofhei subordinate 
causes. But, it ought to be repeated again, that Brahm m itself is not 
the creator of the woild, according to Vedanta Philosophy, because it 
emphatically holds that Biahm does not perform any action, as He is 
When Brahm is spoken of as a Creator, He is not then the real 
Brahm, but Phenomenal Brahm (Max Mttller), which consists of the real 
Brahm being apparently limited by the obstruction { Knfa )’ of Maya; 
So it is the Phenomenal Brahm (also called which governs the 

various’ causes of the world, stir *CTPtj strfa i uTUratui w 

I it* 'St?# ftftrug'Gter spfrsw t 

Ttri^t nt^R*r uwiisrc: gretcfcnn n 
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ssrf# I wrat sura: qftqpfosRqrg qm q^, umr: 

^R£R[^5r ^WJSt^r ^ StfagRlSlR* | 

extremely hidden by Its attributes or effects, 
gdr: refeis to. 

(a) Sattva, Rajas or Tamas, the three well-known Gunas of Hindu 


Philosophy. ( ) 

(b) Creation, mamtamance or destruction of the world 



(cl Or, to effectB as Earth, &c ( ?PjsqiR(Rl» ) 

f^sr^iq;=extremely hidden ( faad »J3ra( ) 
refers to 

ftfocritfit all ( Rsrffa ) 

^raiw^TuiPf including and Atm a pointed out m the first verse 

(sprenwwii 

—Governs alone—Its importance has already been pointed 
out. The Supreme Being alone gives existence, appearance and attraction 
to these causes because he is Himself f^( and 3TRR3 || arPl TOB - 
gtwi srm^^craT ^ wfafasfa q: ^ .s%fon brriw 

arafa srafPrsig^ft fSrakwiw( I 

MANTRA t. 4. 

^ . fv _ » *v ♦ 0 ♦ #\» rs f\ 

rW^RWT mfcf ^RtTOK t^TT^SRWRT: \ 


4. (They beheld) that (wheel of the world) having 
one circumference, covered with three (attributes, etc.), 
possessing sixteen ends, having fifty spokes with twenty 
nails, having six groups of eight each, with one bond of 
many forms, with three kinds of paths, and having delusion 
which is the one cause of two. 


In this verse “ (they beheld)” is to be understood from the last 
verse. ( swwfefo ) 

In the last verse, the Phenomenal Brahm is said to be the cause 
of the Universe. This verse establishes another very important truth 
of Vedanta—the identity of cause and effect In opposition to the Nyaya 
Philosophy, the Vedanta holds that cause and effect are identical ra. 
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essence, that the effect is only a form 01 aspect of the cause appearing to 
be different on account of delusion (or Maya) The above verses had only 
pointed out that Biahm (contioiling May&) is the cause of the ■world. 
This veise goes fuither and says that the woild is Biahm m another form, 
so, Brahm is said to have taken the form of the wheel of this world. 
«rwnflF>: stR&sfar hwimh srf5rf|?ra; i ^rci g&r srcfen* i 
^TRRgfcPn^i , “graRwroj ssrperara; \ 3 

spga vam ftfoggpgtasqq; l 

is the circumference of a wheel on which the spolces 
or radii stand. The heie is Avidyft or May&, on which this world 
and wordhness mainly depend Whence, once this Avidya is gone, the 
Samsara (which, accoidmg to Vedanta, is a mere mirage-like illusion) 
vanishes, and Brahm, in its true reality is realized. 

«tf|: srfesreRT ^qr^lWC I *£5Tsf%SJT 3 «5^T: I 

ftfcm; (a) covered with the three gunas, Sattva, Rajas and Tamas, 
fitful; irt;fbg#pra;l 

(6) having three forms Brahma, Visnu, and $iva, 

(c) having three primary formB of creation, eaith, water and fire, 

(d) one of the commentators has applied this verse to the human 

body, and so according to him means, possessing the three 

(humouis) srra, fqrt and l n 

— (a) Whose end or consummation constitutes the sixteen. 
These sixteen are the five elements, and the eleven oigans of sense, includ¬ 
ing the mind (eleven=five organs of perception, the skm, tongue, eyes, 
ears and nose: five organs of action, tongue, hands, feet, rectum and 
private organ and the eleventh is the mind), 

(b) whose form constitutes the sixteen powers or Wf. These 
sixteen powers have been mentioned in the Pra4nopainsad as (1) breath, 
(2) faith, (3) five elements, (4) organs of sense, (5) mind, (6) food, (7) 
manhood, (8) effort, (9) Vedic verses, (10) action, (11) worlds, (12) name, 
(so sixteen —including five elements.) ?tt iftesfrsgSJr spg: 

?ffl( i aTsj hrj: sar^T qsrilfai* *#ntsw* *fof g*r m #r^t ftm ^ i 

(The wheel) which has fifty spokes or radii (srgr4 

sjRiTw^n srw^) 
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These fifty spokes are (a) the fifty particular forms of consciousness, 
constituting:— 

(1) five kinds of error () 

(2) 28 kinds of infirmity ( ) 

(3) 9 kinds of contentment ( gfe ) 

(4) 8 kinds of attainment ( 

1 The five kinds of Error are —1 darkness (ggs the mental error 
of seeing spirituality m material things) 2 delusion (%f). 3 great 
delusion (flfrtfr? attached to sensual objects) 4. nocturnal darkness (cttfh^f 
disappointment at non-attainment of sensual objects in spite of effort). 
5 dense noctural darkness (spggrfiraj disappointment at being deprived 
of half-enjoyed sensual objects on account of sudden death) 

grcrc* srswfep gd i <rg fflwwgr:—gtfr usflfrs: 

atfiml srwsraTftra: i g$r ?rgi?ng «ji?gsr%<Tfg: i gfT^rf: srfafMtet: i *wg- 

g: glhr: g giftren i flgnrareg 

gi shir sngel <jjTs?ggTftng i 

2 The 28 kinds of infirmity are • — 

(1) The 11 mfiunities owing to the weakness of the 11 organs 
of sense (2) Eiror of the 9 kinds of contentment (3) Error (or 
perversion) of the 8 kinds of attainment. 

gggrstrfg;: i %?tgT fegg^ur sregracrfa;: i 


3 The 9 kinds of contentment — 

(1) contentment due to knowledge of nature 

(2) d ue to acceptance of the Symbols of Asceticism. 

(3) due to consideration of Time (Time will heal or give) 

(4) „ „ of fate. 

(5) five kinds of contentment due to reflection on troubles 
involved m gaming, maintaining, change, insatiable desire, and injury 
to others associated with sensual objects 

gfstfggT — gp3qi?w$igtgT«gp?gfs *zm: i f§rg$Tqrcrng. <N l 
g>raw»gisKR!N gggr: i f^wnpg; 

<fggsg! I 


4 . The 8 kinds of attainment— 

(1) genius (lit, intuitions received from previous life). 

(2) apprehension by merely hearing words (quickness of under¬ 
standing ) (3) understanding acquired by patient study (4) friendship. (5) 
gift of knowledge from a Guiu. (6), (71 and (8) the removal of the 

2 
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three lands of suffering, mental, physical and natural (from natural 
phenomena, as Earthquakes, &c). 

ftQpfrsfSpfavt-—s?f: gisftyaraqfoftt I f :WOTf^nart fh^T: I 

grant; i 3>fs wi<w$«wrara( i SRwprene* 

ws?: i wranra^Pi firarf&% ll 

Or, raaraf* »(?>) The fifty poitions of the 'Russ (the six mystical 
circles of the hody) as propounded m the Yoga Philosophy. ( *fS^i68jj3KK<t 
«TOi«raCW!sng;) 

or, (c) The fifty letters of the Sanskrit Alphabet, as they expand 
into a great literature. (spqf: ) 

or, (d) The fifty powers of the Supreme Being as propounded in 
the Pui&nas iRircra; <rc*q «m wot: g*n§ ^n t m fiwgr: 1 

fewfcl sksrtRts (a)—With twenty nails. H3W Are, liteially, the nails 
which assist in strengthening the spokes of a wheel. Heie, these aie the 
ten organs of sense with the ten objects of sense (st«C, etc ) 

wtrart otw £ ufbfltdter?# srhqt i fltwfo srw 

=3 f^OTT! I 

or, (b) ESRlfa:—the nailB standing at the ends, i e., the ten 
fingers of the hands and ten toes of the feet. Rnafowwfa: 

(5OT( understood)—Having six groups of eight each. In 
the whole universe there are six very important groups of eight each. 

(1) The eight forms of nature.— 

(The five elements, mind, discriminative faculty, and self-conscious¬ 
ness). 

(2) The eight essential ingredients of the body.— 

(The Bkin (sensitive and ordinary), muscle, blood, fat, bones, marrow 
of flesh and bone, semen). 

(3) The eight powers of Yoga.— 

The powers of becoming extremely subtle, great, light, heavy, of 
attainment, irresistible will, sovereignty and subjection. 

(4) The eight types of feeling.— ‘ 

Righteousness, knowledge, renunciation, mastery and their four 
opposites. 

(5) The eight types of Superhumam beings. (B3TI, wi, $r, 

*w, imr, and foam ) 

(6) The eight vutues of the soul. 
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Kindness, forbearance, absence of jealousy, purity, bairalessness, 
goodness, liberality, contentment. 

sref* ^reisfora; i ^13: 4 r m 1 srissi? 3$* 

^ f^rar jj$fog«n 11 sfpigqjn; 1 srfw, nftm, srfewr, nftm, sn%:, srt«r«r t?r?af 
1^ ^ 5 ^qi^^v?M 4 is?wi§<i^R«<if^^s^ 1 q*iwrif^*i^ 

snsn^i: (of various forms) <mr: («rm# 

f[fa) ($TOl) Desire is the one bond which has many foims and 
which binds or entraps living beings 

—with three kinds of paths 

(sph m<W[l There are said to be three paths, traversed by the 
deceased spirit (according - to its qualifications) just after death These 
paths have been variously named and described. 

(1) (a) The (path of the Gods traversed by STfsft) 

(b) The fhijUR (path of the fathers traversed by a Dli arm ilea) 

(c) The s£terf§pn% (path of beasts, getting of low forms as insects, 

etc.) traversed by a wicked or unrighteous soul. 

mu?.- sft*fteqr s^r: srsra: 1 

(2) Or, the three paths of SJW, and 

(3) Or the three paths—the path of light, the path of smote, and 

the lower path (sfcateh ( ) 

Having delusion which is the one cause of two. These 
two are “ good and evil ” (g**l qw) or happiness and pain (§<§f g«§r). 
According to Vedanta Philosophy the conditions of good or evil and either 
of happiness and pain are undesirable, because these are relative things, 
and so bind a man to the world, for, only the Absolute can free us from 
the world. The cause of this dualism of opposites is ignorance or delusion. 
5$?: 3mN$r: 3T ^ S <S3 

V® I 

MANTRA. I. 5. 

q a a s lfifr g v aiuid i ffi qufguif ^ iRi 

qw^ aahfiwi q»gwfwu qs^rrah^k: u*ui 

5. We understand that river, the water of which 
has five currents, which is crooked and severe on account of 
five causes, the waves of which are the five breathy whose 
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souree is the five senses of perception, which has five 
whirlpools, whose movement is the collection of five miseries, 
which includes fifty kinds, and which has five stages. 

NOTES. 

In the previous verse (4) the woild, the expression of the wotld-soul, 
has been described in the form of a wheel: in this verse (5) the same world 
or the world-soul is metaphorically described in the foim of a rivei "Jjf 

— (a) W'W wN: srtf SWn w hose water has five currents. The 
five currents, lieie, are the five organs of perception, because they incessantly 
attend to objects of sense The water is the desire or gra*TT in general. 
<ht wNt: tesratf*! ma i 

Staffs? i 

(b)--in which the five cunents (oi organs of senses stand for water. 

(wit: ) 

tfq«hsi§jtgs5in=(a) winch is crooked (*Wk) and severe (au) on account 
of five causes ( ifrft ) These five causes are the five elements 
cfuvjjti siti ^ I 

(1) Which is due to five causes, the five (*N*hfa:) organs of sense 
because this Avidya, on which the conception of the woild depends, can 
be traced back to its origin m the five oigans of sense, Moieover which is 
severe (sit) on account of its unpassabihty, and crooked (ass), because, it 
leads man to prohibited paths <refsg«rtft| ihfsT; q^rrs 5W I 

Wis*35T3^lSRRfT|| f^TfivT?Hfl^TT35«T =9 I 33TT 

nrfirsngti 

(o) Whose severe bends or arras are the five objects of sense ap* also, 
means the winding bend or arm of a river. tR 'N vPnwn; 9T 

wRts gift gf qw h g j g Hspigna c i 

whose waves are the five breaths called «t<TR, «TR 
and ii «r nnnii srnurtWwi^i^Tsnswngr gwra; i 

(a) Of whioh the five senses ($13$ &c.) and their 

secondary senses (snf^) &c, aie the Rouices. UU 

®wt*r a|t<fraTJ gu jjgofJr wrrac I 

Or, (h) Of which the source is the nrund, which is the cause 

of the five sense perceptions, *N fJiN ^nf^RSjWtsrf «rt% wpj m: nfa 

^ «Wtf I 
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Or (e) may be joined witb WJWTOF TOTf: whose first 

cause or source is the five sense-perceptions. 

<Ni33fq —Of winch the five whirlpools, obstructive of progressive 
movement, are the five senses, in which living beings are diowned. 
in iifeafsTOW (§§ ft i 

*T s ^: 5 tigtilTq— (a) whose movement or velocity ft*l is the collection 
of the five miseries (1) in the womb, (2) at bath, (3) old age, (4) disease, (5) 
death. 

srter: s m* ftftr tot: 1 

Or, ( b ) the movement of whose (watery) collections is the five kinds of 
misenes (1) ignorance, (2) egoism, (3^ attachment, (4) aversion, (5) fear of 
death, &c ( want** in 

sfrsiftftT TOT: ) drsis TO 3*1: 

which has fifty kinds, already explained m the 4th verse. 
q^q^f^==q^ means the step of a ladder 01 a stage (1) Whose five 
stages are the five lgnoiance, egoism, &c , already mentioned 01 (2) dark¬ 
ness, delusion, &c , already mentioned 

g^T ftru^ftT nj in wfs ftTTOTfa tot: i 
spsftsr:—We remember or understand J 5^ with srfo (second conjuga¬ 
tion) means to lemember mm- ( ) srfofc ST*nr I «?TOT: 

sjrft mum, 1 

MANTRA I 6. 




♦ f N ♦ 

STRrTR ^ TR3FT 



IKII 


6 In this mighty wheel of Brahm, which is (the recep¬ 
tacle of) the life of all and of the stability (or death) of all, 
the individual soul is revolved Having known Him as a 
separate and controlling Self, and having then been beloved 
by Him, the individual soul attains Immortality. 


notes. 

This verse states the causes of bondage and salvation So long as 
there is Avidyfi,, the 01 individual soul wanders fiom birth to bhth. 
But it gets salvation by knowing the Supreme Being sffare? 

^ aw * 

UN?3ft#—in which there is the life of all. snsffa: means life. 

(tasfarac ) 

8^3?$—means stability (01 standing) or death. 
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In which there is the stability 01 death of all ( 

uftrO 

the vedic equivalent of I?%. Loc. singular of I?^(in the mighty) 
(soul) which goes to different stages. ?*!■'—snJRTf^fh^T'Tv'wlT: 
fwwr: 5ft sfior: i ( ) 

—Biahm accompanied with May3, in the form of a wheel, that 
has already been described. fiRRf an 'spu^hfl 

^ ^ afbRf. I 

$93? «RT=5p5gi Having known as separate This expression 
has been variously interpreted Some commentators have asso¬ 
ciated the third line with the above two lines, thus g«re» usn sr*# 
i e. t the individual soul wanders m the wheel of the world because it 
thinks the (=3fNl*Hl4 ) and the 0 r the Conttoller i e., ( ) 

as separate or diffeient from each other. So long as identity of God and 
the soul is not realized, bondage remains and salvation is yet fat off 

( srran* sftarcfir* hforrc j mt qfeM) 

Other commentators have associated the third line with the fourth 
line, thus 2*^ The individual soul gets salvation when it 

realizes God as different from the world. In this case, means the 

Supreme Self. 

^raR’u^^imfvnEiq. * sRrwnem* sSfinraw ^ struts 

= Oontioller, duector, God. 

means to please, to love or to serve, set ved or beloved 

{ Sfea: sftft si ) 

- = By God (t^f) 

MANTRA 1. 7. 

SHteftwwl 5 331 afe re si §5rfasr?ri g t 
3BtRW33rft?t fefesrr glut ggiftruem vtfhguu iiivsn 

7. Sung (in the Vedanta) as an exalted Being, this is 
the Supreme Brahm ; in Him the three fold universe lives ; 
He is the good support (of all); (and yet) imperishable ; the 
knowers of Brahm, having realized Him as immanent in this 
Universe (or the body), and being devoted to Him, were 
completely absorbed in Brahm, and so released from birth. 
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NOTES. 

In this verse the real Brahm, as differentiated from the phenomenal 
Brahm expounded in the above verses, has been described, 

?ra<H m srf?m%rac i *nprr srfsrapfofta m sri«n?it i 

sarafan—Sung as differentiated from the phenomenal world. ( 

SfT^Ri. ) 

Or, sung as an exalted or transcendental Being. ( ) 

Or, greatly sung. {srfisraSftH *ftas) 

3=implies emphatical certainty. (SRWPiJT*? ) “This is the 
Supreme Being ” 

5PH3C The whole universe considered m its three aspects in various 
ways Thus, with its qualities sattva, rajas and tamas, with its Gods 
Brahmfi, and &c described in Btftrat in the 4th verse. WSItOTH OTW 
araraaagg'sjra* ^rasrare?rat i 

Or the soul, matter, and Is’vara or the thiee vedas (*Nppi m) 

Good support (of all the three above described). 
#Bnf^s*nraw?r srhra: snrgirfeir s&Nw nfogr i 

Anothei reading is the support of the phenomenal world 

which is conceived to be in itself ( sifitel ) 

Wjf=(1) Imperishable ( *f wflfa ) 

(2) Omnipresent from sra to pervade. ( 39 viqqhft 

5 ^) 

sra in this woild or in this body. (wferat, $$ 3T) 

W3WC has been separated m two ways W 3 +sra?flrac and «Rt + 

Having known the difference (between the real 
Bialim and the individual soul which is false;- 
jns*«t gsn% fftBrar: l 

W?R*I= the immanent soul, the real soul pervading the phenomenal 
soul. ( gqffi ?53^if^si strati* ) 

0?W:—Dovoted to him. 

s^rf^I —Entirely absorbed m or unified with Brahm. ( sfNlJ 

~(a) released from birth. ( ) 

(f>) leleased fiom Avidya ( stf^iT ) 
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MANTRA I 8. 

^ ¥r% i 

'zrfwm&u ^fir^^T^frr^nr nmi 

w 

8. God sustains this whole universe connected (by 
cause and effect) the perishable (creation) and the imperish¬ 
able (Mava), the manifested (phenomenal and the unmani¬ 
fested (cause, Maya). But the individual soul, which is not 
God, is shackled on account of its nature (or condition) of 
an experiencer, and having known the self-luminous God, he 
is released from all bonds 

NOTES. 

In the last veise, theieal Brahro, has been described In this veise 
is stated the function of the Phenomenal Brahm in the practical world, the 
nature of the individual soul and the way of its bondage and Salvation, 
rerere re reref stffiireT snare: Saifireswrc jfruiwf * | 

—Connected by cause and effect This world would appear 
entirely disconnected but for the phenomenon of cause and effect. 
( Sgro t Stfgpi;) 

^—Perishable things, the five elements or the whole group of 
effects in the world fWfr, WPTWtf^. 

—Manifested, (in form as well as name) phenomena, ie, all 
effects. (*pto3it<p$, ) 

—Imperishable, May&, which remains even after the destruc¬ 
tion of the phenomenal world. *r srr uref srt>f##ii5rarreirefr ferareRt i 
—Maya, the original, germinal condition of the univeise, 
when it is neither manifested in name nor in form ( ^farerirew ! § l lfl$irereT 
siff^reaO 

*R#—Sustains, maintains, protects. ( ) 

Sflftet:—Not God, that which does not realize that it is God. 

{ wsftwt:, sfigrr&jwra: ) 

^re#—Is shackled or bound Another reading is ire#—From ./sT* 
(4th conjugation Atm. P) knows itself as the experiencer of happiness 
and pain, sref *tNei g# gssft ire# srgpref# i 

utrERTstre = viTqf means spiiit or existence of a feeling or nature or 
condition *fN| means the recipient of ]oy or sorrow, experiencer. In its 
bondage stage the soul imagines itself to be rNei. 
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MANTRA I. 9. 

?n# itor utfuWrfw i 

<sR?ssmsT fas t e r sraai sri w asthagMui 

9. (There are) two uncreated beings, (one) the Omni¬ 
scient (and the other) ignorant, (one) the Lord and (the other) 
not Lord, (there is) one uncreated (entity) which is engaged 
for the things of experience and the experiencer. The 
(supreme) Soul is unlimited, having all forms and is not a 
doer; (when a man) knows these three to be Brahma (he gets 
salvation). 


NOTES. 

This is one of the most important verses in the book. This is the 
verse which most clearly expounds and lays down the prominent theory 
of Vedanta—that All is God. The last line of this verse may be called the 
keynote of the Vedanta Philosophy. The three great entities, soul, 
matter and God are seen to be One (Supreme Brahma) by the true seer. 
lia qs ra ( w n anft sN srffu* ) 351 an asnnuswr 
iHSRftfa unra&B) 

sguff-— =:S! + SRJ5 I ^!=Omniscient God ( ). «JW* = Of little or 

limited knowledge; the individual soul (f¥f^ssp ). =Uncreated. 

(snwtfl^r) 

Them is shortened owing to the peculiarity 
of Vedic Grammar. ( ) 

«T31T= Uncreated entity, May&. ( ) 

The siNg is the worldly individual soul, means . 
all the things of experience in general, pleasant or painful. 

«j$=For the sake of (difference). An important Vedfintic theory is 
expressed in this line also. All diversity is the work of M&ya, which, 
alone, is ever engaged in the pursuit of creating this division between the 
experiencer and the things of experience. In ultimate reality, there is 
neither any experiencer nor any thing experienced, wlust 

3 
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ft sra>s?=This % means “ because” and it bas been variously applied 
by different commentators — 

(а) Because be is unlimited soul and has all forms, therefore, be is 

not a doer. swat smmsa 1 

(б) Because He is not a doer, tbeiefore be is God. ( 

wfiswfter:) 

(c) Because be is not changeable therefore, any man know¬ 
ing the three to be Brahm gets salvation. WRjf ft f%ei3 cPSJnj, 

«5awf 1 

^ £»-<$ aurhFH,—This has already been partially explained. 

When he knows these three to be Brahma, then he gets salvation. ( W 

«i*ra; ?r?i ) 

Another version, (b) After thorough contemplation of these three 
entities, the true Reality that remains is Brahmam. ( Swwwtf 

— .A-A , _ v 

*npferac.) 

snirg is the Vedio Grammatical peculiarity and stands for W5t- 

MANTRA L 10. 

$R S^TTfR^fT^R S*: 1 

nt*n 

10. M£y& (PradMna) is perishable, G-od (ffara, the 
dispellcr of ignorance) is deathless and imperishable. One 
Lnminous Being governs the perishable Maya and the indi¬ 
vidual soul. By thorough meditation on and communion 
with Him, and by the realization of true Reality, (there is) 
again, the destruction of all nescience (just) after death. 

NOTES. 

This verse lays down the non-eternity of M&y&, the eternity of the 
soul, and the control of both by God. 

^ *t>3TOrat= siwt^e means M&y& or Prakfiti, the one cause on which 
are placed, as it were; the-various illusory forms ether, &c., (ft?W(. srg«§t 
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perishable (by knowledge). In the 8th verse May& has been called 
imperishable, this 10th verse indicates that MSyfi is perishable when 
true knowledge is gained. «^Nr f^WT Ufd efe reri i h re raf 

fasKuyttm i srar *TiW5sdfrrcEif l 

WSWVT=(qualifying ) ( WJU 'U SWT =3 ) 

means free from what is popularly called death, ^ e , the release 
of the life-breath from the body. ( wfl re u i q . snujfeihimnpiT ) 

imperishable, i.e , whose true nature is indestructible ( RTl%«U(q, 

*r wreftft mi ) 

He who removes or dispels ignorance srftsrt fRftftt sptt 

-t-STCSFIpft, M&y£ and the individual soul ( Jranrg^tr) 
rules or governs. The Grammatical form is Vedic. 
by thorough meditation or chiefly remembering ( 

?rtfiig^*r sumps*, ut ) 

*toa*n?*—by communion through Yoga ( ) 

HWPUNK*.—by the realization of true reality or one’s true nature 

i u «jsusf5rf?t *rra4 ur 

tjju (a) by contemplation, &c., again and again ( gsp gars Slftiwn- 
snf^n) 

or ^?rs with sjsl 

(ft) The Ved4ntic Theory is that although AvidyS is entirely des¬ 
troyed in form by realization of Brahm, its impressions still linger owing 
to the effects of the existence of the fruits of deeds which have been 
begun. 

These impressions, again, () will be destroyed at death <w*) 
when the fruits of WQTOP& have been experienced gercuunun s® craft * 

agifa gfgwrt uturnfa ml i feraran faffw: t 

—fSpasuTi q$m: *rawi: fbffgs wra: i 

The destruction of all nescience or ignorance. 

MANTRA I. 11. 

c 

11. Knowing the Self-Luminous God, there is aban¬ 
donment of all bonds; with all Evils destroyed, there will 
be entire emancipation from birth and death. Having 
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meditated on Him (the thinker) after death, reaches the 
third Almighty Being, (where, knowing the true Brahm) he 
becomes quite'free, and has attained all his desires. 

NOTES. 

This veise describes the fruits of meditation and knowledge re¬ 
spectively. Meditation is the fust stage, and by it, the thinker, first, 
reaches the ( Almighty) Phenomenal Brahm, where, getting (knowledge) he 
attains the true Brahm. «iw?J ffct wr&r 

mm sthhwot ngjjji gfcr t 

=’SPTflftr means abandonment, breaking, throwing oft— 
smWNtf WTf^r: qftanu: the release from all bonds of Avidya, &c. 

—destroyed. 

—are the evils described in the 5th verse () wf^nsfoaT. 

sffq —srgi% means entire release. 

a«=u <q sfti: sat&sr fifa: I 

—This word has been variously interpreted; thus:— 

(а) The Phenomenal (Almighty) 5ft $m). Three stages of Brahm’s 

form have been mentioned: (1) or Brahma (2) (higher than 

*N 

(3) the Phenomenal Almighty Brahm. So this last is the 

(б) The salvation stage. Three good (desirable) stages have 
been stated: (1) The moon stage. The performers of good actions reach 
the moon and enjoy there. (2) The siretoE stage. Those who meditate on 
Brahm reach there, and attain the Phenomenal Brahm. (3) The salvation 
stage in which the knowers realize the true Brahm. 

So (a) explanation corresponds to (2) stage of explanation (6). 

(a) usn zmt qwi wtfo. 

(b) g foreF E &g t OTtuh* tngwp B ff * 

after death—(lit. at the breaking of the body). 

—(a) Almighty God. (*r@r) 

(6) Salvation characterized by all powers—( iiwwftfli; ) 

—quite free from all AvidyS, &c. In (a) explanation ^srs should 
be taken after ( fafSsNg W? SiMT ) understood. ( ) few* 

^rerr firat gssrelgstta:) 
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In (6) explanation sfcggr siTO «IA* is an explanation of the salvation 
stage expressed by gdiqq, It points ont the negative and the 

positive sides of salvation—negative, by the destruction of Avidyd, 

—positive, the attainment of all joys. ( 

—who has attained all desired objects or things giving 
happiness, snat: PlR&rfr: «TW: ($iwf£ ffa «$rw: STR^:) II 

MANTRA I. 12. 

^ft^r srfofR ^ wm hw sftrp $®m?i imu 

12. (This Supreme Being) should always be realized 
as present in one’s own soul, because there is nothing further 
than this which may be worthy to be known; having 
considered the nature of the soul, the objective world (of 
experience) and God, this whole three-fold (is known as) 
Brahmam—this has been chiefly declared (by the Vedanta). 

NOTES. 

This verse, by way of conclusion, puts the whole theory of the 
Vedanta in a nut-shell, and says that the Highest object of knowledge is 
Brahm. 1 <nnm«K&i s^n&afRi spiral g ft 3 >w i %j T %m- 

■uif it 

Rwiite— (a) always (wlta), (b) eternal (wfimfa) | in this case *1*1 will 
be associated with ( a#* ). 

smw&gpj;—present in one’s own soul ( ®lc*rf*r ). 

%—because (there is nothing further or higher than this), fijf *aajl 

worthy to be known 

uhct—Nominative, in the sense of Accusative (*fNr»r = stfcurc, 
m) The individual soul (sftsp*). 

wNfA— the collection of phenomena form ef M&ya, the objective 
world of experience (©Rstrera; ^aiR^ra;). 

iifeirf— &m, (God). 

art—H aving considered the nature of the threefold division (made 
by art) of the soul, &c. TF SF* ART \\ 
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5ISR—all this threefold, soul,&c.,is Brahmam (sjg 

sw^rac}- 

(jjfe) stNe this has been chiefly declared in the books on 

Ved&nta. sra&arNsis) II 

MANTRA I. 13. 

qlforam JjfM hw g ftrspiRt: i 
u 1 srai^r nun 

13. The form of fire present in the fire-producing 
wooden stick is not seen ; yet there is no destruction of the 
form. Just as that (form of the fire), again, can he obtained 
by means of (another) wooden stick; like this, both (forms of 
Brahm) (can be grasped) in this body by means of Om. 

NOTES. 

So far, knowledge, the chief and only means of Salvation, has been 
described. Now this verse and the following describe the method of getting 
this saving knowledge. The method is meditation on the syllable Om, 
which reveals the Hidden Brahm. sllltJMRC. a 1 *: I I 

-zftfir; here means the fire-producing wooden Btick (w*%:) 

fisfiHUn—fisNr means (a) the body or subtle form of fire or of its 
nature, heat j or, (6) indications which logically 

point out the presence of fire t,e. symptoms t 

...Vk 

QFm || 

—Here ihfh: means instrument, spstf, means (another) 
wooden stick, (ie., hy means of friction with another stick) shfifarsfte* 
WMPfSR: I Srfst; WP5W U 1 ^Pt: 

®t$f V q&i H 

s^traato he obtained or grasped (visibly), 
ajr=like that. ut=^. m 

HWt*r=By means of Om srcR=Om Osfterbsj) 

3»R*=(a) Both forms of Brahm, Real and phenomenal (TOTOt W 

m) w 

Or, (6) both the pre-knowledge and after-knowledge conditions are 
thus illustrated, just as there is no fire visible before the friction qf both 
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the sticks, but it is visible after the friction, in the same way knowledge 
of Brahm is not revealed before meditation on Om, but is revealed after 
that meditation, iWFto 1 

Atma is compared to fire. 

Body is compared to fire-producing (first) wooden stick. 

Meditation is compared to friction. 

Om is compared to second fire-producing wooden stick. 

MANTRA I. 14. 

^tt to# \ 

14. Having made one’s body (as it were) the (first) 
fire-producing wooden stick, and the syllable Om as the 
second wooden stick, (one) should see, by means of repeated 
friction in the form of meditation, the Luminous God like 
fire (which was) extremely hidden (before friction). 

NOTES. 

This verse is a mere explanation of the simile m the last verne. 

—si w?th means repetition ; frietion (Wwh 

detrswirang;) —the second wooden-stick or the stick placed above 

the fire-producing stick,'wrfifr, will stand for the human body or the human 
heart—the place where the truth will be revealed , while swufik will stand 
for the instrument or cause of true knowledge STSRuBiy 

smid ■u f5Nt 

(a) fhutf »J$STf3Spr<n or (6) like fire or treasure, 

&c., extremely hidden. But fire is better, to be consistent with the per¬ 
fect simile. 

MANTRA I. IS. 

H#?# m&T HUII 

15. As oil in sesamum seeds, clarified butter in curd^ 
water in hidden springs, and fire in fire-producing wooden- 
sticks (is obtained), so the (Supreme) Self is grasped in one’s 
own mind (by him) who tries to see It with truth and mental 
concentration, and controLof the senses. 
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NOTES, 


This verse farther illustrates and strengthens the same view. There 
are means of obtaining the Unseen Supreme Self, not somewhere outside, 
but in one’s own mind. Just as oil can be obtained by pressing sesamum 
seeds, butter by churning milk, water by digging, and fire by friction, so the 
Supreme Self can be obtained by meditation, I srspsT&i 

wi5tEFtNr«r 3 ssrtfj, g§x spAft i *r*nr Riraif tftsJtar 

wnta #ft, «tn: \ uifafoFfyigT mc m ^iwrfh utf^t 

*ts«i# ll 

< <% 

wfs (s%T n.)=clarified butter ( ) 

^«ng=in hidden springs or dried up streams ^wasl|*$g 

WREfilF—in one’s own soul or mind (tenwPl, 3?fb w) i 

TTCUl—mental and sense-concentration, for that is said to be the 
chief of tapas. ?WET l *sr 

qr*i ?tt:” 

srijTOlfiSt—Sees after remembering or frequently meditating on Him. 

srg^tr «r*A, s*: ftwtar sit <mfh i 

MANTRA I. 16 


\n in 


sdcr swrrswr: u i u 

16. One should know that All-pervading Spirit who 
is present like clarified butter in milk, the means of whose 
obtaining are Spiritual Science and concentration (of mind 
and body) and who is that Brahm, Supreme, and present in¬ 
side (as the Self of all); and present inside (as the Self 
of all). 


NOTES. 

This verse specifies the Self to be searched and calls him Brahm. €j: 

*rmi wufiuj smr n 
in milk. 

-literally, who has presented himself (as the essence of all), 
just as clarified butter is the essence of milk. Who stays in all as their 
essence. 8% UHsfoifa'tp* WNTWT&a&f \\ 
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5ETOTf^?ITcRt JJ3T=cause The cause of obtaining him is sntnf^srr 

= spmtual science and aqH = eoncentiation of mind and body (sntnfoen 

=3 <nr» ^ tsO II 

(6) Who is the cause of accjunmg spuitual knowledge and concen¬ 
tration Tlnough His grace alone we can get true knowledge and self- 
control ( *j*sra; ) n 

It should be letnembeied that concentiation is the means of getting 
knowledge and knowledge the means of getting salvation So the 
Sup i erne Being is the chief means of all these 
wnwhi n 

—(a) 3tT— neai, inside, as one’s own self — staying, 

present 

srqsRsras&t sreferaijc ii 

(/*) Mysterious being ( ) I 

= Supreme ( ) I 

Repetition of is m older to show level once and to 

indicate the end of the Chapter ^lWffl%sfNs*lT*br II 

Here ends the First Chapter 
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MANTRA II 1 

prro wm^m mmx f^r: i 

grterr \m\ 

1. The Creator, first concentrating the mind (on His 
designed creation) (lor becoming that) assumes the form of 
a (collective or universal) mind, as well as the form of sense- 
powers, having (then) seen the light of the soul (in the mind) 
He introduces (or divides) that mind (individually or sepa¬ 
rately) among created beings.—(N fir ay ana) 

Or 

The Creator, first concentrating the mind on the 
Supreme Being for the manifestation of the truth, and 
(checking) the organs of sense (from evil inclinations) and 
having then realized the Supreme Light of Lights, intro¬ 
duced that Light in the whole of creation.—(Vij nanabhagavat). 

NOTES 

The subject ol' this chapter is meditation and its methods In tbe 
last Chapter, meditation has been pointed out as a means to knowledge. 
In this Chapter meditation has been further elucidated. 

Four different interpretations have been given on the first veise 
of this Chapter All are agreed, however, that the verse deals with 
meditation and its glory. This veise and the four following occur in 
the £5ukla Yajur Veda XV. 1-5. The verse has been given, says Naiayan, 
in oidei to show the Vedic authouty for yoga and meditation. According 
to Vijn&nabh.igaval, this veise shows God to be the Source or Cause of 
meditation, as already pointed out in According to gankar- 

ach&iya, this ver b e constitutes a prayer to the Creator for power of yoga, 
and, iu his opinion, it means. — 

ihe mind (as well as other breaths or senses) must be first con¬ 
centrated on the Supieme Being. The Creator, having seen the light 
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of the Divine Fire thy introspection) (2nd meaning of for the revela¬ 
tion of truth, has mtioduced the light in this body, (May He bestow 
on our senses illuminating poiveis' ”) 

(This last undeistood) 

(а) «r«r aptfafcr ll 

(б) 5t«m g^r s'sih u 

(c) g?t srem ^f^raTwrarcef i siwuRftgr *f$ffaR§ srenreR srawf 

gwr #*F#?rf§rar gcsrsi^r^rr^ *tor: it 

(a) 3*5W«T5 concentrating (*h»R3() noil-causal used for causal 

( $isPE( fJr^g; ) l 

(b) should be concentiated ( ^Rpffara; ) I 

jpf :—The mind on his designed creation (understood). 

(a) I 

(b) The mind on the Supreme Self ( ’TOWflft ) I 

g'igra (a )—For becoming that —the mind, taken collectively In the 
course of creation, first the Collective or Universal Mind appears, and 
then the individual miads appear gana aFl *fla: a^r a^l 
gfeat j&m: smiircrrtg 11 

(b) for the manifestation of the truth ( a'aJTOfr'fia ) 1 

san^J: :—God the Creator. 

(a) the powers or movements of the organs of sense 

These poweis or movements are also called srrcr The Creator 
is said also to assume the foun of these poweis. am gftar smUT *raf«r aanf^- 
W# 11 

(6) organs of perception—(After it, “checking from evil inclinations” 
understood) or to be associated with g’sna? (strong gstW ) 
( ) 1 

(c) on account of introspection ( aifal^ggTgnrgig. afoai sqlfe: foam ) I 

sr«!{ (a) Light of Agni, or the Luminous Soul The Creator found 

that mind was the light of the Luminous Soul, and therefore He introduc¬ 
ed it separately among created beings. anaplr iRhfitwrchr 

qsrfosr g owfi q & r &»: || 

(?>) The Light of all Lights, like Agni ( sutfh:.) 

(e) The Light of the Gods, fire, &c., who superintend over the organs 
of sense, respectively * 

f^raiwi Having seen or lealized ; indeclinable causal of f% with ft ( 

ftfstar at) 1 * 
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(a) to created boings that were cieated from the five 
elements— 'aPpft standing foi all the five elements sisn^ 

¥ra$srrai*r i 

Or, ( b) #rsqi; srfa m the body ( srfft ) I 

+ ^tW^=^Tf?ft.(biouglit) Vedic subjunctive of f ^ 
and HI m the Vedas change their I to «r; (biought m introduced that, 
mind or light ) ( 3?FR: 5 ^ 3 ? HT ) I 

MANTRA II. 2. 

wm\ m ^ i 

t imi 

2 Under the command of the Self-Luminous Creator, 
with our mind controlled (by His grace), we try with (all our) 
strength, foi meditation, the means of getting salvation , 

Or 

We have been created by the Self-Luminous Creator, 
so that, with our mind controlled and (equipped with) 
power, (we may reach) Heaven. 

NOTES. 

This verse indicates the lesolution by the seer of the mantra to 
perfoim yoga (Iiuff waisr hut HHufi srpram ^HTI ) l 

TTTOl—with oui mind controlled (by His giace) ( tESKTIim, 

n«rar) i 

(a) under the command or sanction suprutf S9TUJ , oi 

(b) As the ^atapatha Brahmana explains, we aie in the cieation 
( ) of the Creator, ?.e., we have been created by tho Cieator ( sfrij: 

sra^ferar: afesr srcpr:) i 

g p T mm (a) (for meditation), the meaiiB of getting *arn or salvation. 
( 5H1T sn%tgpijnH ) with this swamt ste: meaning “ we try” is 

understood. 

(1) for the sake of salvation (which is sung by heavenly people) 

MANTRA II. 8. 

gsRsm fW firwi 

|I33HTl%: uftur S^TTH UUT HUi 

3 Having controlled with mind the organs of sense 
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which go to the world of sensuous pleasure (or heaven) 
and which manifest (bv) insight (or wisdom) the Light (in 
the form of) the Luminous Brahm (or the Self Luminous 
Sun), the Creator stimulates those organs 

Oi 

Having employed, with (a controlled) mind, the Gods, 
Indra, &c., who go to Brahm, the abode of bliss, and who 
manifest, by their insight or wisdom, the Light (of) the Self- 
Luminous Brahm, the Creator commands those gods. 

The Vedic form of Indeclinable Participle, which 
is formed by adding 3 to W=$rsn%3TT=(a) Having controlled, or (b) hav¬ 
ing employed oi engaged (s^ ) I 

—(a) The organs of sense ( ) • 

{!>)—The gods Indra, Biahmd, Ac, ( iN’O • 

= w an abode of joy, meaning, (,<il the external world 
of pleasuie ( ) or {>>) Brahm, the abode of perfect bliss 

(ET^r) i 

^ =>*ra! Present paiticiple Accusative Plural of *n, to go, and 

(%fcn ) i 

So the whole means—going to Brahm or to the sensuous woild 

fon—By wisdom or insight ( ) | 

Self-Luminous ( ) l 

(a) gfg; (bora the same root from which is derived)= 
STSSr + 3^lfb: Light 

Ci, (b) js the name of the sun ( ). 

Making oi manifesting Future Participle Accusative Plural 

( «rg*ra*nj;) i 

—(a) stimulates, from V 5 ?. to stimulate, Vedic subjunctive, 
srrz (Implied meaning : may he stimulate). 

(/>) Commands, sanctions (or gives them grace) ( Wgsrwtif?* ). 

NOTES. 

This verse includes (o) a prayer that God may grant that our organs 
of sense may desist from the world of sense and may attend to the 
Spiritual light (b) It also alludes to God’s grace towards the Seekers 
like Indra, (&c.), of Salvation (a) UUT t&wwft fifcpMb fafNiftt swsfllfajpfffo 




sntwnprawN §g\ sursfuung i (/>) ggwmt wgnr^< 

^vnw ^jtf ii 

MANTRA II. 4 

pdr sr ja pra fw f^rar fasterpat mfsm: i 
ftftsn ^ sspT r^; fW# ?!%:'ifi^r: 11*11 

4. Wise Brahmans conlrol the mind and control the 
organs of sense ; (by them) great praise should be done of 
(that) Self-Luminous Creator (who) is All-pervading, mighty, 
and Omniscient, and (who) the wise Being, quite single- 
handed accomplishes His works 

fu*n—Organs of sense or peiception ( sjulf^nfiij) 

%P—Wise Brahmans ( f^S^rasp^r stt^rttir: ) 

fasrcq—All-pei vadmg, fioxn sir to fill ( —am <?$ ) 

(Of the) mighty ( ) 

fsnfcsRB—(Of the) All-knowing ( U^?r ). After this, some com¬ 
mentators associate anil some bring mffSRBitfor undei- 

stood a^l i.e , wise men control their mind, &c , in actions 

(sacred to) the Creatoi. 

—'(In the Vedas, Upasarga is not necessarily put immediately 
hefoie a verb. It may he put at a much greater distance horn the vcib) 
=fifa§ does, accomplishes 

fNm J (a) works () (object of f^RT ) or tun (b] Rigvedie 
priest (subject of f^Rj), with object nsErf undeistood 

sgsnffo;—full of wisdom, wise (Kgrf^j: gw-ft) i 

1 &, quite alone or single-handed Tn explanation (/>), 
fe'aRi Is also the verb to and so the third line will mean — 

“ The priest performs his (God’s) woik , and He the wise (God) 
Being accomplishes his (works) alone ” 

great 

thorough praise ( SffRJUt. ) after it (a) is under¬ 

stood or, (b) if a man controls his mind, &c , m God’s works, then God will be 
praised or glonlicd ft; 

N.B —This verse lays down that the seekers after God should highly 
praise Him alone (?R*ta <#§%: 
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MANTRA II 5. 

gis sir agr *JTT: I 

s^f&T gsu 'irwrft ny.« 

5 (0 Heart and mind ') 1 fix both of you (on) that 

Brahm who exists from time without heginnmg May my 
praise, with salutations, go forth, in various ways (to God), 
like fame by (in) the path of a wise man Hear (the praise), 
All ye Sons of the Immortal, who live in Heavenly abodes. 

' NOTES. 

Tins veise expiesses tl;e lesolution on the pait of a Salvation-Seekei 
to iollow in the footsteps of gieat. sages and to praise and realize God 
l>y means of self-coimol *WT STgutri: sf§r gsn-sfufa 

jggs: mw n 

3^-~I fix oi oontiol ( ) 

—both of you [a) (.lleai fc and mind) (rRifCO 

(h) EHWRSft. 

The tongue and the heart—The tongue standing for other organs 
also. The mind and the oigans of sense have already been pointed out 
in verse 4 as lequired to be controlled. 

(o the Individual Soul and God ( ) 3 ^ %,e, I make 

both of you one ( ipr ) 

id) snm (standing for all organs) and war, oblations of food (smsrerifrttfrwT 

^TUO. 

^—Ancient, existing hom time without beginning (fa&wtj, 

*hW^ ! — with salutations () t 
SsNfr—praise ( * 3 %: ) I 

s%—go forth m vaiious ways to God (f«*g%*r finpfg u 

Or praise of various lands 

qszfa — (a) Sjft: means a wise man (sn^t)ll ^= 2 ^^ j UB t as 
the fame of a wise man goes forth m his path. (/<) 01 in my path alone 
who know Yoga (a) gfc site ft ftreftggl (&) 

gjfc tw q$r ^ it 

- Hear that praise (d ^ ) 1 

«TcRf:—who live (3TO tSTRpsn ) it 
vronf^t—abodes, places ( ) 11 

—Heavenly () a 



MANTRA II. 6. 

risr sr: n*n 

6. (During the condition of yoga) the mind becomes 
(concentrated on its object of thought) (in that part of the 
body) where heat is inflamed, where wind is checked, and 
where the moon is greatly melted (or emptied) (or becomes 
plentiful). 

Or 

(The mind of an unprayerful man) becomes only ab¬ 
sorbed m ceremonial actions, in which fnc is burnt, where 
the wind (makes noise) when checked, and where the Soma 
juice is greatly emptied 

S. Vivekananda •—Where the fire is churned, where 
the air is controlled, where the flow of Soma becomes plen¬ 
tiful, there a (perfect) mind is created. 

NOTES 

This verse has been quite differently interpreted According to 
Vi]nanabhagavat this verse and some following verses descube the condition 
of yoga. According to Narayana, it tieats of the birth of the human body 
and (mind) an mstiument of Yoga According to ^ankarucharya, this 
verse describes the condition of unspirifcual and unprayerfulmen, who, 
therefore, deprived of the grace of God, are merely drowned in the per¬ 
formance of external ceremonies. 

(а) jfcti: i stow srftrftir ii 

(б) sn&im§8iT ^wprra; a* ^ a 
SE9H?—II 

— ( a ) where ( *13 ) m the ^131$—a mystical circle 
above the organs of generation, fire (in the supposed Slfomsi', according 
to Yoga Philosophy) is inflamed during the condition of yoga = 

agitated or inflamed. || 

(h) where, file as in a *W, is burnt (an^Hltl) It 

(«) wheie wind is checked—*13 stands for a poition 
of the human body called IfRTi which is an artery, called the middle artery, 
between two arteries, and fiT**rar). Now, the wind coming from JjsrTWT?, 
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is checked at the artery called ig§**U during the piactice of Yoga.—See S. 
Vivekananda’s Raja Yoga—pages 53-55, Longman, Green & Co. 

grams' srfb ^ i 

(6) where, timing the course of a sacnfice, called sr=p4, &c , the wind 
is checked, and so makes a clear loud noise. (5iig4?nfw)§«j3 srawr?|i 1 srfhstr 

!ffS^ts5RK ) || 

•nettluR-wid (a) During the course of Yoga, the Yogi contemplates 
on the moon as if standing on the portion of his head called, ( *13 ), 

and this contemplation gives him the bliss of nectar The moon ( 3m ) 
is said to be full of uectai , and, as the Yogi meditates on the moon he 
feels the moon actually dropping its nectax throughout his body, and so 
giving him blissful joy 3m: | 

to mm3 n 

«rfafNj3 = is greatly emptied or melted, i e , oozes out nectai. 

(!>) Soma j uice 

TO (a) m places called Jjyrnw, and §§Rn (»pivi3, 

girnnil =et) i 

(5) in the yajna ( ) | 

(a) becomes concentrated on its object of thought 

5»m3 H 

0>) is absorbed in, becomes attentive to (sr33). 

MANTRA II. 7 

5 ?% % \m\ 

(7) One should win the love of the Creator who 
is the Chief Cause of the world Thou sliouldst practise 

faith in that Being who is Bralim, existing from time with¬ 

out beginning , in that case no (need of) doing public works 
(i.e., Karma in general) will disturb thee. 

Or 

One should serve Bralim, existing from time without 
beginning, with nectar produced from the moon (during the 
practice of Yoga) ; in that place (called ^ 5 uur) thou shouldst 
make a locality called (9srR»ws , 5r) for the worship of Brahm. Xn 
that way the fruit will not be delayed to thee. 



NOTES. 

This verse has been differently interpreted. According to $ankara- 
charya, it exhorts a man to win the grace of God, for, without that grace, 
he will not understand Yoga and will lemain drowned in Ivanna. Accord¬ 
ing to Vijnanabhagavat, it descnbes the method of meditation 

(a) eres 4n|§r sjafrfo grcrrrf^trf—afewfo i 

(6) i 

5tf^3t— (a) By the Creator 

(b) By the moon situated on the 

' 'a) An etymological explanation of the woid —the chief 

cause of the world. ^ =ss&sr ^ # STC&r d?r l 

(b) (the nectar) produced 01 flowing ( srcjawj^t ) 
s3%—(a) should be loved 01 served by, should win the grace or 

(b) should serve ( #3) I 
—(a) m that Brahm (uf%T9,l 
(/ b ) in the mystical portion of the human body called *g3lT3H (jjgnur^). 
—(a) faith, shelter, refuge, home (or contemplation) (ftrgf 

{b) A locality (a portion of the human body) for the worship of 
Biahm. This locality is called srfwnfesr srpsufegr SirNrasrewtctsT) t 

—Do or practise This is the Vedic subjunctive of VW to do, or 
present tense of § (with 3 nregularly added) in the imperative sense 

site sisfa) ( 

^C~~(o) The construction of public works, liko gardens, wells, &c., 
for the benefit of the public. It stands for Karina m general ^TROTtf^- 

(6) filled, born, fruit— i e , Brahm as a fruit appearing (to the 
thinker) in the place called 'sflra gfl§r l 

Another reading ib —previous actions—actions of the past and 

this life. 

sj — ta. does not throw or bind ; does not disturb your atten¬ 
tion from Brahm towards external things When true knowledge is 
realized, all necessity of Karma is gone. For Karma is binding only so long 
as there is no realization of one’s unity with the Over-Supreme Soul. 



When that true knowledge conies, all Karma is destroyed. «T *f 

urtf quiufo gr i gunfigrar qtftareg gafan ^sRstrat < 

((>' (Brahm) does not delay. That is, if you will meditate on Bralim 
m this way, He will give yon the fruit of FI is own Vision (^fa) very soon, 
q gsratq g g#rfa i «?g ^ sifta w i 

MANTRA II 8. 

firsts ’eurar uri ufit ggut i 

a§h| w Jrefis ftscFeifciifo evn% vrerefrfif itcii 

(8) Having equally balanced the body, with its three 
portions raised, and fixed the organs of sense on the heart by 
means of the mind, the wise man should cross, by the boat 
of Ora (or knowledge of Brahm), all the dangerous rivers. 

NOTE. 

This verse and the lew following desenbe the details of Toga or 

firssran—with its three poitions, the chest, the neck, and the head 
(or the belly, the shoulders, and the chest) raised up 

(ggtf&tffo art) ssraift gfop* srfft i 

—fixed or balanced 

SW—equally, evenly 

—In the lotus of the heart, or the cave of the heart having five 
cavities. gr I 

uf5rt*g —Having thoroughly entered into or fixed (Sf*qsp ftw gas# 
qratfogt) l 

means a ship or a boat, RU means Om, or knowledge of 
Bralim. an (wr: swsm gr) gg 3iq: a^ra* &r n 

gifetffa-—The rivers are streams These aie either the various pheno¬ 
mena of the woild compared t.o a livei, or especially the various forms of 
desire or dark tendencies. Bhaitri also lias compared desire to a river in 
the verse (sjPrtT am ^ t^RgsRsTT ^RPUlipIT) II ^URUfta: 

MUigglft—those which bring danger. The danger referred to is the 
large number of births which a soul, subject to desire, has to undergo, 

m' wgsfcr gtparg sag srftasifgfci snqgpgtfa u 
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MANTRA II. 0 

ftgjsfRt 

9 Being moderate in his activities (the yogi), having 
forcibly checked the breaths in. the body, should breathe 
through the nostril when the breath has decreased (m quan¬ 
tity). Being careful, the wise man should control his mind 
like a chariot, to which refractory horses have been yoked 

notes 

This veise poilits out the method ol FranttyAma (sroifT?TH5l^RiFn?— 

aranfilfa) I 

-—Having gieatly oi foicibly checked (sner^i I 

3S- in this body (srfijRt snffi) I 

^rh^a:—Whose activities aic modeiate, avoiding exticines (jg?^ 

Sgw ^et | 

—Having decieased in quantity oi power rofemng to Pinna, 
mind or the limbs o! the body (ags? Rfi irt^ JFT&, 
agw n#) i 

jgBR'Ugwa; = To which refractoiy or uncontrollable horses have been 
yoked (pNh TO?: gtffiO I 

= Chariot (sfclR sm? ?l) I 

srinra: = Careful, vigilant, should be always suspicious of his organs 
of sense, even though conquered, faraRraf? fiRgrtir R 

Should hold or control. 

' ^ MANTRA II. 10. 

whgf# Sf 5 HftUWFtT«iq% JPTt^ lUoll 

10. One should perform yoga, having resorted to a 
place which should be free from wind and should be solitary 
(or should have a cave), which should he level, clean, free 
from pebbles, fire, sand, as well as from noise, watery places, 
etc., should be (above all) agreeable to the mind and not 
oppressive to the eye 
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NOTES. 

Tins veisc describes tlie place wlieie to peifonu yoga ($P H gg wq pq* 

$tun?) l 

—Fiee iiom sCPRfs* Pebbles (TOftaft) file (q%:) and 

sand (shS$t) | 

qrsgsisnsrqTf^fiT: — As well as fiee fioin noise (?rs^:) and watery places, 
etc., (3RHW:), wlieie tlieie is a dangei of fall U5T wra^ntj;) | 

-Tins is the chief condition The place should be agree¬ 
able to the mind. gsnsri^sbmT?— *13 pto stRfR—reMfh) | 

—Oppressive or levoltmg to the eyes The Visarga of 
has been dropped—a peculiarity of Vedic Cfiammai #ircm#PT: ^J^:) | 
g?lftqT3T3PW?—Oft = Cave 01 sohtaiy place ihsrrq:=a place fiee 

fiom wind ( foqM ) ^nrstJmf^ talcing a lesoit 01 simply a resort or with the 
reading qiS strsppiN = fStara&T—by living ill a cave and in a place windless, 
(gtrar <£tn?$ amrst?!) I 

sr$T5i$a—Should practise yoga ^PT fjqfa ll 

MANTRA II II 



i^TFr ^Tftr 5^i^TT% NUU 


11. During (the practice of) yoga, the forms of mist, 
smoke, the sun, wind, hre, tire-fly, lightning, crystal, and 
the moon—these are forerunners, which bring about (i.e., 
indicate) the manifestation of Brahm 


NOTES 


This verse describes that stage, when, after Prana yam, has been 
fairly practised, and the organs of sense have been masteiod, the vision 
of Brahm is not far off During this stage visions of Bright things appear 
to the yogi—things the brightness of which is but the dimmest leflection 
of the dazzling Light of the Self-Luminous Being STWirPTr*h smt 1*1$ 
wrfo sRsnfasirat. srh#s«i?: i «$a|rqsng*tf$ afgrmgflfcrbf^ h 

—Mist ( sw ) I 

sru^f:—Wind. Though the form of the wind is invisible, it can 
be evidently felt through the movement of leaves, etc. sf 

gqrfo uqrsu wqpfta ii 
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^ertg:—Fire-fly, gloworm ^ drsd II 

*<Tife5:—Crystal. 

SfJWllfil—FmeianneiB (srurnifH^) I 

means manifestation This woul shows that 
Brahm is hidden, from view hy the cuitam of nescience (Awdya) and, as 
soon as that curtain is lemoved, Bialim is levealed srf^rreraft- 

WSSfSRq sfUtj: 5R5 h!^IWTW: I 

MUSflRA. II. 12 

* TO fmr ff 3 TO^*f?l: straw mvrfew sttPu, iu * 11 

12. When Earth, water, fire, air, and other have 
been conquered, and when, (therefore), the oImiactomtit- of 
yoga (consisting m the control of the five elements) hits 
been achieved (then) no disease, no old age, and no death 
(will be) his (who has) acquired a body full of the fire 
of yoga. 

NOTES 


This verse descubes the process ot the conquest of five elements, 
and the fruit of that conquest, hy yoga (ijjn sra SR>R ^15) I 

ffSlsq^Tsf^RPi — (a) = conquered, masteied. 

•jfirsqr snag qrai <i *ar as&ij | 

^ - ether ( w) (sn^TOJ) 01 ; 

(i b) this whole adjective qualifies understood. 

Then «gl&Kl=horn and the whole will mean—“horn of Earth, 
water, fire, air and ether” (iNs & 5 nd) 11 


(a) consisting m the free control and use of the five ele¬ 
ments. qstef^fvjihsq^ zhw<*i<!(qt 3 1 

(b) the body, made up of five elements (ijyprstren^ sotfft) 1 
^NRI i ^—-the 'chW' characteristic of yoga 

sjeri— begun to open tie, a<*hio\od 'n the body) in lb). (srffV §> 4 %, 

as body full of the the of -yoga Yoga is compared to 
fire, as it destroys all evil sasftf sftg^t) | 
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MANTRA. II 18 

w* *rfarsnf% mm wtrkt m\n 

13. (The yogis) describe the fiist commencement 
of yoga as being lightness of the body, good health, free¬ 
dom from attachment to senses, brightness of colour, fine¬ 
ness of voice, good smell, and urine and excreta small m 
quantity 

NOTES 

Fern stages of yoga ha\e been mentioned —(1) sn?**l (2) sj2 (3) 
(4) : This veise describes the first stage, called || ^ 

^<£3 snuunm swms^n t whun—wtww sr$%i gsn ^ i 

ft'ufu: ssnlnta an I 

NS 

—lightness of the body ( ) 1 

stwtepj;—freedom from ill-health *TR!) 1 

—«rl§T i means sensual or attached to sensual pleasures, 
^ifn j^R5t?q2: nm wnn as? h srf£ram#isnj; I 

—SRH^ • means brightness, clearness 
dfg4—Goodness, fineness 

^ ^ ^ ) These aie said to be small, even though 

be may take much food (sjjwfir ^ *shpi;) 

: means appeaianee, manifestation, commencement, 

setting m 

The fiist “dawn ” of Yoga ( 3fR*W ) | 

MANTRA H 14. 

q$sr ftpR #sit*m srretrt i 

smut^r kft tw- in an 

14. Just as a disc (of gold or silver), covered with 
dust,'shines full of lustre when it is well-washed; in the 
same way, man, having thoroughly realized the Reality of 
the Spirit, and being one with God, becomes free from 
sorrow and attains bis (desired) object. 
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NOTES. 

Tins verse desciibes the second stage of Yoga called sa in winch 
man becomes (In me gwvwfe flWW I f3TO3T 3TT»ft 

II — 

—Disc (ot gold or eilvei) {) • 

—With dust ?oi (ft) cleaned with 01 ) ashes ( ) l 

3*T%SP3;—besmeared, coveied ( ) I 

—full of light oi lustie 

ggpgq;—is the Vedic form to express ipftgn, well washed ( 

srfaisw ) ll 

—shines. 

gfl = tr^Ei,—like this , in the same way 

—Having thoionghly leabzed ( sffi'Utl ) II 

—Man tone having a body). 

—'Become one with God. ( q*w*rN*wm*:) I 
= Who has attained his object ( snSf fi?K ftnftfofc fa ) || 

|| 

eftgsffN;:—Freed from sorrow STUR: strNh *fOTTti;), fiom whom 

sorrow has fled away 

MANTRA IT. 15. 

3 f35: sm^ | 

^ p ?nw t# emwh uuii 

15. When (a man) ol self-control sees here (in his 
heart) the Reality of Brahm only "by his own self, as if with 
a lamp, he is released from all bonds, having known the 
Self-Luminous Being, who is without beginning, unchange¬ 
able, and untainted with all things of Maya. 

NOTES. 

This verse describes the third stage of Yoga, called in which 

the least traces of duality disappear, and unity is thoroughly realized. 

“gdbrrai aSi *jj*t ftfes&r i flfisjwi aaft n” ?[% 

snfcRI#! - By one’s own self (fasflsKffar) I 

—Like a lamp (Comp. Buddha—“ Be your own lamps.”) 
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3—Emphatically—only by his own self (sravnwi) II 
—In the heait (? 3 RpE^) I 

snt!»ra?^T qvtef also hints that one should see unity between his bouI 
and God (ipaqi ;) i 

fssControlled . ) I 

5(31*—Uncreated, without beginning ( ) I 

asr—Unchangeable (w^fgr^q) | 

freest s—By all things of Maya or AvidyS ( ) I 

f%3R*a;—Unmixed, untainted (srere?2^ ) I 

MANTRA n. 16 

^r: ut%drs5 rrah ^ f snu: 

6ris i u ura: e srih^roro: 5teifswfre5t8i% 
N#a>ger: n H n 

16. It is this Luminous Being alone who pervades 

all the directions. It is He who was first-born (as Hiranya- 

garbha); it is He who is immanent in the womb (of the 

Universe as Virfit): whatever is born (as individual soul) 

B \ ' 

is He ; and whatever will be born will be He with faces 
everywhere, He is present within (as the self of) all human 
beings. 

NOTES. 

(a) This veise most foicibly describes the unity of the individual 
soul with the Supreme Soul indicated in the above veise. 

(b) According to N&rayan, the verse indicates the 4 th stage of Toga 
called fijwrfrt: | 

“qwi^HURHftg foanffens* ” hot?; 

( b ) fo^ KKfi n iT T g I 

g—(emphatically) only or alone ( ) II 

R%r : —Directions, or 3 may be combined with fsafg II 
"pf WE :—Was first born as Hiranyagarbha ( fgwqw 
WE t ) H 

*3 = *^ wr*i governing %i .—Having pervaded 

all the directions 
6 
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tiw wg-As Virat in the womb of the Universe ( m^l 

) II 

aira :—Referring to innumerable sftf or individual souls that 
take births ( sr^asfaiWlT sus:) II 

:—Future Passive Participle (whatever will be born). 
mu** Within, as the Self, §S«rifit«l: »i^ftfil I 

sr#f% snwnts ucfiuwsi 1 II 

5Ffl^»>All human beings Another reading is 5|«TT 5—0, all human 
beings. 

snf^TJpi:—(o) Present eveiy where ( ujpa: ) 

(b) Whose faces are the faces of all creatuies. wf snfii|flyif3l 
W3 11 

(c) Whose faces arc everywhere, ^35% II 

MANTEA n. 17. 

m cT^I WH?7: U W U 

?fcT ^IS^nTFI^ H ^ II 

17. Salutation, salutation to that Luminous Being 
who pervades fire, who pervades the waters, who pervades 
the whole universe, who pervades plants, and who per¬ 
vades trees. 

NOTES. 

This verse frnthei emphasizes the Divine Immanence. In short, 
it is His Power that pervades the whole cieation, animate, as well as 
inanimate. $5 *§?rr *1% swwTrufig 11 

3g^—Creation, univeise ( 3J5TC spi&lRra!) N 

«llsi^!fr—Liteially, eutered, pervaded—Past, m the sense of all times. 
—Fruit-bearing plants, like rice, etc. ( ) (w?r- 

«WWIf% ) II 

ssfwfog—Trees like the Peepul, giving fruit without flowers. ( 3®f 

fipfr 35SRR5 ) W Kq|f %g II 


Here ends the Second Chapter, 


CHAPTER in. 

l\\l\ 


MANTRA III. 1, 


inn 


q i#p 33$ *N$ ^ H 

1. Those become immortal who know Him who, the 
one Lord of the web of Maya, governs by his (Sovereign) 
powers, governs all the worlds by his (Sovereign) powers , 
who alone remains one (without a second) and the same at 
the time of Creation, Destiuction, and the inteival between 
them. 


NOTES 


The Second Chapter dealt mainly with yoga. This third Chapter 
deals specially with the knowledge of Brahm and other technical terms 
used in the Vedanta This verse descnbes the meaning of Brahm. 

sjHraw srcwi# i a* sr«m srerq^wf II 

snsrara;—The Loid of Maya. The woid j&la means («) a web, like a' 
spider’s, showing the vast spread of the web and the skill of its master. 
So the web is May&, whose Lord is Brahm wfenr 3H«8R<3( 
irnt4 II 

16) Snare or net, i e., M&y&, so called because, like a net, it is haid 
to get rid of and people aie entangled m it. sit# niqt sftlW 

wzm r 

—Rules oi governs. Second conjugation—Vedic peculiarity. 
The sr of the fust conjugation is optionally retained even in verbs of the 
2nd conjugation in the Vedas ( aig^t ) 

fsgsftfw:-—by the powers of a Governor (ruling or sovereign powers)- 
Wife 4f ^1 twraOT: f 

Although His power is only one, yet, on account of manifold effects,, 
the power—cause is poetically described as many, ’fofo *?$Nr safe, flstift 
W&trq, simps? spw* || 
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-the repetition, again, is to introduce the objective case em¬ 
phatically ( ti 

literally, using up into many, manifestation, cieation 

( 3tqr§\[ ) II 

ordinarily means birth, but here it means destruction, 
literally a collapse 01 revel sion of effect to the Original Cause. The cause 
acquiring its real, correct, onginal condition, a***® wtf sraramroi 

| 

% 2—know The verb to know, optionally gets the Perfect 
Tense terminations m the sense of the Present Tense (snwf^r— 

wit <n”) | 

MANTRA HI 2. 

<5# ssct st ftdbnv ?ui'itwfh i a 
^fifa: i f^ar 

gwiPt VtlT: II s II 

2. As Rudra (Destroyer of the world or of pain) is 
one, therefore (they) did not wait for a second (He) who 
governs these worlds by His ruling powers, and is present 
within all human beings as their self, having created all the 
worlds, and (remained) as their Protector (during their exist¬ 
ence) showed his wrath (or withdrew the world), on the occa¬ 
sion of Universal Destruction. 

NOT1S. 

This verse further explains the last verse, as its meaning is rather 
intricate (’isf'wn&fci mruufg ) || 

%—because, as ( «R*nq;) i; 

^—Destroyer (lit. one who makes men weep) of the world or of 
pain. 3$ Wa sraran# 5ft W; ^ darcfai s?: 11 

waited, stood. Several subjects of this verb are said to he 

understood. 

(a) All phenomena, the effects of the One Supreme Cause, i.e., all 
created things, cannot stand as second or rival to Rudra. Sift' smM Srww M U 

q*raf: wit * : u 
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(b) The counter-theories against Vedanta caunot stand, as they try to 
prove the existence of a Second Being. AH these theones are untenable 
( irarctift rerawsi *r ereg:) 11 

(c) The gods and sages, thei’efore, did not believe and see in any 

second ( tojg:) II 

(d) Nslt or 35*1 is another ptitlia, and then it clearly refers"to Rudra. 

Being One, he does not require or wait for a second, or, as He does not wait 
for a second, therefore, He is one ( arena 35# 35W#*B ??**?*?: ) | 

—showed Hiswiath. Perfect Tense of I Another reading is 
i&girg i.e,, withdrew or destioyed the worlds { &4>Hr ) I 

= at the time of universal Destiuction ( sra*H5I5l ) l| 

tfren—Protector, during the existence of the woilds 
wr re^m i f#*r *nsft% ®tr ^isR[aran# i at *ik: Wall 

So, according to the above explanation, tfren is either the Vedic form 
for nV or it may be explained as one who protects ( qrft ) the world (nt) u 

— Vedic form for Rtwft (All) Declensional terminations in Vedic 
Grammar are optionally dropped, and the pievious vowel is lengthened. 
(i'riWS) H 

MANTRA UI. 3 

srrf^qT Wrr srsra#* \\\\\ 

3. He lias eyes everywhere, He has also faces every¬ 
where, He has also arms everywhere, and He has also feet 
everywhere. (He), the One Luminous Being, while creating 
heaven and earth, fits (human beings) with arms, (and birds) 
with wings. 

NOTES 

This verse strongly lays down that God is the only and real toaster 
of all created things, and that even the organs of sense, which man calls 
as his own, are God’s. For, according to the Vedanta Philosophy, God 
pervades the whole body of creation and innumerable animate bodies in 
the form of the individual soul. snfijFif 

*®re e «Rnrpftft §§ stj|srf^re f* 555^3 
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—Having eyes everywhere, or on all sides The eyes or all 
creatures are His eyes, as He is the Self of all ¥i#jnfur uatfh 

( <|cI?rsr& 5915, )• The others aie to be similarly explained 

(srosrsjm&i iftarat ) » 

%^5R'n?—The sr of TO is dropped at the end of a compound, except 
after the words ffeflFj;, etc ( ) II 

95* also ( srfo ) | 

<&T TJpasarga before sw^ or before I 

fixes, applies, fits, supplies, attaches (&ihuif$t ) | 

(&) creates 01 animates. 

(). When this is the meaning, anrfww* =accoidmg 
to the actions and knowledge of living beings (%rr$j|wnjj;) a nd "T55: 
=desnes (sffaRB ) II 

(c) creates noise 01 words m the beginning of creation 

(d) gives happiness or miseiy (§9lf :^sr^rir) || 

(a) with wings , (6) with feet 'TrRHnaR: qifgf n 

(c) with five elements, creating sky and earth 

3 m%) II 

*US«n^(a) with arras (b) according to good or bad actions (gives 
happiness or misery, 'TO%) qpigi^ Bsit^qj ) || 

mantba hi. 4. 

’it ^rat i 

spwrara e 4f ggsrr sju*jt nan 

4. May He, who is the Cause of the hirth and. pros- 
perity of Gods, who is the Protector of Creation, who is the 
Destroyer (of pain or of the world), Mighty, and Omniscient, 
(and) who created Hiranyagarbha in the beginning of 
creation, equip us with good wisdom. 

NOTB8. 

This verse points out: — 

1 Hot only He is the creator of inanimate things, but also of the 
animate, and of the gods. H ft 

WfR:--the cause of hirth (atqfatjji) u 
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—the cause o£ prosperity, stability, or ascendancy. The ^ 
after stands for the cause of destruction also, 3?iir I 

$^'£ 3 : I ’WCTP tl 

fewfa’T: —Protector of the whole creation ( siftw: TRtfoar ). 

Another reading is fenf^R:—Gieater than all or the umveise ( f^^nTI^ 
wRr>: ) II 

HffI*: = *ar srcrl sEfe'g II = All knowing or seeing , the great 
seer, from to see (atUTSr) 5TT II 

1^*—m the beginning of cieation ( W*ll$l ) II 
$gpre—may fit, equip or fill ($bsrag) H 

MANTRA HI. 5 

in rt ? 3 C USJRkTOTTTOftllft I 

ain nnnin fvfhnrtrfttvuwfinj nv.ii 

5. O Rudra, 0 Spreadei of happiness, from Thy joy- 
giving nature, look at us (or shine on us) with that happiest 
personality of Thine,—that personality which is benevolent, 
righteousness-revealing, and not terrible. 

notes. 

This verse and the one following aie prayers to Rudia, for the 
manifestation of his Being . ssns'f 35&R; || 

ftRT—benevolent or pure (TOi || 

wttwi—not ternble, cheerful 3331) II 

«RR%lftr*fl—®RR= sinlessness, goodness, righteousness, — 

Revealei, mam fester (groR^iftnfl) II 
(Vodic form) = 9*31 || 

sdeiRI-—!jr?ra = greatest happiness, and, as an adjective qualifying 
isgsn it means “ having the gieatest happiness ” (jg^aJRfi) || 

ftlftsrflS^Rtft: i n the Vedanta, stands for that being, source or abode 
which gives happiness to gods and living beings sift=that which spreads 
happiness, stands for happiness, and a for (spreads) ftllr ft^as 
^ftr | Rift: tsrramrfo;, ftiftasft guu? 

.srfe? gr it 

ftlfts also may refer to the Kailas mountain, the abode of Siva, 
though this thought belongs to a later stage, and does not directly pertain 
to the Vedanta. 
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srfeaTOsftfii—look or shine strongly. It is the Intensitive Imperative 
form of TO to shine (aHMgtra) II 

This is, therefore, really a prayer for Gods’ grace, that He may give 
us all that is good, (stfima ftfera stokers* at) u 

MANTRA III. 6. 

ftrai fofor at *rr s$<i stoj; ikii 

6. 0 Spreader of happiness, from Thy joy-giving 

nature, 0 Protector, abiding in Thy joy-giving nature, make 
that arrow peaceful (i.e., withdraw) which thou holdest in 
hand in order to throw it (on the world). Do not destroy 
- the world, which is a form of the Supreme Being (or which 
is a combination of all the means of true knowledge.) 

NOTES 

ThiB verse contains a prayei (on the part of the salvation-seeker) to 
the Phenomenal Brahm for the peifection of tiue knowledge. He prays 
for the non-destruction of those means and opportunities which complete 
a man’s spiritual knowledge on this earth. 

$33—Although $3 m modern Sanskrit is masculine, here in the 
Vedio form it is feminine, as the adjective shows. The arrow of Rudra is 
well-known as his destructive fiat. feai3—snafa afe33 II 

feafe*—holdest ( attafe ) ii 

srot—in order to throw- The Yedic Infinitive form of TOt to throw. 

■N 

There are twelve such forms in the Vedas, one of which ends m the 
termination at S|H*r, etc ) II 

Iga—make it benevolent or peaceful, pacify or withdraw it. 

—(a) feft * as explained above, means joy-giving source, 3 stands for 
atat (protects) (fll$ feta: aiat) II 

(6) fefe also may mean the body of a living being (a combination 
of bones). ( stferjaia, arat). A protector of the bodies of living beings, 

(а) The form of the Supreme Being ( 33 a 3 *l 3 ) II 

(б) The place where we oan.get knowledge, the place which 
combines in itself all the means of completing true knowledge, including 
good teachers, &c gwp^iq^ t' 5 Ft 33 % T^ wig ssrrsnaffes ^rs-tra | aia^ 

a aafa araa. at firsft: u 
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MANTRA in. 7. 

ff-c* tot fopre 3^ i 

Ppsr#p qR%T%rrRrfr^t £ ^t^st wf?ci nvsii 

7. (Men) become immortal, baying known that God, 
who is beyond this world, (nay), who is beyond Iliranya- 
garbha, who is Mighty, hidden in all created things, accord¬ 
ing to their form, and who is one pervading the universe. 

NOTES 

NHJ qf (a) beyond or above this world ( 3N1H: ) mentioned m tlie 6tli 
veise (g^5Rig; smra: ir) II 

(b) beyond Virat, or Hiranyagarbha four: sil 1? || 

(c) After having pleased the Loid (and won His giace, then he gets 
knowledge, and then immortality) ^4 stsnarqwR ^rspsT^q qsrtqtl, 

*urfo II 

sum ( a) beyond Hiraryagaibha (ETfrcft fovquvtffl. qq) II 

(b) Supreme Brahm ( qr =HT) II 

qqrfoERr (a) according to their forms Just as fire or sunlight, when 
placed in different receptacles of various forms and colours, assumes those 
various forms and colours, in the same way, the Soul of all, appears to be 
different according as it occupies bodies of various forms, q®n—according 
as, like, fours: form oi body, w qmrri fopr^r qmfosni qsmtffcq; i sag*- 
qstTsffofs asrrs^tmw %fog fo prfot< % ii 

(b) qsn«true (Wfoj?ra: fopro) (Suprehae Self) qr tmw t q II 

One who enters or pervades (stpn: squsq srqfegpj) II 

MANTRA III. 8. 

<j$t uftnrotf^ul trout irroxg, i 

ronj: q^orr fo*fororo itcii 

8. I know that perfectly pervading Being, Mighty, 
Luminous, and beyond darkness. Having known Him alone, 
(a man) can conquer death; there exists no other path 
leading to salvation. 

7 




NOTES. 


In this verse, the sage gives expression to his own experience, and 
emphatically declares that nothing hut the knowledge of Brahm leads to 
salvation. 

II 

^—I know (3fT?t) II 

g^j—Perfect, Pervading everywhere. gr=universe or body ^ 
pervades, (gjJ, gfit ^ ?fu) II 

—whose colour is like that of * the sun, Luminous 
sut p eraif ^PW^RRt) 11 

arot—-Daikness, Avidya (srf^siror:) || 
beyond ( ) II 

src*Htt=crosses or conquers death Death here stands for 
Avidya, which is the germ of all misenes sstf^sirac ®Rftw 

«i^r) 11 

qpmw—literally, for going (to salvation). (srqqd»WRnr, 3rarcis$: 
«m*msiraqi) 11 

MANTRA HI 0. 

i rr to toto 

U^U.IU.11 

9. This whole (universe) is pervaded by that Perfect 
Being than whom there is nothing higher or lower, than 
whom there is nothing smaller or greater; who stands alone 
in His glory, immovable like a tree. 

notes. 

This verse strongly declares the Unity of God. Tbeie is nothing 
real but the Supreme Self, and the knowledge of the Saif means the 
knowledge of the Unity of the Self (the Real Existence), 

i set t w t OT g wflu diqrwvrafilsitf n 


Wff—(a) lower (sTTfSn) l| 

(6) another, other. “Than whom-there is no other being 

higher” (sreni) tt 
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sPiffa:—Smaller, minuter. Comparative degree of (q^rra?:) 

—» greater, comparative of sraw or (n^rp) II 
f^T 59 —Lite a tree (in a windless place) (fslrara f^T spr) II 
s^ssi:—fixed, immovable ( fiR^r: ) II 

— (a) in bis glory or greatness ^ sr$RT^ irftffej ) II 
(b) in bis luminous nature or being wpft) || 

< 5 $—filled, pervaded (<jf^ 0 l|| 

MANTRA III. 10. 

unt ipw rrwsromia; ( 

*r *rP<Tii?oit 

10. Those become immortal who know that which 
is beyond the Cause of the world, which is without form 
and without pain ; but others undergo only misery. 

NOTES. 

3 $r (a) nr:, from this universe (mentioned in tbe last 

verse by tbe expression || —beyond, i e., tbe cause of tbe world 

(i.e. mftyfi). = beyond even wbat is beyond tbe woild RN: ^ 
siHN ^nuj gdrsfq 1 gw? II 

(6) beyond or much before ftrwwr I ( 33 : %wirraH «cf^a 33* n 
(c) above or Higher than matter and matenal things (srffosnfarsit 
atfsar) 11 

sranpra;—snw: disease, pain (§t| 

«W—but, on tbe other band (aw ^ totri^)|) 

=: undergo gieatei and greater miseiy Approach 

misery srfif as an XIpasarga before a veib implies nearness, proximity. 
§sa&r II 

MANTRA 111 11. 





: ftra: 11 1 ? it 


11. (As He is the possessor) of all the faces, heads, 
and necks, (as he is) present in the hearts of all creatures, 
All-pervading, and Lord of all powers, therefore, that Siva— 
the benevolent Being, is omnipresent. 



NOTES. 


This verse strongly declares the ommpiesence of God 

Waftflv? |) 

SRfaRwtlRfa:—(a) All the faces, all the heads, and all the necks 
are his wrffiH srwwft ?R?fts *r? u 

{l>) the faces, heads and necks of all are his sr^trf^R’ir ‘3 H*rt(^*I 3TII 
?3&ipgSTO*n—SST=(1) (The cave of the) Heart, (2) mind oi Reason 
?Kt;=present, ljmg. sw *piHt 3?rar si ^ feta: 11 

sfNra?^—The Lord of Powers, wj stands foi six lauds of Powers (1) 
Influence, (.2) Righteousness, (3) Fame, (4) Piospenty, (5) Knowledge, (6) 
Renunciation. *MOTR qscra: f?jq: vnrujf vprt 

u 

MANTRA III 12. 

12. Yerily, the Perfect Being is the mighty Lord, 
Controller of the heart, the Lord of this very holy attain¬ 
ment of (peace or salvation), the Light, and Imperishable. 

NOTES. 

This verse indicates that God is the giver of parity, of true know¬ 
ledge resulting from that purity, and of salvation resulting from that 
true knowledge sjpwi awsrihww ar^n It 

—of the heait or mmd ( wa: ) || 

—prompter, stimulator, controller, giver of puiity, by with¬ 
drawing the heart from external things and bending it to inner Realities. 

f®WW> (3rqi^*>! another commentator translates ng&E as creator 
(of tbc lieail). IfRUTOt^T^ JTv^EF mRRWTO srfa iR&p: I 

sn%’—very boly (gfb^srf) attainment; (a) (spf^ ), i.e,, peace or 
salvation (sffrffg «HRn?<Rf sff ). This accusative case sn%* is governed by 
srfo fwH: (the Lord of attainment), or, (b) after JR%', (SR&p:) is under¬ 
stood. He controls for the sake of (our) salvation ( sr&ESj jj 

stfsOn 

fsira:—Lord (4%gi) \\ 

SHR*?:— Imperishable/Eternal ( srfesrrcft, fast: ) it 
whfg: —Light, Luminous Being ( ^'jppRr: ) || 
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MANTRA III. 18 

^Tfjp'fTrsn enrr srcHf f ^ i 

^T*pfNr H^rsm^er q ^ritf^crr^ H5rr% iiuu 

13. The All-pervading Being (situated in the hole), 
about the size of the thumb, the inner Soul (of all), has 
thoroughly entered the heart of all human beings, He is 
known (through reason), the ruler of the mind and situated in 
the heart, and through meditation. Those who know him 
become immortal. 

NOTES. 


This verse explains the thought, given in the 11th verse, of God’s 
presence m the cave of the human heart II 

^SaHraj—It is believed that God is levealed to man in the cavity 
(about the size of a thumb) of his heart. So may be translated in 

two ways : (a) situated m the cavity (about the size of a thumb) of a man’s 
heart, (6) metaphorically, God himself may be called as being about the 
size of a thumb, as He is revealed m such a small place 





31 II 


ufaRlS: — thoroughly entered (u«PF f*ERi sifts:) || 

— {a) by Reason (situated in the heait). 

(6) by negative arguments For, accoidmg to the Vedanta Philos¬ 
ophy, God can be known only negatively. We can not positively affirm what 
His attubutes are (From f“to take away or prohibit) jpEgf, 3W3T 

*Ffi3T—-ruler or contioiler of the mind—an attnbute of leason (tR: 
R3U: (qi) ; or another reading ——the Loidof knowledge (5JT^:)| 
RRUT—mind or meditation. According to Vijhanabhagvat, RfaR^is the 
Lower Reason by which the Supreme Being can be only reflected on, 
is the Higher Reason by which it is realized. RRUT { 

wren ^§.m n 

—known or revealed (gig:, stf$w$rf$rg:) II 


MANTRA III. 14. 



14. That Perfect Being is one having thousands of 
heads, thousands of eyes and thousands of feet. Having 
encompassed the earth on all sides, He rises above it by the 
measure of a span. 

NOTES. 


This verse is a complement to the last verse. The 13th verse des¬ 
cribes the minute size (about a thumb) of God; this, the 14th verse, describes 
His Greatness and immanence everywhere. STO? 

eiiwfa | 

SHWtfa:—stands for innumerable or endless 


—On all sides, within and without (sRjsif^ai I 

Having sunounded, encompassed, pervaded (ssrpaj) I 
—rises above (the earth) (sicffar smfviflEfa) | 

(o) The measure of ten flngeis ora span. This only, 
symbolically, expresses the thought that God transcends immeasurably 
this universe and its limits. tyuritaq; : | SfuBjjj 

wafam. | sqtfsm&rac. • 5J « ,a n^ | 


(6) Hiranyagaibha (made of five objects of sense) and Viiat (made of 
five elements) God transcends botb of these 

(c) (transcending) m&y&, the five elements, mind, reason, conscious¬ 
ness and self-consciousnesB sr&W*igs*m). 

(d) ten organs of sense or the ten directions sptr *n) 

MANTRA in. 15 







nun 


15. All that is past, present or future is only the Per¬ 
fect Being. He is also the Lord of Salvation, and trans¬ 
cends whatever world of phenomena (there is). 


notes. 


This verse strongly lays down the Unity of God and the identity of 
the Phenomenal world with God. The 14th verse declares God as transcend¬ 
ing the Universe. This transcendental view may suggest that there are 



two entities, God and the Universe. This suggestion is removed by the 
15th verse, which lays down that the world of phenomena is false, that it 
has no existence of its own, and that whatever exsitence, or reality theie is 
in the world, is the basic Reality of God. *R feral 

^ ?n? i era? ^ 

^—Present, “This” visible woild —^Hi*n3[) t 

—Future (^rf^qq;) | 

—salvation, immortality (slrej^l) | 

—sr?fto=(a) whatever is eaten up, swallowed up, or destroyed 
by true knowledge, i e , the world of phenomena or may a; (6) 
whatever exists (the Lord of that); (c) whatever is fixed or legulated , (d). 
Narayana reads st»N = other kinds of enjoyment, referring to salvation, 
which transcends all other pleasuies. 

(a) nrar I (b) 

src&nrc: | (c) sfItc ^ ?3nf^fsr«BWi 

fttetraj (d) H 

= transcends, excels, increases 3N*i WlHf, 

MANTRA III. 16. 

Prefer uuu 

16. He whose hands and feet are everywhere, whose 
eyes, heads and faces are everywhere, whose ears are every¬ 
where, exists, having pervaded all. 

NOTES. 

This verse vividly describes the Supreme Being as the Self of all. 

#wai <*1511 

'Tt%n?—'whose hands and feet are everywhere. (*34?!; TWPIt Tl^rai 

II 

«#<alsl%%hg^—whose eyes, heads, and faces are everywhere 
s#t% ftrcffe gutrft =9 II 

«#a!a%rg;—»%=ear; whose ears are everywhere, (sita: 

sfa) || 


srppi—Having enoompassed or pervaded || 
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MANTRA III. 17. 

I 

ssfer sr*si ffci. \wn 

17. He is the Light of all the organs of sense, their 
faculties and their objects ; He is free from all the organs 
of sense; He is the Lord and Governor of all, the Great 
Refuge of all. 

NOTES 

This verse removes a suggestion which the 16th veise may hint,— 
that God has really hands and feet, &c He himself is not hound to the 
organs of sense ; on the other hand, He is their Life-giver and their sole 
mastei He it is through whose power they can do theii woik. He only 
seems to have the organs of sense. 

3? aranaff w UN: ii 

(a) 2JHT: = the faculties, as heaung, sight, &c , and the 
objects of sense. WFt:—means Light (i e., the givei of light 5WTCRP) or 
experience (ut4). 

Or knowledge ( i. e , the Giver of the experience or knowledge attributed to 
the organs of sense and their faculties). 

(b) jjunwra*!—who only appears to have the organs of sense, &c., as 
He is the master of all. 

(a) g raf fir aagpni: 

swOTfe ®it n (6) ERurfarftnja: ^ u 

—free from all the organs of sense and faculties, &c.— 
5[f%q here stands for the faculties and objects (jjqr) also 

I 

*T3J —Lord and Governor. ('RllilR BrisB uaa 

) A. Loid may not be a Governor and vice versa, therefore, 
both the attributes have been put The neuter attributes have been put 
in the nominative case. S3J |qn*T mean the nominative, though the form 
is accusative—a Vedic peculiarity. 

(*ra?% <? 3 Tft s raw renfo firnsqsnft ^ssq:) i 

row—Refuge, Protector (*f%l) I 
IC^—Great. Another reading is friend... 
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MANTKA in. 18. 

^ 3# f *dt 5t«tRk stf|: I 

3# elw srfosv ^ Men 

18. In tlie body Having nine openings, or in tHe 
(city having nine gates) the soul, connected with the body, 
wanders out (in the world). He is the Controller of the 
whole world, animate as well as inanimate. 

NOTES 

This verse describes the individual soul, and its identity with the 
Supreme Being, 

<3 qqMnn?, it 

—Having nine gates or openings. These openings are 2 eyes, 
2 ears, 2 nostnls, 1 mouth, and two openings of the private parts. 

grafle q re rfa gtufar ftnjmrcraiifa ^ s' f smq-gqszj: qi^a 
sin afa** II 

«■ the city, the body, metaphorically, spoken of as a city of nine 
gates. Or 3^ may mean (in the body), literally, that which is filled with 
the eight ingredients (wgRl. 3^3 g*) II 

^1—connected with or master of the body 

— (a) That which goes out with Buddhi, Prana, &c,, i. e., the 
individual soul. From to go. (i^stfo: *9Fi(Sd% 

(&) That which destroys Avidya, and its effects, i. e., the Supreme 
Soul. This is an impoitant expression, establishing the identity of the 
individual soul with the Supreme Soul. It is the latter, which, connected 
with the body, becomes Jiva. 

srfoariNrfj iu; tweht l #s*nqg<m?il q: u qq 

ftrasat || 

sb wanders or sports in the world. It is the nominal verb, 
from sffar sport. This Supreme Being Himself, having created the 
world, wanders there in different births. 

sterraS stari ! wf%, qwran ^ 

m 

q%:—(a) out in the external world, in order to receive the objects of 
sense ; (6) beyond or above the world in which he seems to wander. 

(o) | (6) si%$*Kqrec sfgfo « 
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—Controller. 

moving. 


wra?—inanimate, or stationary 
MANTRA III 19. 


=3?—animate or 


l#rTT l 

cT^TT%^tTT rWT|OT pq UHU 

19. Having no hands and feet, He can reach, fast and 
can grasp; -without eyes, He can see ; without ears, He can 
hear, (without a mind) He knows what is to be known; there 
is no knower of His; (they) speak of Him as the First, Perfect 
and Mighty Being 

NOTES. 


Several of the above verses (as Ttfiimt) liave described the 
Phenomenal Brahm as connected with and related to the world. This 
verse describes tbe true leality of Brahm, absolute, and disconnected with, 
the world. 

qd srafoisfi sur \ wncmt 

Wlfijj’Tlt 1 —who has no hands and feet (*I 9R5T ^fh) | 

’aw—-literally, quick, reaching far, owing to omnipresence, quickly 

grasper, though having no hands (sn^RT, wnfifttfir) I 
SI ^fei—He knows (without having an organ like the mind)^ffPR#?sf^ | 
*Tt'OT—(a) No one can tboiongkly understand him, (6) there 
being no other existence, except Him, there can be no one else to know 
Him. sR'snf^nsr mt I 

WfJ-'-say the knowers of Brahm (stuf^ft:) | 

39PI — (a) First, as He is the First Cause of all, (b) The Chief of all, 
everything being subject to Him. 

(a) (u^PHijp^Tsf^sR^i , (b) *mr sraHRR* srr snwra;) II 

MANTRA in. 20. 


afwt fkffcetsw 

weft: i enact isefft «fts#$t wrgt 

fthrat. u^oii 



20. Minuter than the minute, and greater than the 
great, the Soul is situated in the heart of this creature. By 
the grace of the Creator one can see that Mighty Controller 
who is free from appetites, and is redeemed from sorrow. 

NOTES. 

This verse lays down that spnilual vision depends upon the grace 
of God (wsrangiustf I 

—than the minute I 

—minuter, subtler I 

greater (HOT?) I 

sisah—group of all cieatures (snfiijsiRR^) t 

—placed, present, situated %ta:) 1 

gfWHi;—in the heart or mind (f$, Ul) I 

sffijiijH—free from sensual passions or appetites f 

fsg = passion. Another patha is siaBjj r which means the same for the seer 

vjrg: (a) By the giace (srar^) of the Creator («n^j) or (6) bjf 

the punfication (null?) of the oigans of sense or the heart (^13 in com¬ 
pound, meaning which support the body). 

sural fewigttesirei Hur^rat. sotted 

—great and not gieatness, as usual ( ^ 

feq(%5P) ii 

MANTRA III 21- 


tMfuuuut fma ulna fagana, » 



?{cT W\Vk 

21. I know that Being, unchangeable, ever-fresh 
though old, the Self of all. Omnipresent owing to his imma¬ 
nence, whose absence of birth the expounders of Brahm (as 
is well-known) always declare. 

NOTES. 

This verse points out the experience of the sage who has realized 
God. *ig: srar$ mm *fit mm ^ it 
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WR—unchangeable, free from waste II 

SSTOT—(a) New though old swft , (b) existing from eternity 

f Z CT frg i q) ii 

ssfanra;—the Self of all («^rf Ararat, sim Rifararcc) Ii 

—fag means Pervading, immanent. So fag?* ~ immanence. 
(fafasrapn?Vl*l| spRftfa fag: ) “ appearing in different forms of effects” 
is the literal meaning of fag: II 

Wtlfalf* (a) fair* means absence (wira) so the whole means, ab¬ 
sence of birth. 

(b) fair* also means death—Birth and death is whose 
(God’s) woik, %. e , He is the Creator and the Des¬ 
troyer; or, 

(e) with the 1st sRSffal, fools ') is the subject under¬ 
stood ; “the fools declare whose birth and death ; but 
the expounders of Brahm declare Him to be Eternal.” 
(o) sRifaln* 3p>«wtT3 (6) spar '* fair* Sfigfa’ ^ $fa (e) 

c<qfafa*reil «r* et>«rafla gsr $fa qfa: asmfasRg “faerac” ssrefar tl 

(%-***as is well known or the (well-known Biahm, eternal) (% Jlfaraft) ii 
Were ends the Third Chapter . 




CHAPTER IV. 


■srgsTfoamr: it« n 

MANTRA IV. 1. 


— r V -nrwT* , , r , T , 

*T Sf|^t 



s«rn% i ^ u ht iw^r uwn 


*i?pr^ imi 

1. He is tlie Luminous Being, wbo, being One and 
without form and name, creates, by connection with Maya, 
and keeping the words and forms (in His thought), numerous 
forms and names of many kinds, in the beginning (of creation), 
and at the end destroys the Universe. May He fit us with 
good wisdom. 

NOTES. 

This Chapter mainly repeats the thought of the previous Chapters, 
in order to emphasize it This verse contains a prayer to God for true 
knowledge 

wspffs— (a) means name (literally, that by which anything is 
described) or form (lit., that which is described). So the whole means, 
‘ without form or name.’ 

(b) sp$ also means caste and will, therefore, mean, without 
(i.e,, having no) any caste or attribute (unqualified) 

(c) Another reading is instead of srsrap In this case, spf means 
Om, which is described as being the cause or germ of the whole 
of Vedic and Sanskrit Literature (or holding several letters, as, sr, 9 and a?) 

(d) sraur also means the letter w, which being the first letter of the 
Sanskrit Alphabet, is further changed into many forms, (short, long, etc.) 

(«) sjuu&stfa w mr i i 

i •*>) 3n3Tr%{^U Hf&fi'sr rafe ( C > sr&sjflr Wcn^- 

wi sr& i (d) v a,$iT 

^aKTCl aj$SM>TC?** auftfa I 
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—Of many kinds, refening eitlier to or to Sififc ( 

srr) 

scrRte^mnj;—On account of connection with (or meaning) HPJT («W*4 
(o) (as explained above) foims or names ( b ) qualities (c) 

letteis 

(a) Having kept the Word or Design (and forms) This 
expression embodies an important Theoiy of the Vedanta, according to 
which the “ Word ” has cieated the world. This belief is held by other 
religions also. (Compare the Bible—“ In the beginning was the word, etc.”). 
Now this Word really means the design of God which He keeps in mind 
before creating the world. stands both for forms (literally, that which 
is used) and names or the word (that by which is meant). firftu means 
kept (in thought). 

itfetiraf srcn srssr Mrajfct i *flr spit 

i l ^ an*§<siT t 

(6) £tfta--Not accepted or cared for. si*b = selfish motive ( i.e ., creating 
the world without any selfish motive) ( 

) 

(c) Having kept the meaning in itself, referring to sifai? or 3=01— 
i.e., full of meaning. ( ) 

^nlh—-Creates in the beginning f^rrfh *nft 

4% w— and destroys—non-causal for causal ( | fhunqfo 

^ -^ - fA -V. -P\_ V 

MANTBA IV. 2. 

n r n 

, 2. He alone is fire, He is the snn, He is air, He is 
also the moon, He alone is the bright group of planets, 
He is Hiranyagarbha, He is the waters, He is virat. 

NOTES. 

This verse and the two following strongly declare the Pantheistic 
Doctrine of the Vedanta philosophy—that all is God. fatpr S3 »f srehr fowraj- 
treftaif mre^qr) 

*£l—-alone, is connected with every word in the verse Os* SW* 
**««$, a#* gsfifoRt rtfhwn). 3 also ( 3 «tfo) 
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—(a) the bright group of planets <0RiWd. 

(6) the bright Brahma ($%****. S§l) 

(c) semen (#wc) 

Hit—(a) Brahma or Hirannyagarbha (ft^RPrafarr) 

(b) Biahm (stSt 
sRtfqfe:—Virat (feusm) 

MANTRA IV. 3. 

r fft saR t h w pm 3?t *tr furft i r 
sftijf srIr wraftt flrauig^r: ii \ n 

3. Thou art woman, thou art man, thou art the young 
man, thou art even the young woman, thou art the old man 
who goest with a staff, (in short) thou art horn in all forms. 

NOTES. 

This verse farther strengthens the Pantheistic view, and lays down 
that the Supreme Soul is the only reality, while the division of Age and 
Sex is only imaginary. Osfi^rrf^isfa srerrfa ^ttc) 

sin;—Thou, the Supreme Soul itself or God (^«WPI«?EWr, *n). 

= goest or wanderest (one Commentator also says, 
deeeiveBt) qfefflfa, ^ [self-control] 

—in all foims or m all conditions ( Ul ) 

God appears to be born, as it were, in diffeient forms by the Power of his 
Mayd, just as the reflection of the moon makes the moon appear to have 
many forms, while the moon itself is unchanged snrsprcn^ 
iprawtrartfaig srfow t ( u^ 3 R 5sr^sr sira %% Sj. 

MANTRA IV. 4. 

RWT: <Rft fftst RJrW: Bl^Ti I 

«wi$«v4 ^ strand gsmrRr firarnail 

4. Thou art the black bird <or bee); (Thou art) 
the green (bird), the red-eyed (bird), the cloud, the seasons, 
and the oceans. On account of Thy transcending all Time 
and Space, Thou art without beginning, from whom all 
the worlds are born, 
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NOTES. 

Tliis verse, while further strengthening the Pantheistic view, declares 
that God also appears in the Lower Animal forms 

sfigrt TOf:—black biid or bee (w$ ! ^ WTO%). 
green bird, like pairot (-p&lf^). 

—red-eyed bird (W5TO: qN)). 

^ in which there is lightning, i e., cloud (das). 

—on account of Thy transcending all Time and Space 

MANTRA IV. 5. 

srsrr&jtf i 

w# \m\ 

5, One male goat (or uncreated being) follows, while 
serving, one female goat (or unborn entity) which has red, 
white and black colours, which produces many various 
creatures of similar forms. Another he goat (or uncreated 
Being) abandons her by whom pleasure has been enjoyed, 

NOTES 

This verse metaphorically describes the causes of bondage and 
salvation, and the difference between an unwise and a wise man. It is 
the unwise man, who, being a slave of Prakuti (like a he-goat slavishly 
following a female goat) suffers bondage, while the wise man, keeping 
himself aloof from mdyd, and abandoning all attachment to material things, 
remains free. In this verse there is also a refeience to the (individual soul) 
or sfta, which only becomes as such by being mastered by vidyd, while 
the Supieme Soul is never affected by Praknti. 

i ^iwit Jj^sr^fer #srf 

fsfam mmcrfruc^ nwwnwrt qsnftftr m a?»sn i iwrt wr* 
fro at qft g H rf fr i HTcnfo srsrerr sr£f eft 

«er mi- 

Efltaait \ uf a^rreftflr I km. 1 1 ^ % $ ^RrRFnw?rar 

i 

.wsrcf—A she-goat or an'Uncreated Being; Maya, being also held 
unborn in the Vedanta Philosophy (*ti*RR? 



aiiAMUR IV 


qftfi&grtsf'stif—Having the attubutes led, white and black — 

(a) The led stands fox fixe, the white foi watei, and (he black fox 
the Earth The attubutes of file, water and earth must lie hidden in 
their Pinne Cause, Maya., because the attributes of an effect must be 
piesent m its cause 

{h) Tho red, white, and black stand also foi the thico (tunas, Rajas, 
Sattva, and Tamas respectively 

wfqrquTft i (/,) ^r^rt «cw sn-RPT^r, sp$nfar«Kf ^F«f s*f 

mffrmtzi 

S# many (^pt.*). 

start: —cieatuies or offsprings (boin in many divisions) (srf3hWR$*Nt 
stw# srsn:} 

WPW—having foims similar to the foims 01 attributes (of file, water 
or eai th) possessed by lier 

wntreran *sitr$wp ^^pcsfsasr 

streiras&ff srr i 

®T5*:-—He-goat, the individual soul or the unwise man (%3tsy:—srgrsft an). 

STORtH—-serving or enjoying 

—(a) lesorts to oi follows 

(6) sleeps in ignoiauce (f^TH?TfRfti?T 

(e) exists while following (mateual things) (sr^srif^ftn 

stflftt—abandons or destroys (<?%t3tfe sn^ptfegr). 

—She who has enjoyed tlio pleasure. This expression 
embodies the Vedantic tbeoiy that the Soul does not ically enjoy the 
pleasures of the world It is may?! and her ci cations that, enjoy. The 
Supreme Soul (which is the only real Soul) is unaffected by Maya, 
and therefore does not enjoy the pleasures of the world—the creation of 
MS,y&. 

3p?t 3*jr, i 

^Wlt^SR^Sf vfttHRRcrir U 

w^tswp—Another he-goat, different from the false individual sou! r 
i e, the Supreme Soul or God (srp Sjmt fw) or the wise man, diffeikig; 
from the unwise («t^tft%rs«lt). 

9 * 
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MANTKA IV 6, 

§cr iw sptT wmx 1 

11 1 n 

6. Two beautiful-winged birds (or two beings of 
good movement) ever-connected, and friends, resort to Ibe 
same tree (or body) , of these the one eats the fruit of varied 
or (attractive) taste, while the other shines (or looks) without 
eating (the fruit). 

NOTES. 


This verse explains the thought of the last verse in another met¬ 
aphor. The individual Soul and the Supieme Soul have been compared 
to two friendly buds, occupying the same tiee, one eating the fiuit and 
the other avoiding it. The individual Soul acquires its characteristic 
attributes of woildlmess, because it tastes the fiwits of the world—plea¬ 
sure and pain—and attributes pleasure and pam—(leally the qualities) of 
M&yi)—to itself So it is bound to the woild. The Supreme Soul, how¬ 
ever, not tasting the fruit, remains quite fiee fiom the world. A similar 
thought is expressed m othei religious books (as the Bible and the Quran) 
where Adam, is said to have fallen from Heaven on account of having eaten 
the fruit of a tree. 





fas?:.* 


t*T—$1 = Vedic declensional terminations are often dropped, and 

the previous vowel is lengthened (fytt ip?*..)gqqj? = §q*t? of good wings 

or of good movement (Jfftwmwt) (§q q|?r q# qdtt), the wings of 

the Jiva are Dharma and Adharma, and the wings of the Supieme Soul 
are MayS and connection with it ( Wnfarf? QWSflF'll' ) 

^*3^—3*r_ means connection tisstjf=ever connected with each other 

(3« arenas?* dw ^ qdwft tt&rr ). 

tfiqrqf = friends, friendship implied between God as Protector 
and the Jiva as protected 

SWSWC—the same srawqps) 

—tree. The tree is hero the body. The word comes from 
the >J qsj, to cut or destroy Tlie human body also may be called a 
because it is liable to destruction sfcqiqr qft q ^ra td 
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“*~It is the Perfect Tense of Wf with and has a sense in the present 
(or all tenses). Embrace, resort to, occupy 

%£ ffcf *J<craWF% fez I wfSSRRRtr, 'ClRajSr 
I 

sro: Another or one, lefening to the individual soul or 3ft«f (sffa;). 
'the fruit of the tree—pleasure and pain, the lesult of good 
and bad actions jptgi wgmq ) 

—Adjective, qualifying 
(a) Of attractive taste 

(f>) Of vaned taste ( 3) or Adveib, modifying sifit, 

relishingly *wr 

*rl% tastes, enjoys, eats (g£) 

not tasting the fruit of actions ( ^4'fwPS, sr^saw) 

**B—God (&5 r:) 

—looks or shines. Intensive of n/$RT to shine 

(sW wmi, q&W. 55* 

MANTRA IV 7. 

hh^tshWtt ^n^fcr iprora* \ 
W TO TOT^TOffaiTTOT *F%rHftrfrT #3#$: \W\ 

7. The individual soul, entangled in the same tree 
(or body), being deluded, grieves on account of powerless¬ 
ness, when he sees another Being, % e., God, pleased (or ser¬ 
ved by Him) and His greatness, he is freed from sorrow. 

NOTES. 

This veise is a complement to the last verso, which described 
chiefly the cause of bondage. This veise says that Salvation can be 
attained by the realization of God and his Unity with the individual 
soul. 



S^T!—the individual Soul (sffa:). 


fSWirs—Exceedingly drowned, forgetting his real happy self, identi¬ 
fying itself with the body, entangled (fold ***»:, 

(a) owing to poweilessness (6) owing to self-abasement 
(c) on account of forgetting his divine nature which is oveishadowed by 

wuinufa, . 


—Giving way to delusion or pervprtetl views Ufi* 

95i^) 

gtrafa—sorrows or giieves 

—(qualifying fw?) seived or pleased by him qftfJSJj;) 

sjwjq.—another Being, ddfciout from inateiial things, 01 supposed 
(falsely) to be diffoient from the individual soul (iT^f&ni^rssps;, 

5R9 —His (il*tf?q) greatness 01 hisown greatness (f*WWf^H'P3). 

•9 is understood aftei this expression 

_when he sees thus, then 9?T 9591% cisp). 

MANTRA IV 8 

sRssr ^ eR^r *r frri^ ?»t uurah licit 

8. What will he do with (the study ol) the Rig (and 
other Vedas) who does not know Him, the Eternal, Supreme 
and All-pervading Being (like ether), m whom all the gods 
and the Rig (and other Vedas) sustain their existence ; those 
who know Him in this way, they attain the True Stage. 

NOTES. 

This verse emphasizes the oft-repeated thought that only the know¬ 
ledge of the Supreme Being, and not merely the study of the Vedas, can 
bring salvation to man (TOIIWlf^cd 

sgg:—The Rig and other Vedas. The word Rig stands for the other 
Vedas also (sera 1 9£»n%i9 %t:) 

sraft—(a) in the impenshahlo or Eternal. 

(6) in the Omnipresent Being (*f qReftfo snywc) (srfmgei ?fh srr 

—Supreme (stfi), 

—locative case for the modern form sqfctft. Hero also, as usual, 
the Vedic declenBonal termination is dropped (gqf ?ppg). 

(a) In the ether-lilce Omnipresent Being. 

(b) In the Creator, being the Vedantic name of the Creator. 

(a) ?l4w^¥t (b) snWTCft 

% s%n^^Rirf; i 

—exist on or m, depend upon (*rfa tqft fiwmn sn^raT%#n) 



GRAFTER IV, 9 


09 


3TUT—by the mere study of the Rig and other Vedas (TOHlwaW^rer^). 
—in this way, i e, having studied the Vedas and woishipped 
God (those who follow these methods and then know Han can attain 
salvation). 

grsijstirdrf; i 

Sflraa—attain the (strIh) true stage (literally, sit 01 stay tiuly 
sqrfWNr). By attaining their true nature or Swaiupa ( 01 ) become successful 

(sjwtw I *rn? I f^nlr gr). 

MANTRA. IY. 9. 

gpsffh q?n! sRwt aurfh up srefen 

srufhfit fcj afcrafe reTFVt *uw utu*?: iu.ii 

9. The Vedas, the Sacrifices without Soma, the Sacrifi¬ 
ces with Soma, the vows, the Past, the Future (and the Pre¬ 
sent), (in short) whatever the Vedas speak of, is bom from 
the Supreme Being. (He), accompanied with Maya, created 
this universe, and in that (universe) the other (individual 
soul) is fettered by M&y&. 

NOTES. 

This verse speaks of the Supieme Being as a Creator in a special 
sense, viz , when lie is accompanied with Maycl (fS[T»ff 
SflRSISSr* i?sfaf5t). 

—(a) The Vedas (%n)* 

(b) The Vedic Metres, as Gayatn, etc. (nrawn^tf^). 

W: (a) special kinds of sacrifice in which Soma is not drunk or 
used (swfrWBT.). 

W or (b) those sacrifices (in which the animal is not slaughtered), in 
which the sacrificial post (to which the animal is fastened) is not used 
^q^SRfluT:). 

— (a) the Soma sacrifices, i. e , sacrifices in which Soma is used 
or drunk—like the Jyotisljoma sacrifice, (UStwrar: 

(6) Sacnfices in which the sacrificial post is used. feus 

(c) worship (various kinds of) aTORriSj. 

srarfif—vows or fasts sri). 

"5—and whatever else, i.e,, Present understood 
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WUIU. is bora (from this Brahm understood) S3TOT *S5F?J^B 

«n ug?<rod 

Some Commentators read sruil^—standing in apposition to all the 
things mentioned above—“ He creates all these things or all these sages ” 
N£<ffcj(). 

UT*ft—The Lord of May4, accompanied with M&y& This is an 
important statement, as it lays down that Biahm, being Himself quite 
free from action, can be taken as a cieator only in a special sense, i.e., 
when He is conceived of as the Lord of May a or as accompanied with 
Mfiya urareft i fsurunft JFu^rrrfu^rai, ii 

U%g;—in this univeise (f^WT^). 
wm —'the other, % e , the individual soul (sfta*) 

bound, fetteied, obstructed snu:, wtP&Wflte 

UB rt UNgpHflH : I 

MANTRA IV. 10. 

jtpjt % sr^fii r^rpmT^T 3 i g re i rm - 

i^ou 

10. The material cause (of the universe) should he 
known as Maya alone, and the supereme God should he 
known as only the Controller (or Life-Giver) of Maya. By 
His portions this world is pervaded. 


NOTES. 

This veise gives a definition of Maya and its Lord ( uu 'N hint t&p* 
uraratera WT5 ) 

N$ftf—Tho material cause or ongin of the Universe. Wherever, m 
this book, the material cause of the Universe is spoken of, that cause 
should be technically known as M&yfi. I UN UN 3rosr$% 

to Ni uf urat %jR3n*ftNig;) 

S—Is an excluding or limiting particle. Should be known as MAyfi 
only, and not anything else (gUstlSNNtwi) 

%m*.—Should know. Potential mood of «/W^ “ to know.” second 
conjugation utsftaiu. 


wfe—The Loid, Controller, 01 the Support of Maya. 

UTNINTi (Sppur?*, I 

May£ therefoie, is not independent, but depends even for its own 
existence on God. 



CHAPTER l, 11. 
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: —By this portion. The human mind supposes two of the 
Supreme attributes of Brahtn (flff. and sriff*'?) existence and appear¬ 
ance, to be separate conceptions divided into innumerable poitions “ This 
is silver;” “This is the sky , ” “The silver appeal’s,” “The sky appears” ; 
in such infinite expressions the attributes “ thisness ” or existence and 
appearance are supposed to be different portions—an imaginary division. 
So this whole world is full of these divisions (“ Existence and appeaiance ”) 
of Brahm,—divisions imagined by the human mind 

Or, these divisions may be Maya and its Poweis The Supreme 
Being gives existence and appeaiance to Maya and its powers So the 
human mind imagines as if the qualities of Biahm, existence and appear¬ 
ance, have been divided m the foim of Maya and its Powers 

m ( wur) fli&w flsuuu# “5? traen?” %gur ‘-wrenstnf^: 

uqy fflt sr g uwfoinflRff l surar 

m*trar: 

sing 1 

MANTRA IY. 11 

to r % % 

11. (One) attains this highest peace, having thoroughly 
known Him, the Governor, the Giver of gifts, (including 
salvation), the Luminous and praiseworthy Being, who, 
being one, governs (or supports) every cause, (primary as 
well as secondary), in whom this whole world is absorbed 
(by destruction) and assumes various forms (at the time of 
creation). 

NOTES. 

This verse deseubes the place and relation of the Supreme Being 
with regard to creation. He is the independent Governor and Support 
of the whole world ( «i4jwvfew?n$A: Rqgreh sfugnjur ). 

shfif—Every cause (^r «cause), primary, viz, fluff, and, 
secondary, the five elements (*$3T st^rt fluff &35IWWWPf$?fi«) 
or —the causeless cause, i e., fluff WUUfRflr fl 

—Governs, or supports by giving appeaiance and Reality 
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3 4 - ^fct=?N^r goes together, i. e., is absoibed by destruction 

«r*r snaH%). 

Anotbei Commentator translates it as “ gets stability ” (feffd 
fe + «?;% = =4fH goes to 01 assumes vanety- 

Becomes of various forms at tlie time of cieation qflr 

Another Commentator translates it as “ undergoes destruction ” 

3??—Giver of gifts including salvation, (4w4wtH? 

|ssra;—-praisewoitby (?5?P30- 

-Having realized by faith (fas&J SRJig; ). 

—Pei feet, highest, whence theie is no return (adveib or 
adjective) Wff^»=*salvation ihg-UPtra^). 


MANTRA IV 12. 

qRSRT 5TRITR H HT B[\%R\\ 

12. This verse has alieady been tianslated and annotated iu veise 
4, Chap. III. 

It is the same veise as 4, Chap III. 

Except this change— 

Instead of “ who created Hiranyagarbha m the beginning of ciea¬ 
tion,” translate— 


“ Who saw Hnanygaibha being bom ” 

^3assrorcgg;-—In the Vedic Grammar W as an augment does 
not necessarily precede the Impeifect Tense. Another pecuhanty of 
Vedic Grammar in this word is the use of Atmanepada instead of 
ParaBmaipada. 



sromrb aisiim i 


* Saw ’ is used m the sense of “ Felt a desire that Hirariyagarbha 
should create the secondary creation, and introduce or propagate the 
Vedas” 



Another Oommentatoi translates <ma=STflfta—“ Know the Hiranya¬ 
garbha (.being) born as really the Supreme Being” (stismi# f?***n4«fqr 
wfa «nsftg) i 


CHAPTER IV, 13, 14 


7% 


MANTRA IV. IS. 

sft srfafsrcnr: i *r ftrs^ 

^TFI fMT wk% WWW 

13. May we worship with oblations that Luminous 
and Blissful Being who is the Lord of Gods, on whose sup¬ 
port (all) the worlds exist, who governs this (world of) tho 
biped (man, &c) and the quadruped. 

NOTES. . 

This verse declares that the Supreme Being is Lord of the Gods, 
and that salvation-seekers should worship Him (^fRC, ^srrfsR# gg'sftnr 
1I®T5 cT =U t^USTTf) 1 

$rfis|tr:—Lord or Master (?3nft) > 

'SffefasT:—depend upon, are supported by —33ft, ftrar:) I 

—the Vedic form foi fii, N being dropped by a peculiarity of 
Vedic Grammar—governs (wiwitor* ^1*^0 • 

—-Biped, man, &c.,— Genitive case, governed by the verb 1 
—quadruped, animals, &c I 

«^a(=tPl) Him, who is bliss itself This word 35 is not a Pronoun, 
yet, owing to a peculiarity of Yedic Grammar is added to it 35= 
happiness—(some Commentators take 35 as an interrogative Pronoun, in 
which case the verse will involve a question—“ Whom should wo wor¬ 
ship—”? and the answer will be the othei portions of the verse] (WHSW) 
ff^Tt—with ofEenngs or oblations (snuwspjjR^;) t 

should worship. Potential mood of to worship favb 

«?f ^ 3vr^ k r («5cj|*ra; vft^ftB) \ 

MANTRA IV 14 

?nwr n?8n 

14. One attains the highest peace, having known that 
Blissful Being, who, being One, pervades the Universe, who 
(assumes) many forms, who is the Creator of the world; (who 
is present) in the midst of this dense, confused mass (of 

worldly phenomena), and who is minuter than the minute, 

10 
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NOTES. 

This veise repeats the same thoughts expi eased in several of the 
above verses, for the sake of a cleaier understanding. 

3proTT^srfcrqTi%cr trsrnrcr 

- Minuter than the minute 

I 

—(a) hteially means an impenetrable mass ThiB world 

of phenomena, the effect of Maya, is compaied to an impenetrable mass of 
fortifications which is hai d to overcome While the Supreme Being is 
spoken of as an untainted, unaffected, unattached Eye-witness of this 
confusing and foimidable mass* of phenomena 

(b) Another Oommentator translates as Darkness, and calls 
the Supieme Being as Hidden (undeistood) m daikness, % e., invisible, 
owing to human ignorance or Maya sfa:) I 

—blissful or benevolent | 

MANTRA IV. 15. 

] 5. He alone is the Protector of the world at the (pro¬ 
per) time, the Lord of the -universe, hidden m all the 
(created) heings, on whom the Brahmanical sages and Gods 
concentrate (their minds). Having known Him in this way, 
one breaks the bonds of death. 

NOTES. 

This verse refers to the great sages who lealized the Supreme Being, 
and adds that we also, following the same methods, can attain salvation 

aurf^l: straq?sr i 

I (a) at the proper time, i e., at the time. of. the ripening for 
fruition) of the pievious actions of living beings in the past worlds 



" (1)} during the Stability—time of the world (sFRft I 

united, become one with (ifcTOirarowr:) I 
[l) perfoimed Yoga, or concentrated their minds on (^W«#raii) 
devoted to. 



CHAPTER IV, 16, 17 


m 


STff'IJ?: I the Bialiman—seers or sages ( sniwri sraNsftf^iSjgrc: ) 

qq I in the ways, as descnbed srasibu I 

—Darkness (iguoiance), Maya 5W Hfl siKSq ) 

—Destroys, bieaks (f^TISP#, ^ *5#* ) I 
MANTRA IV. 16 

qfiMferrt m^T %% nun 

16. One is released from all bonds, having known the 
Luminous Being who, being One, pervades the universe, 
who is hidden in all created beings, who is blissful (or bene¬ 
volent), and who is extremely subtle (and valuable), just as 
the essence (of butter) is superior to (and subtler as well as 
more valuable than) butter. 

NOTES. 

This verse, m addition to the thoughts repeated above, speaks of 
God as the most valuable, the most lovely, and the subtlest object for the 
human mind ( Rtfaravqfu <umj$F!?3r =q?t ) I 

VU?— fa) Supeiior, ( b) or found above gqft q&RTH*?) 

’Sarat—Clarified or molten butter (^Mbijnsqin) 

fN^—jfe ordinal lly means cream , heie it means the most valuable, 
the most highly piized and subtlest essence ( ns UI? sftf^r x( ) 

^IKnr—repetition of (twice) is for the sake of emphasis Having 

only known Him ‘%rsqi” I aai 'U “grrsjr qq’’ 

fSflh J 

MANTRA IV. 17 

ffffWV mfer nm\ 

17. This Luminous Being, whose work is the universe, 
is the Supreme Soul, and always thoroughly enters the heart 
of human beings. He is known through (reason), the ruler of 
the mind, and situated in the heart, and through meditation. 
Those who know Him become immortal. 

NOTES. 

This verse describes the Supreme Bemg as the Creator of the Universe, 
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Omnipresent, and attainable by those who become true Sannyasis. The 
2nd part of this verse has already been annotated in III. 13 

smf&t ‘sm; i 

—5)4 means act or woik, effect. Whose act or effect is the 
Universe; i.e , who is tho Creator of the Universe sal 5PTAAC—fens 

) I 

JURAT—The great or Supreme Soul (aspfss# sfj?AT 'u) 

MANTRA IV. 18. 

^rr ^ gtrcft n\m\ 

18. (In that condition) when there is no Avidya, there 
is neither (the conception of) the day nor night, neither 
existence nor non-existence ; there is only the One (without 
a second) untainted Being—that Eternal, that Being who 
has the adorable nature (or form) of a Creator. From him 
wisdom (handed down) from time immemorial, has pro¬ 
ceeded. 

NOTES. 

This verse emphasizes the monotheistic Ideal. In the condition of 
perfect and absolute wisdom, when ignorance has been entirely destroyed, 
dualism entirely vanishes, and the One Existence of the Supreme Being 
only is experienced. The conception of opposition is no more , for it is 
the Supreme Being alone who is really existing at all times. 

Or, when the reading is AAt instead of the veise describes the 
condition of Universal destruction. At that time, as evoiy thing is absorb¬ 
ed in the Primary Causo, Mayft, the dual conception of and difference bet¬ 
ween day and night does not hold. 

TOTT^cT: ^R?T 1 

*wsrr ^ srsrarejwnuT sfa «rfe 

:—no darkness; destruction of Avidyfi, ( StfisRpptrtgSErT- 

) or ( nr: ) another reading—the state of the original cause, vie, 

Mfiva (twi snsrasrT) i 

*ra;—(a) Existence (conception of) atu: (*n=R>^?«TT) (6) cause 
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SRRL—(a) Non-existence ( swig: ) (&) effect ( ) • 

This means the dualism between existence and non-existence is no 

more. 

f^T—conception of the day ( ) l 

fifrq:—untainted, puie- ( ?R*NTig: ) I 

$cRr: — One without a division ora second, free fiom ignorance 

—(a) means adoiable, worthy of being chosen, or 

sought foi , smHfa*) after which form or nature (HPPlftaSFFr) 

is understood Who has the adorable form of a Creator ( afag: ) 

or ( 6 ) Adorable even by the God Savitri, who superintends the Sun 
ftegr Tparaffufeg# gRufhn a t ) i 

5r?T—the wisdom (of the Unity of God) ( ) I 

sTfiRH—flown, aiisen, proceeded ( sfprr ) or peivaded the minds 
of sages and Sannyasis s*nai) I 

gunfl—(a) Without beginning, or traditionally coming down fiom 
Biahmil ( srarf^irap, surar wt«i shunt) | 

(b) ever fresh, though old ( gusfa *rhuT )l 


MANTRA IV, 19. 

u f&fu «t qfi-s a rag. i u tot srfimr 

Sffel TOT TOT UfUSfP II Hll 

19. None can grasp Him above, in the intermediate 
directions (obliquely) or in the middle ; He, whose name is 
“ great fame,” has no comparison. 


NOTES. 

This verso points out that Bralim is incomprehensible and incompa¬ 
rable (sfiiwi srorRingpu sijjqtfacsr ! «n? ) I 

*T—-Not (anybody understood) (w I 

—obliquely ( ) or in the intermediate directions (srfifcsn) 

uRneru.— can grasp. Subjunctive (Vedic) of 81^ the of H5 and g 
is changed to *r in the Vedas (fJltw's I 

srf^RT—comparison, i e., anything to which he may be compared. 
( squi—“ shIu uotIsuu;” ). 

UNI um u^usj: (a) Taking upra: as a compound, the sentence means, 
“ whose name is great (pervading every thing) fame ” ( htct *11*1 
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mn. ( qf^S&, (i>) or wliose name has great fame 

(e) or, whose gieat fame is well-known («n*?=famous) (q?t *TO—sr^RSC^, 

qJlRtwra:). 

MANTRA rv. 20. 

?T 5T TOT% I 

*T IR°U 

20. His Being does not stand in the range of vision; 
no one can see Him with the eye ; those become immortal 
who know Him present in the heart, by reason and medita¬ 
tion, in this manner. 

NOTES. 

This veise points out that Brahm cannot he known by the organs 
of sense, but by Reason and Meditation, as described above m the Second 
Chapter. 

_ Liir i __ " ■ ■■_i.V l _ r f ii n i in»n r - , _ 

ft^?Jm^c«nrarreicrf srer?^ts^jr 

(o) in the range of vision, i.e., m a place which can be seen by 
the eye ( ‘qmStfMh # ) I 

(b) or may be parsed as the Dative case For the sake of vision 
or observation by the eyes, etc (^Hlfiffir* I 

—with the eye and other oigans of sense, ^iqr standing for 
other organs also (utqi • 

—in the manner described above (StPEnTugsqsiWT:) I 
—Being, nature, Personality (fercwO I 
MANTRA IV. 21. 

SRnU HTa'Ulrt I SS *1% 

Ipt !pt *ri ht% foro: ’mi 

21, As Thon art free from birth, etc., in this way, 
therefore, some one (like myself) afraid (of birth, etc) resorts 
(to Thee) 0 Rudra 1 0 Destroyer of pain, always protect 
me by that face of thine which is benevolent. 

NOTES. 

This verse and the one following include prayers to God, as fieedom 
from eviband attainment of God depend upon His grace. 

sefe *c?T rtifST qqftwTC 
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sraras—-Free from birth, etc. Birth here stands for six binds of 
change or evils (a) birth (b) old age (c) death (d) hunger and thirst (e) 
sorrow (/) ignorance. So snng: is Vocative Adjective addiessed to God, 
meaning, “Thou art free from all changes and evils, as bnth, etc. (3JSH3RT 

'srffo'qf&r: wra: sm:) i 

afraid of bnth, etc I 

SPTSI^—Resorts to (some one else like myself (subject 

understood), or just as another resorts to Thee, in the same way I) 

widT srss shuk* sRrtsfa cwrartm^, 

^tt^* nv# 1 

Anothei reading is spra, the meaning of which cleaily is “ I resort 
to Thee.” 

benevolent, encouraging, cheering, or capable (^), of destroy¬ 
ing the miseries of the world etrawglWi*, 3R3Hg«iStS- 

gi) 

MANTRA IV. 22. 

m m ?T 3rr#r w ^ 5 ; m sfr 

22. Do not bring destruction on our children, on our 
sons, on our life, on our cows, and on our horses. Being 
full of anger, 0 Rudra, 0 Destroyer of pain, do not kill our 
brave (servants), (as) we always invoke Thee with oblations. 

NOTES 

This verse contains a prayer to God, for the preseivation of all 
material tilings as well as human relations, as they assist in the acquire¬ 
ment of tiue knowledge. Or, just as salvation-seekeis pray to Him, m 
the same way Piospenty-Seekers can also pray to Him, m the manner 
indicated by this verse 

srfepsqra; gnfegnft 'sr ht ffsft S h wi nfr g 

srfcr fsapc sdrr sn&wm I *1 tej sns& for 

aft 

dni>—(a) children m general ( ! #T?nsR4> ) 

(b) sons ( ) (singulai, standing for plural sense). 

—(o) sons, as the son is the most helpful of all children ( 3 ^ I 
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(b) grandsons (*Nt) 

% (a) cows ( W3 ) 

(b) Vedas, tlie means of true knowledge (wri*5!P*cthwi- 

^ 3 ^ 5 ) 

—(o) horses (qsBtresg qgg) 

(b) organs of sense 

sRT ^ ffq:—Do not Destroy. Prohibitive use of the imperfect Fre¬ 
quentative of the V to destroy or injure ( ftqf%*Htqf ) 

sftiiqt—brave servants (fcitmtdT 

wftra:—Exasperated, from J WPJ;, to be angry W«[ a^) 

—Do not Destroy. Prohibitive use of the Aorist of V 
—full of oblations, with offerings g$T:) 

always- 

?ur=rarrq; Thee. 

Splint worship or invoke (*rawt, sn^JTH§ qr) 

u a h 


Here ends the fourth Chapter. 



CHAPTER. V. 


MANTRA V. 1 

i ^f^rt ^r: firsrrf^ ira # * 

^ U^rT ift^TT f^TTfe% $Rt 

1. The two (Ignorance and Knowledge). Ignorance is 
perishable, while Knowledge is imperishable; and He is 
different (from both of these) who governs Knowledge and 
Ignorance, and in whom, the Hidden Being, the Eternal, the 
Supreme Brahm, and the Infinite, both Knowledge and 
Ignorance exist. 

NOTES 

In this 5th Chapter, the nature of the Jiva or the individual soul, 
already mentioned in the thud Chapter, is described in greater detail. 

*ref qftftg w nfr graft ^ 

cRfSm tfatoqra? II 

This veise distinguishes between Action (for which ignorance or 
Avidya is another word) and Knowledge, The flints of Actions, religious 
or moral, aie always penshable. They may lead to a temporary Heaven; 
hut Knowledge and Knowledge alone can bung eternal salvation to man. 
Therefore, the seekers of tho Highest Ideal should give up actions, and 
resort to means for tho attainment, of Knowledgo 

Ptofearsfcffrj antfifr srpeu swnarqf* 

nn$> an al and na*d are adjectives qualifying an understood, or 

m (anfvr) 

an^— {a ) The Supreme Brahm or (b) beyond Hiranyagarbha. 
(iRanftr— an a an? a) ( an#r ftvnmufa. ) firfld—placed, situated, 
exist, (adj qualifying featftn). The Principles of Knowledge and of 
nescience or Action maintain their existence in the Supieme Brahm 

(firf%sr, fiad). 

—(a) adj qualifying aa ( anRSi). In the Hidden Being. 

11 
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or, (b) may lefer to knowledge and ignorance, the nature of which is 
not manifest to ordinal y beings {SRfttssro ) 

—Perishable; bnt, here it means the cause of death or world; 
having a peiishable fruit Wstg:, 

Sfljd—Imperishable, i e , the instrument, of immortality 
m —who (the Supreme Being). 

3 = and. He is different, m whom Knowledge and Ignorance exist, 
and who governs Knowledge and Ignorance ( m fMg# m %nfMl 

t® ) 

MANTRA V. 2. 

dt dtm qtbrofafkger+t fa*arfk ^nfSg mstsr 
od: i toww fn^fiufs srmui =5 

u s ii 

2. (He should be known) wbo, being One, governs 
tbe Causeless Cause, Maya, all the forms, and all the second¬ 
ary causes, who, at tbe beginning of creation, nourishes 
with Sciences the infallibly wise Hiranyagarbha (when) 
born, and wbo saw Him being born. 

NOTES. 

The thoughts expiessed m this veise have alieady been explained 
in veises II and 12, Chapter IV. At the end of this verse “He should be 
Known by Salvation-Seekers ” is undeisfood. 

(u cp g§*|f5wtsR^?r siwthr:) 

(a) the causeless cause, Maya (wnf^Rff ttTOURm;) or 
iftfsT (h) eveiy place ( ) 

ifosft: fa) Secondaiy causes ( wawBtpb*fti ) (b) Causes (s^WUnfr). 
seft*—(a) Of infallible knowledge () (b) The Seer of 
the Unseen ( ). 

—Cieated, horn ( ). 

{a) Hiranyagarbha. $lw literally means the golden yellow 
Colour Hiranyagaibha is said to have been bom fiom a golden egg, 
which has the same colour ( wwftwpil ) 

[b) The name of a sage, either the founder of the S&nkhya Philosophy 
(a guess lejected by the wrjteis on Vedanta) or (c) the name of Kapila, an 
Avat&ra of Vi$nu. 
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“srNsrstf «s>fa&r *% qpwf^: attract i 
^ncjsrrtnr qrcrrcn «t 3 ^riwftErr ssffires: 11 

srer—Befoie cieat,ion' (snra swra: 
ft*#*—Nounslies (S«!I#) 

•—Sciences of many kinds, 
cf to be connected with <t#j; ^ u ^ simnft ). 
q#* = ?WPra;isaw)^. Vide IV 12. 

MANTRA V. 3. 

*#R 3TM Wg^T ftf ^ %5T: I 

^r: JTfi^rr i\\\\ 

3. Having transformed each group (o£ cause and 
effect) into various forms (in many ways), this Luminous 
Being withdraws (them to their) ground—Maya; then again, 
having created the Lords as before, the Supreme Soul, God, 
holds supreme sway over all. 


NOTES. , 

This veise descnbes God as the Creator and Destroyer of all the 
groups of causes, collectively and individually. 

srpsrerofs ^gi 

srafarstat srprwr^-— 

snsr—ieach group of cause and effect, i.e, the gioups of the organs 
of sense, breaths, etc , taken collectively ( ). 

ft§4^—transforming ( ftft* ). 

^§^1—into vanous and many forms Changing the collective groups 

or types into many individual and particular forms ( ). 

—the giound in the foi m of Maya ( ^rSTffftqTW ). 

$f#—withdraws or destioys. 

tra*?s = —a Vedic peculiaiity, Nominative used for Accusative 

The Gods, Lords or Guardians, like Hiranyagai bha, etc. (trera: q’cftsr fttrf^ 

TTtT1 „ &, n n, 1 4 ., T.n 1 , \ 

rs*iwj*wirg^). 

?Wr—-as m the previous creation ( W ) 

Overlordship or Supreme sway over all. 
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MANTRA Y 4. 

B Wr wm*&Wi \m\ 

4. Just as the Sun, giving light to all the direc¬ 
tions, above, below, and the intermediate sides, shines; in 
the same way, He, the Luminous Being, the Lord of Powers, 
Adorable, and One (without a second), governs (all) the 
eauses. 

NOTES. 

This \eise speaks of God as Self-Luminous and Controller of All 

( wtfsWiJisi )• 

f^qEE—literally, obliquely,—the intermediate directions, as Noilh- 
TSast, etc ( <mff^r:) 

WT3&—shines ( ) 

= rj^ara;-—just as 

tho Sun (like a bull) yoked to the work of supporting the 
world ( swraspiisSr grEsira;). 

(<-0 means cause, means nature or quality 

Those which have the characteristic of cause, i e. t “ the causes,” vis , 
the five elements, etc (^rwrs=wrat^ sptyijjsjgT^ 

(6) also means Mt\y&, the cause of the whole world, and 
the substances of the world belonging to Him So it means, 
“ May& and substances.” 

(c) Another important reading is refers to the 

Supremo Being Himself, the Cause of the Universe and means, the 

substances (ether, etc.) or the nature of substances. So “ the Supreme 
cause, who governs all the substances land their qualities).” ( 

MANTRA V. 5. 

fMrqtft: qu^rr^r 

^qff^#rqr5rq?i: imi 

5 And (He alone should be known) who develops the 
nature (of things), who is the cause of the Universe, who 
transforms all the things requiring development, who, being 
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One (without a second), governs this whole universe, and 
who unites all the qualities. 

NOTES 

This verse speaks of the Supreme Being as a Great Evolving and 
Progressive force, working out the development of Primary and Secondary 
causes. At the end of the verse “ He alone should be known ” is under¬ 
stood ; 01 , the word ^ in the beginning of this verse is connected with 
in the next veise. “ That being who develops ” 

srf<r 

?fcr sfcn \ wrt a<ss% n 

q: Vedic neuter form for the masculine 
wn*—the inheient nature or attribute of things, as heat is of fire 

($wr, 

—develops or matures, i e , evolves the inherent nature of things 
and makes it fit to operate 

—things requiring development, maturable things, e.g., various 
arts and sciences 7^^!^ ugfq; 

—may transfoim, i.e., transfoims. 

3^—The qualities, Sattva, Rajas, &e. (a^lRt$R() 
flfasfrspNt—joins or unites (literally, may join or unite) Slgfa , 

wta ^ ^[) 

MANTRA V. 8 

kwr stjq^rsr sfsg& rwurr snjar 1 sun: iiin 

6 He is hidden in the secret Upanisadas oi the 
Vedas; Hiranyagarbha knows Him to be the cause of the 
Vedas (or of Hiranyagarbha), those, the gods and the sages, 
who, in former times, knew Him, being identified with Him, 
became certainly immortal 

NOTES. 

This verse speaks of the Supreme Being as an extremely profound 
object of thought and cites those—the sages and the gods—who knew 
Him. ('TCfowsi 

—(a ) The secret Upanisads of the Vedas, as the Upam- 


86 


&VETA&V ATARA UPANISAD. 


pads are a profound portion of the Vedas (t^WT g#Tftq<*:, gin iW 
sqftqsc: stfrRftn) 

(/>) More profound than the piofound Vedas (3^aj gipai 
t?9l^Tqf^fq!g) for 3qPMn a ] & o means mysteiy or secret (confidential session). 

(c) (Hidden) in the Vedas, ceremonial portion of the Aianyakas g?sr 
and the Upantsada (the Vedanta) sf$ JJfsf «nq<nrit fqi^tn 

jqftqg. gp; t 

—Huanyagaibha (stm ffrnpw) 

= -knows tfir 3lT*nfe) 

snt^rRf—' rhe Cause or Creator of the Vedas or of HuaDyagarblia. 

(#**rcur sit) 

aflqqT—Identifier! with God ; become identical with God ; become 
divine (t^WKj f^snFq^T:, 

t—ceitamly, veuly, as is well-known (t irraif^q%5 ^Iqfrt) 

MANTRA V. 7. 

srnurf^nr: sHtitt nvsn 

7 He, who, connected with qualities, performs action 
for the sake of fruit, is alone the experiencer of the (fruit) of 
the same action. He, assuming all forms, and having three 
qualities and three paths, the Master of the breaths, wanders 
by his own deeds. 

NOTES. 

The last veises have descnbed the Supieme Being, on the know¬ 
ledge whcicof the welfare of the individual soul depends. This and the 
following vci-ci describe the nature of the individual soul,—the special 
subject of this Chapter. ST after 

U5!T: Q&&&) 

This 7th verse indicates that action and experience of its fruit aie 
not the essential qualities of the individual soul, but that these qualities 
are due to the obstiuclion caused by that soul’s connection with the body, 
the oigan3 of sense, and other qualities, Sattva, Rajas, &c.—the creations of 
MayS. 

qsra&raf—means the performer of action, for the sake 
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of fruit ( Wfsfo spa? gigrara: ) shows the cause of ction, and means, 
“whose connection (3RW) is with the qualities called ?a:, and RfH”. 

A little of Rajas, mixed with a predominance of Sattva, leads to actions foi 
the sake of knowledge or salvation. A little of Sattva, mixed with a pre¬ 
dominance of Rajas, leads to actions, for the sake of (temporaly Heaven ) 
A little of Rajas, mixed with a predominance of Tamas, leads to actions, 
the fiuit wheieof is Hell 

cr. irRactNr frr$rrcr sjvfr i ^rjpiqtw: 

^ i 5rfcTipi<H:«ren *RTOEt$ora4 

^ ^rfcT it 

fRtJJRRfo—qualifies after which'KWW is under¬ 

stood Expenencer of the fault of the same action ( 

’KSRq) 

* * V alone (He alone) « qR I 

—Having many foi ms ( ) 

—Having thiee paths (fsnwi: ) fully explained in T. 4. 

Jrrmrfetr:—the Master of the Ineaths and the oigans of sense ( 'tf’RfR* 

murt^r wtnisita? srrairci ^r*fl ) 

—wandeis in tins and other woilds The Vedic peculiarity here 
is the use of Parasmaipada, instead of Atmanepada (foi the mle is that the 
•7 '9* with SR when connected with a word in the instiumental case, 
always gets the Atmanepada terminations') *ai tJRrcsfr 

q%n# i i (uRRdtaTfRiiR,) *«N&Rd I 

MANTRA V. 8. 

l%^%rrr??Tppr ^TRmr^t^TOSN ro ncn 

8 The lower self, which, about the size of a thumb, 
and luminous like the sun, is connected with desire and 
egoism, is also known to be about the size of a probe’s edge, 
on account of the quality of Reason and the quality of the 
Soul. 

NOTES. 

This verse also indicates the essential as well as the phenomenal 
(apparenti attributes of the individual soul. The essential attiibntes 
mentioned aie the self-luminous natuie-and “ the quality of the Soul,’’ i.e., 
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SVETASVATARA UPANI8AD. 


pure consciousness The phenomenal or apparent attributes are due to 
the super-imposition of Reason—-the home of desires and the creation 
of Mtly& (also called the inner organ or upon the true, pure 

consciousness, the Soul So. essentially, the individual sonl is identical 
with the Self-Luminous Bralim sffaa sfasHS -srtfrN snWTOEf 

qpiin wBri ^ i 

—Explained in III 13 

—Luminous like the Sun This expression indicates the 
essentially divine nature of the Self Just as the Supreme Being is Self- 
Luminous like the Sun, in the same way is the individual sonl essentially 
Self-Luminous like the Supreme Being #3^7= I 

Now, in what way can the individual soul be called Self-Luminous In 
the sense of being the witness of knowledge and ignorance, i.e , he knows 
that he knows something, and also knows that he does not know some 
other things So he has a knowledge of knowledge as well as a know¬ 
ledge of ignorance, 

tferjpw* sTRTftr” ffo ?r?rer*n * srrarfa” sfcr 

styrcrerar sr n 

Connected with (or full of) desire (#53*). The 
operations of the mind (“ may I get this”) and egoism. These are the 
apparent or phenomenal attributes. 

(#6^1 *r*r§r «IT7R:) — 'a) the qua¬ 
lity of Reason or inner organ—desire, &e $pip 75TUTf^[: 

(*>) the quality of the subtle body, finiteness, division, &c. 

These also are the apparent or phenomenal qualities of the indivi¬ 
dual soul. 

WtSR’piN—By the quality of the Soul, i.e., the Supreme Being. This 
essential divine attribute is Self-Consciousness 

‘jjiferegjaN) This quality and expression should he connected 
with Sgs H The nature of the individual soul is revealed only by self-con¬ 
sciousness, and not by any other method, VZ: snswHk 

5S* smfoci:) ~^JTt ; or W? — a probe or a pricking instrument sur 

means edge. The edge of a probe is very fine. So the size of the 
individual soul is very minute. Now, what makes this size so minute ? 
Connection with the Buddhi, or reason, the lower consciousness, which 
is so narrow in scope. 
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UTCT SRft?: (pricking instrument) qqwq ftH WB I 

gr rern s reft * ^ren i 

W??*—-The lower Self, srau is another reading, meaning the same 
thing sift to be connected with st wrew ra; (sft: smBWlshnssara:) 

MANTRA V. 9. 

mm ^ i m*it sfk: sr 

ftiN: H ?&&& IR« 

9 When the one-hundredth part of the edge of a 
hair is (further) divided (in imagination) into one-hundred 
sub-portions, the individual soul should be known to be as 
minute as that sub-portion, and it (the Soul) is capable of 
Infinity, 

NOTES, 

This verse is a further explanation of both the sides of the indivi¬ 
dual soul, phenomenal as well as essential The phenomenal, owing to 
the obstruction caused by ignorance, &c., is very minute and narrow ; 
while the essential aspect is fit for Infinity, i.e., is the Supierne Being Him¬ 
self—One, without a second. 

’SI?) 

qramRRWnws?—Of the hundredth part of the edge of a hair (greruiFT 
V SERRUftwn: UW) 

«ra«R spft'rcrcq ^—further divided into one hundied sub-portions in 
imagination because actually it cannot be divided. So the indivi¬ 

dual soul is as minute as the one hundredth poitiou of the edge of a hair 

gsirft u* htot 

m —used foi emphasis (smrwi) (srwarra) siHfsrrar—Fot infinity, 
for being Biahm, i e., essentially it is only the Supreme Being, the One, 
without a second (afrarara, ■wtFhusftcfta qw) 

—is fit for, capable of (wft:) 

MANTRA V. 10 

^ft u sum u iraru ususRi t 
u?oli 

10. It is neither woman, nor is it man, nor is it 



neuter (hermaphrodite). It is influenced (or connected, 
bound) by whatever particular body it takes. 

NOTES. 

This verse points out that the sexual 01 non-sexual qualities clo not 
essentially form part of the nature of tho soul These qualities are 
physical, and the individual soul attnbutes these to itself owing to ignoi- 
ance p ^ ^ e 

qqg 3 ;:__.A hermaphiodite (neither man nor woman) 

^ 5 ^—is influenced (attnbutes those qualities to itself) Another 
leading is —is bound 01 connected ts&d 

i 

MANTRA V 11 



^3 wwftrawra intn 

II. The growth and birth of the individual soul aie 
produced by (depend upon) feeling, contact, sight, attach¬ 
ment (or ceremonial sacrifice), as well as by the gift (show¬ 
ering) of food and water. The individual soul successively 
attains forms in bodies, in accordance with its actions. 

NOTES 

This verso describes in detail the causes of the soul’s journey m the 
world in various bodies. 

-The first cause of the attainment, of good <u bad bodies is 
feeling or desire (#Bm) Bad feelings (or desires) lead to bad baths, 
and good feelings to good baths Tho radical cause of the bondage to 
births, good or bad, therefore, is looting or desire. A similar thought is 
expressed in the Gita— &c. 

aim: ssftsfamr:, 5^1$: qrwtpf) 

—is the contact ($*r) with, oi attainment of, t xternal things. 
This is the next stage. When the maid has been longingly thinking of 
some external thing, it generally happens that the thing is actually at 
tracted to the Soul Now, contact, similarly, may be good or bad, accord- 
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mg to the nature of the tilings, and so will be the bn ill, &c., resulting 
therefi om (S'rcfa gtuitg: 

5%—The sight of the same external thing Jt is a Psychological 
fact that in the Piocess of our cognition of the external world, touch 
precedes sight. This sight, sinulaily, may be good or bad (sfe: spfa 

awaits 'rnrtg^f) 

ifr?: —Attachment, good 01 bad Anotliei reading is twN —tho 
ceiemonial ?spr, which may be good, as Agmhotia, &c , and bad, if perform¬ 
ed for magical or malicious purposes (in general any manual action or 
physical deed). 

This stands foi other external actions done by othei organs also 

^ (a) JTO (liteially, moisel), means food sjuf water By 
the Bhowenng or giving of food and of watei This charity may he good 
or misguided 

(b) food, watei, and removal of pain or pleasure (ffe, from Via' 
to cut) 




(c) Or, fWkaracharya combines 5rrai*ffS«rt with as an 

analogy Just as the growth of the body depends upon food 

and water, m the same way does the soul attain different bodies, in accord- 
ance with actions 


wsf ^srerani—wairgSto tnrai*d!i ffe* m&g fr ^Rfrwitn^s 
silted qqr i 

—the birth and growth of the individual soul. The 
woid “giowth” is significant and stands foi other changes, as decay, 
old age, &c., also (srrapr: fatUpsr spr vrafi i 


*•according to actions. This and the following words 
of tho Bame verse are an explanation of the first half in easier style 

(^n&rri stskph sqreraNfe — 

—?GR means oidoi = following (eveiy action) succes¬ 
sively. ?»3 ^rei r&s) 



—the individual soul characteiized by the subtle body 

(tsft— strut) 

—m positions or bodies, .is of Gods, men, animals 

l *sif«$sr*®fd—attains (ail the (organs of sense, &c.) collective and 
individual forms. 

(stfa aw $stqst ^sroitfa) 

MANTRA V. 12 

^TTftr ^Nr ^ i 

rr^rt ro nm 

12 The individual soul accepts many (bodily) forms, 
gross and delicate, by its own qualities, by the qualities 
of its actions, and by the qualities of its thoughts ; another 
cause, also, of their combination has been seen. 

NOTES. 

This veise paiticularizes the forms mentioned in the above verse. 

(wfcr wfir gift sri$ ) 

spjgnfa—(a) gioss, as of stones, or even those in which earthly 
element is predominant. 

{b) large, as of elephants, &c 
(ssjyftft srwndfa, <n^Nif% safaris srawr —?rfktfe) 

— (a) subtle 01 delicate, e, g , the bodies of gods, or those 
in which fieiy, airy or ethereal element is predominant 

(b) small, as the bodios of mosquitos, &c., {gjpRlftr 

(a) By its qualities, Sattva, Rajas and Tamas which are the 
qualities of Avidyft, by which it is influenced itself. 

(!>) By the qualities of its impressions and experiences of desirable 
or undesirable things. 

(e) By the qualities of the soul, existence, cognition and happiness 

(b) H t c) n 

■fiififcr—chooses, accepts, takes (^»Wifh, §*T5rd) 

—By the qualities of~ actions, as pointed out by the Vedas 
and the Smiritis. 



OT®R3Pll : — (a-) By the qualities of the mind or inner organ, desire, 
knowledge, &c. 

(b) By the qualities of the subtle body. 

(а) ( snwFftspg: srjuw jph ) 

(б) ( srrarr, fiftrenfft' ?rc*r 3$:) 

M — of the vanouR bodies and the individual soul 
(#5(1 =3) 

Clause of connection or combination 
■skr:—-A nother, i e , Previous Consciousness, i e., wisdom acquired 
in the Previous birth The cause of a pai ticulai birth is not simply the 
qualities of knowledge and actions possessed immediately by the deceased 
spirit, but also the nature of the mind or consciousness in the previous 
birth. It is an allusion to a statement common among the Upamsads 
that the form of a particular birth depends upon the present (1) know¬ 
ledge (f%?Tf) (2) actions ( ) and (3) the nature of mind or mental 

calibre in tbe pievious birth ( ) 

«&) 

MANTRA V. 13, 

f^a^B vft^fssrr luar iit^ii 

NOTES. 


This verse has alieady been translated and annotated in VI. 14, 
except that, instead of “ minuter than the minute,” translate “ without 
beginning and without end.” 

In the above verses, tbe causes and foims of the soul’s imprison¬ 
ment and journey m the woild have been descnbed. This verse points 
out the way of the soul’s salvation. 


MANTRA V 14. 

1 <wuh«M 

^ 3i§?a«pun8ii 

sfo it ^ it 

vs 

14 Those abandon the body (for ever), who know the 
Luminous Being, who is attainable by (a pure) heart, who 



is spoken of as “ Bodiless,” who brings about Creation and 
Destruction, who is Siva, the untainted, and the Creator of 
powers. 

NOTES. 

Tins verse, m conclusion, briefly describes the Chief End and its 
means. ) I 

—JTTU= to be attained or grasped. 

ura:—purified heart. () I 

sFftspsitfj;—( a) means place, support, receptacle or body, srmr 

means name or 

—spoken of in the Upamsadas as “ whose name is Bodiless ” 
or “ who is called as having no body 01 support ” 

d>) who is without place m body () and without name ( ) 

(a) snfh srr^tJWtisra: | 

sfte m* sfURrsfrrcim $ sftsrn^ *sm u | 

—(a) *iw = creation ; WtraJ=destruction. The maker or 
bringer of creation and destruction, 

or, (6) who brings about the desti uction of creation. 

(vmnvnra&s vrra^q sttra; swum $siwsifir «rr) l 

— (a) 5B3TT means the 16 powers described in I 4. 

UTORt = creator, so the creator of powers. 

(b) Wt also means the Power, MAyft. “ Who creates by his Powei, 

Maya. 

(c) or creator of the Vedas and other sciences ( I 

(a) Sfrunf^nnn^sr i 

ib ) sespit wi I 

{a) ^ i 

5l They abandon the body for ever, never to take it again, 

he., attain eternal salvation, (*rar *T ^ srftf srsifo), 

Ben ends the fifth chapter. 
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MANTRA VI. 1 

wfr s>rar asn=% ^(whu i 

t^T 3 5n% V*? >sr(WR> SISRSMi II? II 

1. Some wise men speak of Nature (of things) as the 
(cause of the Universe), others, being full of delusion, speak 
of Time (as the cause); but it is the greatness of the Lumi¬ 
nous Being in this world by which the wheel of Brahm (or 
the Universe) is revolved 

OTHS 

In the previous Chapters the dependence of self-control, &c., on the 
grace of Gk>d and the need of piayer have been pointed out. The attri¬ 
butes of God, therefore, whose grace has been so much glorified, and 
prayer to whom so much emphasized, are the most important subjects 
which a salvation-seeker likes to know This Chapter, therefore, first 
i ejecting the othei imaginary causes of the Universe, describes in detail 
the attributes of the Supieme Being Although this subject has been 
already dealt with in the previous Chapters, yet this subject being pro¬ 
found, requites fullei explanation, which is given herein 

mi wfcn 

c?rtvr i ssiftswnfr 

arcnfo sisres cut; * twra.H 

—The uatuie of thingb (alieady explained in I. 2) This stands 
for all other non-Vedic theories, i.e., theories propounded by those who do 
not believe in the Vedas (swiqfJrR* aqqrquRl). 

—Literally speakers, fhonWf to speak), wise men. iNn- 

■-Explained in 1 6, 



MANTRA VI 2 


wf# fasrftr?ft ?pft u 4f¥n i 

cftfora sal fira£i? v^ii^sitsIfRRirfa f^u; ikii 

2. Governed by Him who always pervades this whole 
(world), who is consciousness itself, the Creator of Time, 
possessing faultless qualities, and Omniscient, the world of 
effects (as is well-known) assumes different forms (of) Ether, 
Air, Fire, Water and Earth—this should be considered (by 
seekers aftei the Truth) 


NOTES 

Tins verse emphatically declines that the Omniscient God alone is 
the Supreme cause of the woild, and that the so-called causes of the world 
(ether, heat, &c.) are merely the diffeient forms of effects pioduced by the 
operation of Maya and its Lord 

q&inwafo 1 


srf§5—Encompassed, pervaded • 

-Consciousness itself I 

—Creator of Time. Another reading is The Gov¬ 

ernor or Destroyer of Time. (^nsnsrft wtf f^r^i atrfrrif <s) 1 

Spiff—-Having faultless qualities, as sinlessness, &c , or having the qua¬ 
lity of Power m the form of Maya. ($piff *W4<ti4 m)l 

—Omniscient or the Loid of all sciences (ui SflFflRftfll, 

ftuT stm” m) 1 

—The world of effects ; literally, that which is made. WsutH, 
j *3 I 

ffm#—assumes many forms. The word is significant. It means 
unreal change, just as gold when formed into different ornaments is said 
to have changed Really I he gold has not changed. So all phenomena 
present umeal chai'giv 10 die true thinker, and the world is also called 
a f^f of tlie true Reality Erahm, The world assumes different forms by 
the May®, or Power of the Lord. 
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qmreti srarfir i ^rhftr srq% ftarisn: 

*rq% i ?r?rrf^%i i m&%*R <re*rc*ir gr mr® qw 

srt'tT f§ra& a 

^rsqg^lsfJr^if^—These should be translated m the real order of 
their cieation—ether, air, the, water and earth Now these are the 
onginal foims oi f^«l£s. Oi, the giammatio.il connection is 
&c. standing in apposition with $4) “ The eifect called ether assumes 

diffeient foims uudei the contiol of God” and so on. 

— gsfrfir—^a n fe ^ q srafir i t*ron*Nr 3 w»t- 

f = as is well-known (f ^ sr%^) I 

f^9P3[—This should he considered by the Seekers alter the Truth. 
That is, the tiue piocess of causes is in the manner indicated above, and 
thmkeis should follow this process while meditating on causality. Othei 
so called independent causes aie only subject to the Supreme Being 

MANTRA VI. 8 

ckw wta u^TVPiu.1 

5t«if fttfirisfirai ^rrarpisj q#: mu 

3 Having done His work, having renounced (all 
attachment to) works, and then having brought about the 
communion of the individual soul with the Supreme Soul, 
(one gets salvation) by means of one, two, three or eight, 
and by (the lapse of) Time, as well as by the subtle spiritual 
(moral) qualifications. 

Or, 

Having created that world of (original) effects, having 
looked at (them), and having brought about the combination 
of the individual soul with (various) substances, either with 
one, two, three or eight, and with Time, as well as with the 
subtle qualifications of the mind (the Creator completed the 
Creation). 

7 



NOTES. 


This verse has been quite diffciently inteipieted Accoiding to the 
majority of commentators, it descubes the piocess of the attainment of 
true knowledge and salvation lesnlting therefrom Accoiding to £>afikar 
ScMrya, liowevei, this verse descubes the evolution of ougmal effects 
(the five elements, &c ) in the piocess of cieation and then gioupmg mto 
various combinations, as the verse lepeats the lefeued to in the 

2nd verse, which undoubtedly deals with cieation (^Rp^riSfsr^twi? 

(6) g^fo^g wtafir) l 

g?$*l {(i) God’s works peiformed for the sake of pleasing God The 
performance ot religious acts like sbifg^Pt, & c (5R3>4 

(b) (The woild of vauous original effects as the five elements) 

— (a) Having perfouned (’Bigaw) I 
(b) Having created (*Jft) • 

— (a) Having thoioughly renounced (all attachment to', woihs 
or contioiled the mind, (s&fl* parr, pgr gr) | 

(b) Having looked beforehand at the woild to be cieated pgt) 

—^a) gsgtq=of the individual soul (m both the inteipie- 
tations) with the Supreme Soul (?g* gtg^wg) | 

(fc) Of the individual soul with the five elements (g#r gsgif^nj 
^mg[-(a) Having hi ought about union or communion in the 
form of unity or identity STr^r) I 

(6) Having combined (tSpiwsg) I 

q$g—(1) With the 1st interpretation, q$g, &c , have two meanings (a) 
the communion is obtained either in the oomse of one life, or two or three 
or eight (<#g siwrrt aefag, l 

(6) qgNr — devotion to the Guru jjiwng; = devotion to Gut u and to God 
faftr:-—the three spuitual systems or stages hearing, reflecting, and 
repeating, sref^t: —the eight elements of Yoga gwfagJT, &c 

nsfat, ?w^wt-^irr srnnranr srsusn: n 

(2) Or, with ^afikarlchfiiyaV interpietation, &c., means the 
various combinations of the (bfferent elements, q^g = gfgscrr, while the 
“ eight ” are (1) the five elements, (2i mind and Buddhi, (3) Ego ‘ 



4r vRt gr i & f^i^rr n^^snn 

$T5fa—By the lapse of time In this or the next birth ($t[ swf^T 
^T'—(combination) with time 

stlcflipt:—(o) Moral qualities as kindness, forbearance, &c. 

I 

(6) Mental qualifications (of the mind) as desires, &c. (spa? SFWjg^i 

VTOtf^T:) I 

MANTRA VI. 4 

fnu*i uratsr *re?fNi%*ft- 

i kw saqaforar: *rrfa r afa- 

UtS*T: II3II 

4. At the non-existence of (the things of the world) 
there will be destruction of (all) the performed actions of 
him, who, having performed deeds of godly merit absorbs 
all (created) things into (their final cause). At the destruc¬ 
tion of (those) actions, he goes (quite a divine being) differ¬ 
ent essentially from matter and material things. 

NOTES. 

9 > 

This verse further describes the process of meditation and Samadhi 
—the means of Tme Knowledge and Divinity. The process of Samadhi 
consists in tracing back all the worldly phenomena and effects to their 
True and Primary Cause—the Supreme Being. The mind goes on 
absorbing the gioss effects into tlie Subtle Causes, e.g., the woild into five 
elements, these into Maya, and Maya into Biahm When the one true 
existence has been icahzed, sepaiate existences vanish away, and Divinity 
is icalizod. 

*'T# 3 F$rfcT i ffar *dr^- 

snci srf^ai crrefa qranPRrar srfessra wramfif 

spmsRim s»srara<pn srf^srai at ssrftr cT^r 

?Nt wffqhc! bstsfN smTlsrfcr n 

wrwi—H aving performed (f^ar) I 

—Full of those qualities of which devotion to God forms a 
prominent pait, full of good oi godly merit (f'HWURT'WJpinferaTfif) I 
—All the created tilings I 



—(a) laterally mentally concentrate on, absorb in (tbeir 
true cause); meditate on tbeir tme leality (giq«Ri5EWT I 

[b) Dedicate to God (SnAltai) 1 

*(nj At tlie disappeaiance of their Separate and individual) 
existence, owing to tlie realization of the Unity of God 



(i h ) On account of the destruction of attachment (fc^aiikar) (wrt^R- 
KJWl 8%) 

Destiuction of peifoamed action ( «JRt:) I 

:—qeqg; means from mattei and matenal things. 3i?m = 
Different Different from (01 fieed from) M-\va and material things he goes 
as (or becomes) a Divine Being Ufifh i*=Kd-i=ii *{jqT 

aesnfwh t 

MANTKA VI. 5 

it fir^i ^ 'jlu. 11y.11 

5. He lias been realized as the Original Cause (of all); 
the cause of the causes of (bodily) attainment, beyond the 
three-fold time, and also independent of (the sixteen) powers. 
(He goes) having worshipped Him, having many forms, the 
cause of all existence, the True, Praiseworthy. Luminous and 
already situated in his (the worshipper’s heart). 

NOTES. 

—The cause of all ( usfcq wwpj ) I 
«<)ni[hl+tq^tl ! —(°) is the attainment of different bodies, connec¬ 

tion with various physical forms, ftftrg moans the causes of that attain¬ 
ment or connection. Now it is well-known that the causes of good or bad 
bodies are good or bad deeds performed by the individual soul, tsl 
means the cause. God is said to be the cause of a man’s good or bad 
deeds, i,e., He is said to stimulate men to good or bad actions. So it, really 
means, He who stimulates men to good oi bad actions, which are the 
causes of the attainment of various bodies. 

(b) also may mean union with the Supreme Being, and in this 
case the expression will mean “ the cause of the causes of union with the 
Supreme Being.” 



(c) The cause of bodily connections for connection with Avidya is 
also said-- to be M&ytl and so tbe Supreme being is the cause of M&yfi, 
which May& ts the cause of bodily connections 

(d) The causes of connection or combination are nature, time, &c., 
and the Supreme Being is the cause of all these causes of connection 

This veise describes tho worship of God as a means of true 
knowledge ( ) I 

: r (a) jjquqTSHT If* et *w ^rtspirfr 

w^fcr” (i>) i <iNr ftftr- 

=3HT |f*. I (c) StfMht *TCHTi If: (d) #tFT 

ftfortift a^rurfo If: it 

SRRi:— (a) Independent of (the sixteen) powers. 

(6) Without limbs or pai ts. 

(a) STTOTj^mreiT ?TC?T * fopfr ffo I (&) “ 

^?r” I 

—#ra:=The cause of the existence of all. = Tbe True. 

3$T 3T^Jf: I ¥t^fcT WT5 1 ^5 

wfowrcsrera: 11 

sqferisuj;—Already present m his (the worshipper’s) heart ( 

STSreHT fetfffic) 

qqi^l after this qrirl of the above verso, or of the 7th verse is 
understood. ( qrfa 'tfc &FK I “fNm” q?5r m ) I 

MANTRA VI. 6 

_ rs rv ... .v - v ..-. rs Sz^ 

ST f^ToTT^TrCm: WHT ^5FTRSR?f: 

— c> 

*w. i w^rt wnu ui.ii 

6. He, owing to whom this universe revolves, is above 
and different from the world (or body), Time, and form. 
Having known the Uplifter towards Dharma, the Destroyer of 
sin, the Lord of powers, present in the reason, the Immortal, 
and the support of the Universe (he, the knower) (goes as a 
Divine Being). 



NOTES 


This verse expresses and explains the Divine attributes ( gqqfa 
3RTW / I 

f(?;—The Universe or the body ; aheady explained in IV 6 ( 

arfti si) i 

g r r^ f ct— (a) Form (b) MAyft, hteiallv that, which is made 01 changed 
into several foims, (a) class or caste 

(a) ( b) $r*Traiwsr3i8n ( c .) ssn%:i 

q?J—Superior, above ( 3?fjS: ) | 

—Different ( ) | 

jpNs—The Univeise, the world of Phenomena 
—Moves 01 revolves (snu&i) 1 

—The uphftei tow.uds Dhaima ; He who leads us to Dharraa; 
the producer of Dhaima ( viw nm%, i*4si5nfc ) i 

qfUl^—The Destiojei of sin, ( qn? fesrriRicftfo ) I 
STTfWSra;—Piesent in the Reason ( pft feral* ) | 

ftwnq—means home, leceptacle 01 support The support of 
all or of the Umvei se (fitreqrai?:) I 

gran—Having known—after this “rafe, &c.” of the 4th verse is under¬ 


stood. 


MANTRA VI. 7 


utfNmut sui u %«raHt ira %raq. i 
afS idkr sui vrcnfctra ga pftnftwm tusii 

7 May we know that Supreme and Mighty Governor 
of governors, that Supreme God of the gods, that Supreme 
Lord of the Lords, who is "beyond (MSy4 and material things), 
Self-Luminous, the Ruler of the Universe, and praise¬ 
worthy. 


NOTES. 


This verse desciibes the uni ivailed supremacy of God and the ex¬ 
perience of those who know Him. ( fe f gmiffi ra 

m.) 

$ 5 a*roiT*I—The Great gods or governors—refers to Brahma, Visnu 
and fhva. ( WIT ) i 

—The ordinary gods, as Agm, Indra &c. I 

»A God or deity. 
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Of the Lords oi guardians of the world. It lelers to Jranfif 
&c., India, &c., are not superior to the Piaj.ipatis like 

srsrwtfki ( =qRfcrr) jt <r^rs4 g jRTqdtamft qfa: i 

Wrtld.—Beyond May& and its cieatuies ( 

) I 

f^TJt—This woid has two-fold meaning (a) It may be parsed ab 
an imperative mood and in that case the veise becomes a prayer to the 
Almighty for knowledge. (f>) It can be parsed as imperative mood in the 
sense of the Piesent Tense Here the Authoi gives expression to his own 
experience that he knows the Supieme Being The lack of Guna in 
is due to peculiaiity of Vedic Giammai 

(a) (b) fan: oren nte sprwsr: | 


MANTRA VI. 8 

^ wsr ^ 

\ qmq *rrcsrorf5fsn 

ii d ii 

8. His body or organ does not exist; His equal or 
superior has not been seen; His supreme power has been 
heard to be varied ; and his knowledge, power and action 
(are) natural. 


NOTES 

Tins verse points out the Perfect Fieedom of God, His absolute in¬ 
dependence of means and motives, as well as of the body and its organs. 

i srajuwqfN^i sw’nu'tii f swnfaqft ?r srwjrauT it 

*10 —-Body oi End (motive; (snftt m m) I 

—Oigan, means, lustiumenl ( ur=fa S^qqi ) I 
sqWTfa 5 ^—Hatuial, luheient fioin Eternity, not, leceived accidently 
from outside, not depending on any oigan ( srntnsg^r, ) (SRttrar) t 

SfHnnfetl ^—This expiession, being a collective compound, should 
have been in the Neutei Gendei ; but it is letamed in the feminine owing 
to peculiarity of Vedic Grammar This expression has been vaiiously 
interpreted:— 

(a) Knowledge, power (of control) and action (of changing the differ¬ 
ent qualities) 

( b ) The movemeut, of knowledge and the movement of powei 



sftan. i (a) ^ %ut <sr (b) 

(sffRarfr%:) n sra^ur ^rftfairoHv *rl i 

n 

MANTRA VI 0. 

* mv qjTsmrcRr% srHfc h %fw 'km ?m 
f&m. i « 5 ptoi ^wrftrqTftfqt *r * 

n 5 - n 

9. In this world there does not exist any Lord oi 
His, nor any Governor, nor (there is) any characteristic proof 
of His (existence); He is the Cause, the Lord of the guardian- 
deities of organs; (there does not exist) any Creator or 
Superintendent of His. 

NOTES. 

The eighth verse has scope for an objection. The Lords of Power 
(mentioned m the 8th veise) as Prajapati, &c , have a Superintendent 
Hiranyagarbha over them Similaily theie may be a Supeiiutendent of 
God This veise is an answer to this piobable objection No such 
Superintendent of God exists sraNRfori SB? 

Sfif II 

ffjUT— (a) This word hteially means a symbol or sign, a characteristic 
and inseparable attribute which may suggest the existence of its possessor. 
Now God is really unqualified, theiefove no quality can be a proof of his 
characteristic existence. Again, by the mfeiential or inductive method, 
some cause is no doubt inferred fiom this world which apparently and 
clearly is an effect, but tbe nature of the cause cannot bo inferred, so 
a characteristic proof is wanting Only tho Vedas give us the character¬ 
istic nature of God 




(a) ^ i (b) 

* i ^ir* m sm- 

(b) flru also means the body, literally, that which goes ( 

5[Rt WtlTttwW: ) I 

(o) also means cause referring to G,od being causeless, (liter¬ 
ally that in which the effect is absorbed). fsrJj 

iHtUfJifh safe) | 
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CHAPTER VI, 9, 10 

^wnRmfo'TT!—an organ of the body WllfaW = the Guar¬ 
dian deities of the organs of the body—God is spoken of as the Lord of 
these deities According to Hindu mythology every human oigan is 
superintended over by one paiticular deity may also mean the 

individual soul, which is the master of the organs of the body With this 
sense, the expression means, “ Lord of the individual soul ” 

(a > SPOTtffafr 1 0>) 

srfatr: arenfa fsarcisfew soft’ll 

«rf%5lT—Yedic form for srPeit (the causal sign being dropped) 

(sifonr sRfaai ?fSr rh^) i 

^rfuT:—Superintendent or Lord ( srwjg - : Rf) I 

MANTRA VI 10 

sraraS: i tw 03 ;: 

u ?tt st^rswu. in «n 

10. May He grant us absorption into Brahm, Who, 
being one and Self-Luminous, has, by His own Will, con¬ 
cealed Himself by (qualities) born of May4, just as a spider 
(conceals itself) by threads. 

NOTES. 

Having praised God m the above verses, the sage in this verse 
prays to the Supreme Being for the most cherished object of his 
heart,—realization of Unity with God 
ftpsif jfcrsnfasteOTsr jti&rI i 

a*|j!rw—A spider (literally, one who has threads on his navel) 

( «Jjira5te: ) I 

sranR^:—Qualities born of Maya (a) either words and ideas (b) or 
desires 

(, a ) SPSIFf (I,) I 

RWRcK—Without any motive, by His own will, independently 
sf^rsrsmwa^o - 'RTsftsu, ^r?ra: i 

—has concealed (himself ) («^if^d«un k ) I 

—may grant ( ^3 ) —«W*s means absorption (from 

Vf with sift) i.e., unification. Absorption m Brahm. Another reading is 
“STin^R’’ i.e., the Eternal Brahm 

mm i m ** crspui ^ i 



MANTRA VI. 11. 


*jv: ulsvrfl' u^fURnwnr i 
qjnfcq^r: wbfwrfoira: uraft ^ut f^nrsr nun 

1] There is one Self-Luminous Being, hidden m all 
creatures, pervading all, the inner soul of all, the Superin¬ 
tendent of actions, living in all eieatures, direct seer, 
conscious without (organs, &c) and free from any quality. 

NOTES. 

This veise very elaborately lays down the Vedantie theory of the 
Soul, refuting or rejecting the counter—theones and objections. 

—One. The Vedantie theory of the soul is that it is one and 
thus excludes the theory of Nytiya and Siiftkliya which believe m many 
souls. ( straw? ) l 

—Self-Luminous or animate Some philosophers, as the mater¬ 
ialists, believe m the soul as merely inanimate oi essentially unconscious. 
The Ved&nta xejects the theoiy and lays down that the soul is all animate 
and conscious ( “wwrafswra” ffu WRT'S^if) I 

Hidden in all creatures This is a reply to those who 
ask why, then the self-Luimnous soul is not seen—the leply is—that it is 
hidden from ordinary human observation by the veil of May3, though it is 
certainly present in all creatures «r srjdtarai sn? | 

-Now the next objection arises. Gian ted that the soul is 
hidden in all creatures, but it may be so like thread in the pearls of a 
garland, and thus may be divided into limited portions like that tlnead 
(which is excluded by the peails) The answer is, the Soul is “ All-per¬ 
vading.” No doubt the thread becomes limited, because it does not 
pervade every portion of the pearl, the Soul, kowevei, is unlimited be¬ 
cause it thoroughly pervades all things. 

Now arises another objection Granted that the Soul 
“pervades all things,” even then the Unity so emphatically laid down by 
Vedanta breaks down, for the Ved&nta believes m and teaches only one 



Existence, tlie Soul, while “ pervades all things ” shows that there are at 
least two existences—the Pervader and the things pervaded. The reply is 
“a&JppansRT He is the Soul, the essence, the inner Reality of all things. 
The “ thingness ” of those things is not a separate, independent entity, 
this “ thingness ” is the Soul itself. For the soul, pervading all things, 
exists also as the soul or real nature ( ^^7 ) of those things 

f^sren ^r&TR 

II 

—The above expression suggests another 

objection If the Supreme Soul is the soul or reality of {Articular 
creatures also, it must undergo the pain and pleasures of those creatures 
also. The reply is, no ! , because the soul is supeiintendent 

of actions and their fruits All Actions and their fruits (pleasure and 
pain) are the work of MSyft and the soul stands as only the supeiintendent 
of those fruits, &c. 



^«Jdlf^7TSi:—The above expression ‘‘wifsawi:” suggests another great 
objection. Granted that the Soul is the mere Supeiintendent of pain and 
pleasure, he becomes an absentee soul quite aloof from the Universe, as,is 
believed by the Maya Philosophy. The leply is, no 1 because the soul is 
livinq in all cieatures as their essence. 

er«ir ssrt i 

srcrStfo vz&x i 

—Anothei objection anses to the “ Essence living in all ” If he 
is not an absentee soul, and is on the other hand, the soul of all, then he 
must undeigo pleasuie and pam and say “ I am happy ” “ I am the doer ”, 
&c The reply is, no The Soul is the direct seep of all those feelings 
which arise in the human mind It is an interested (though not attached) 
“ Eye-witness.” 

5*3 ^rNjir “mx£ 35*7- 

swrt: sin—3:# *gn% mmw 

” 11 

"Sgi —Another objection •—If the Soul is “ Eye-witness ” it 



must have eyes to see , the leply is, no, for it is conscious (%n) without 
having any organs, &c 

= only, free from all dependence on other things. 

(*rg htwI srif i 3 ?ii qsr d 3 sr- 

fsjrj'uja—Now comes another objection fiom the NyAya Philosophj 7 
If the Supreme Soul is the knower or a conscious Being, you believe in the 
possessor of the qualification called “ consciousness ”—a separate entity ; 
(for the Nyaya Philosophy believes in consciousness as a separate entity 
from the knower) The leply is, no, because the Supreme Soul is without 
any quality Strictly speaking, the Supreme Soul is not “ conscious,” but 
consciousness. The quality and its possessor are one and the same 
thing, only different wayB of looking at it 

*3 tract i 

MANTRA VI. 12. 

spEt Sid) did gvvr v: smfet i 

aurew d d’sgreifer dkrdtai gd sn^aa t =t n 

12. He is the one Controller of Actionless Beings, 
who shapes one germ (of Maya) into many forms ; those wise 
men who see Him present in the Reason,—theirs is eternal 
happiness—and not of others. 

NOTES. 

In this verse the fruit of the realization of Unity has been mentioned 
The advantage of realizing the Unity of the Supreme Soul as described in 
the 11 th verse is eternal happiness. ?Nt <$! OTU 

=aiWSTft%ra 3115) 

ewft—Controller «P& ^ 5 %) I 

—Actionless things This may signify (a) inanimate 
things, as the ether, &c , (h) the individual souls, which are really actionless, 
because action is the nature, not of the individual soui, but of the 
body and its organs, (e) for the (enjoyment) same individual souls, 
actionless during the time before creation, he transforms MSyS into many 
forms, 



(a) ftatfqrcrrar srerstf ** hnftamfa) fttaruri i ft ftrar 

sncffft *rat?rt ftwg ^tfcspnft§ (c)srsw^ snftwf Simrft ftrar^ 

qtf; 515*11 *&!% u 

^fal*—the germ of M§.y4 (URU^br") | 

STPtRsi—present m the reason (f^ ftjfW;) I 
*ftTC*lf*a—realize (aWR* awfcl) I 
vffti: —wise men (i^EfftlRn) I 
Straus—eternal (fasP*) i 

^mc—others, absorbed in non-spiritual or external things (SPIRR- 

MANTRA VI. 13 

faufir foviur %?wia u?n u m r srpi vr f%rsm% 
i u?sn?j um dw ii hq TM gietr fs# 
n ^qi f t: ii u h 

13. He who, being One, creates the means of enjoy- 
ment (for) the many, is the Eternal of the Eternals, and the 
Intelligent of the Intelligents ; having known that cause, 
knowable by knowledge (Sankhya) and self-control (Yoga) 
(a man) is released from all bonds, 

NOTES. 

In this verse, as Prof MacDonnell holds, tbeie is an attempt to hai- 
monize the Sahkhya, Yoga and the Ved&nta Philosophy with one another, 
as there is mention of sfcPi aud Yoga m the veise. The Vedantist commen¬ 
tators, howevei, do not hold this view, and they mterpiet nfel and ftflf as 
knowledge and self-contiol respectively 

This verse has been vanously read by diffeient commentators Some 
read it as follows ■— 

“ftsit. ..bbwr i om&m ^sgq^ftar sfkrt ^rf srtftjt 

jhkr* ft^J i wi 3 aftsrtftaf fog wft * 

m cHfircuT ^N*r$nrcif§nw4 «i?srr fs?ft q|q^ t 1 


With this reading the translation will be as follows .— 

He, who, being One, creates the means of enjoyment (for) the many, 
is the Eternal of the. Eternals and the Intelligent of the intelligents; those 




wise men who see Him piesent in the Reason,—theirs is eternal peace and 
not of otheis (Wise men) behove linn (to be manifest) as “ this,” and as 
Indescribable (as well as) Supreme happiness (itself , bow may I understand 
whether He can be known 01 not 9 Having known that cause, knowable by 
knowledge (Sdbkhya) and self-contiol, (a Yoga) man is released from all 
bonds ” 

—Those tilings which aie known to be Eternal, as the indivi¬ 
dual soul or the sky, &c <*) | 

‘taWR!—Sinnlaily those which aie known in the world as intelligent 

fSRqr:—The cause of then Eternity 01 these things appear to he Eternal 
because He is Eternal If:—TO I 

—similarly to be explained as I 
fopsnft—cieates or gives (^i% sit) 1 

—The things winch satiate desne, the means of enjoyment. 

tfmp*) i 

that Bialnn. m) I 
—“ this "if, clearly knowing him ( 9 WR 3 () I 

—believe. Subject “ wise men ” (undeistood) (f^nsc) i 
indescribable in, language. (gfr*an<n*HHwnst) I 

***** firarsfNra;—How may I know ? This is an expies&ion of doubt on 
the part of the disciple That is, on the one hand, great seers call Him as 
“this” showing to be immediately knowable (and as it weie tangible), 
and on the other hand, they call Him indescribable; thciefoie a doubt 
arises in the mind of the disciple whether He is knowable or not (*nftt 
sr *nf§r sir) i 

m sr<!rft& aff a (* 

aft “*m£ ”t?n% aR%n 

—ThiB is the answer to the disciple’s (doubtful) ques¬ 
tion: That Supreme Being can be known (srfoo«r) by aNa = the know¬ 
ledge which correctly reveals or manifests the soul = meditation, 
self-control, performance of selfless duty. 

sraw ftrcra&ttr SFfaar atari ?fgr f^rpf, 
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MANTRA VI. 14. 

?r cT^r *rrfrf ?r %*nr 

f^tS^Tfrffr: I rm^ H**? W^TT 

mrfcr n ^ n 

]4. Neither the sun sMnes there, nor the moon and 
the stars, nor these lightnings, (then) how this fire ? Every¬ 
thing shines after His shining; (in short) this whole world 
shines by His light. 

NOTES. 

This verse has two-fold signification In the first place, it points 
out that God is Self-Luminous and quite independent of any external light 
Moreover, nothing external can leveal Him Being Self-Luminous, He can 
reveal to man only by Himself Secondly, m continuation of the last verse 
where God is spoken of as the Eternal of the Eternals; in this verse 
He is desciibed as the Light of all Lights, thus (He is Self-Luminous and 
Illuminator) of all. 

sgsrarel 5iw srsrnn snsrercfrr, qqfiwg * 

*arm srej \\ 

35f3=cnrivj—In Brahm 

*nf?r—Shines-literally m Brahm 

the sun can not shine; i e , the sun can not give light to Brahm. (tj^f sift 
*r I 

— How, then, can this fire shine there ?—the file being the 
weakest light of all those lights mentioned, can give light to us mortals 
"alone (sranfifROTj; firs?:) t 

3* WfWPg—While He is shining (Present Participle) I 

srgwfit—Shines after Just as iron, &c., can burn while fire is burn¬ 
ing, and not independently 

acr^BTfeT, I *TOT ^ \ 

W8T—By light (^3T> 
snfftr?—This whole world 
fir«rfct—Shines (srasro$). 



MANTRA VI. 15 


u mfo- ura% drifts: i 

sfo snwr: i=3rr hraas^wm huh 

15 (He alone) is the one Destroyer (of bonds) in the 
midst of this world, he alone is the fire (which) has entered 
water; having known Him alone (man) overcomes Death, 
there exists ho other path to the attainment of salvation. 

NOTES. 

Iii the ]3th verse it has been pointed out that man is released from 
all bonds by knowing God This veise explains why this release is 
effected by knowing God alone 

strict fcgrfii* i 

S3PITS H 

-One And not any body else (*TRi: srfaraO I 

fn:—From the y f3( to destroy Destroyer of the bonds of 
ignorance, &c. Destioyer of May L Theie is also an allusion to the swan 
who lives in the lake; this particular swan is the only one who lives in 
the whole world which may be compared to a lake, 

ihr mt wvfrm i 

srfi»P (a) Fire—m the order of creation according to Hindu Cosmo¬ 
logy, from Fire water is produoed , moreover the Vedanta Philosophy be¬ 
lieves m the identity of cause and effect; i.e., when fire the cause is 
changed into water the effect, it is really fite which has assumed a different 
shape, and so it does exist in the form of water. So with this sense of 
wfiu- means “ in water.” 

SIfa: I I i&m I TO i N 

sScrR ii 

(b) stands also for the name of God who destroys or burns 
away ignorance, &c ) I 

(a) God is compared to coming out of the fire-producing 
wooden-sticks as explained in I 13. 

-(a) in water (as explained above), (b) m the human body 
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which is said to have been formed of water (ox semenj, te) the purified 
heaxt like "pure water. 

(а) With the senses, (6) and (c) srfas means God. 

(«) 3ft &> to*iMT \ 

(«) fqr 3T?cT:sfiThl I 

MANTRA VI. 16. 

« f^a^f^afsrqraroHM: «rcro3 «jdt 

i sRRr#5r?ra^!i%: nun 

16. He is the Creator of the Universe, Omniscient, 
(the Supreme) Soul and Cause (of all), conscious (in nature), 
the Creator of Time, possessing faultless qualities and all 
sciences, the Lord of Maya and the individual soul, the 
Controller of qualities and the cause of salvation from the - 
world (as well as) the Cause of bondage in the form of stay 
in the world. 

NOTES. 

For the clearness of understanding, this verse is a repetition of the 
same thought and suggests (by implication) how to attain salvation. 

(sfi r anra w fasNrtr m 3 *nn 1 

snsfphft:— (a) The soul as well as the cause (of all). 

(б) The cause of all living beings having individual souls (snawf) I 
(c) Being himself sriar the cause—causeless. 

(a) iirenT SuP r ^ sHtei urcnr mm sr feiftt fOT[ <*>) 
fa&afrtknaf sirjwt (c> mwr <w mm ^tfr sr 

11 

—Conscious in nature or being I 

35I5WS:—The Creator of Time, another reading is $ra$rar: the “ Des¬ 
troyer or Controller of Time or Death” ) f^rqsqn gi 

—Knower or Possessor of all sciences (f%3IT srca ) I 

Lord of Maya ( ) and the individual soul ('shfSP ) 

(TOrartaqftr: wranfoftr: qfa:)t 
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Sveta&vatara upanisad. 


3 *^:—Tlie contioller of the qualities sattva, rajas and tamas (^r^ 3 f 

fSumwO | 

— {a) wn^rf: = emancipation or salvation fiom 
thewoild, the Supiemc Being (when known) is the cause of emancipa¬ 
tion fiom the woild ( srawtoftg: ) iwf% is tlio stay 01 leiuammg m 
the world ( ) ; this stay m the world is a foun of bondage, 

therefore the bondage is called Now, when Brahm is not 

known by man, he undergoes bondage , in this sense Brahm (being not 
known) becomes the cause of a man’s bondage m the foirn of stay in the 
world (fcwtfWNnsrtg: ) I 

Oi, ( 6 ) Who is the cause oi emancipation from, existence of, and 
bondage m the world i§: =ST 7 Uni) I 

mantra VI. 17 

rwrat ?n evut jttut i 

v fStssi f*ram nnsu 

17. He, full of that (light), is immortal, abiding m 
his divine glory, conscious in nature, pervading everywhere, 
the Protector of this world, and who always governs this 
world. There is no other c ause (capable of) governing (the 
Universe) 

NOTJBS. 

This verse speaks ol God as Independent of external means and 
abiding in His own glory. ( ! U1£ ) t 

3RW—(a) Full of that light, mentioned in the 14th verse, (b) The 
Soul of the Universe. The word wit standing for the universe, and m = 
possessing, (c)That vexy thing; the same, i.e., mentioned 

in the 16th verse. UU = very same 

(a) “cUPT ¥TR!T” (b) f^53I5HT (c) & 

—Abiding m_His divinity or His own glory. divinity 

or divine glory. &8»*=> living, abiding swjuwfeiu: » mm ^n f gf x vf 

governing the universe —the cause which 
is capable of (|[SRTH wuflspnu 1 



MANTBA VI. 18. 


nt fulfil gtt u# i 

a*$£ gg^f srcnpit WJ lltsil 

18. Verily, as a seeker after salvation, I resort to the 
refuge (of) only that Luminous Being, who is the illuminator 
of spiritual understanding, who creates Brahma in the begin¬ 
ning (of creation) and who vouchsafes the Vedas unto Him. 

NOTES. 

The piayer given in this verse indicates that the grace of God is a 
means of true knowledge, as alieady pointed out in the 3rd Chapter 

gut sBnw-tsr asrant st^nra. g?n #irfcr 

—Creates, referring either to every creation, or used as a 
Historic piesent meaning “ created ” ( 88 $ qi ) | 

uRtiflflt—(lit sendal gives, vouchsafes, gave C tRlfe * 133 ! 3111 
£—used emphatically in the sense of only or alone ( 8 I = = ? 

sjaftorsri#) i 

81?flgf^si$RHj( (a) «ntng%: is spiritual understanding (or insight) 
st«Rt: as that which gives light. The llluminatoi of spintual understanding 
(b) Whose Light is the Light of Knowledge, which is the spirit. 
Anothei leading is 818(il%si813i3[== 3813*3;== that which purifies. 

(a) 8T srarofa, ‘‘srero” aw 

(b) 5RW sruRtfs^i l 

*PT 8 "^-resort to, go to ( sigtsfol ) 

MANTRA VI. 19 

r*w stpr rrst \ spjrfRr 

nun 

19. (I resort to Him who is) without parts, free from 
action, Unchangeable, Faultless, Untainted, the Supreme 
bridge (for the attainment of) salvation, (manifested) like 
fire which has consumed the fuel, 



NOTES. 


While the Phenomenal Bialim as levealed through cieation has been 
mostly desciibed in the above veises, this vcise describes Bialim in itself 
—the True Unqualified Bralun 

i #*fg | 

sor^—undistuibed, that which cannot be modified, Unchangeable 

() i 

f5Rg?f_y 10m whom all faults ( ) aie gone , faultless, without 

defect ( ftncn* wm ^ ) I 

—(a) Untainted, unaffected, unmixed means a mixture 

or darkness (h> Causeless 

(a) ftiqrat (6) sraera; 11 

W£?m ~(for the attainment of) salvation — W53ST It 

—(a) A means of crossing the ocean of the woild , a budge for 
reaching salvation by crossing this ocean like woild 

Or ( b ) m = dg also may mean an embankment (which 

supports a couutiy from floods) So the Supieme Being is called an 
embankment which suppoits salvation, i e, on whom this immoitality 
depends (a) % (b) W | 

—Just as fire, fast hidden m the fuel, becomes mani¬ 
fested by consuming that fuel, in the same way the Supieme Being 
becomes manifested and its Unity is realized when dualism, with its 
radical cause, ignorance, has been consumed and destroyed. Compare 1.13 

i t s p& iq cTwi twtei 

“ 1 resort to ” is understood here from the last verse ( “WBj sr*rd M 

sfe ) i 

MANTRA VI. 20. 

wwj asft'ajfo uuraTi i m 
gra wtni Ro n 

20. When human beings, not knowing the Luminous 
Being, will put on the sky (ether) like skin, then there will 
he the end of (their) misery. 
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NOTES. 


This verse, as interpreted by ^ahkar&charya in the Gita, suggests 
and teaches the absolute impossibility ol teimmation of human misery 
so long as man does not know God Just as it is impossible foi a human 
being to put on the sky like the skin which covers him, so it is impossible 
for his misery to teiminate if he does not know God 





—will put on or covei 
like the skm 
—Having not known. 


MANTRA VI 21. 

w5qrssiT%wi: <mi <rf^ unrra ii n 

21 By the power of penance (and self-control) and by 
the grace of God, Svetasvatara (first) knowing Brahm, 
thoroughly expounded to the most respectable SannyHsis 
(called Paramahamsa) the Holy, Supreme Being wel]-served 
by groups of sages 

NOTES. 

This verse contains the only historical and peisonal reference m 
the book, and that also, as the cominentatois say, in nrdei to point out 
briefly the methods of realizing the Supreme Being 

( ) i 

OT: Jnrram;—The word fn: implies three things here (a) Penance ; 
the performance of hard austerities like the fast called : 9I*4 , iwq‘ (6) The 
regular performance of daily duties (e) Self-control (called the chief of 
Penances). 

(a) (b) JTTO ^KT5u(iRjicn?;)l 

sift —Knowing, t.e , having known Brahm (sr§r ^P0 \ 

sm—After (having known); then. (sra—-WEt;) I 

—The Upasarga is used here in the sense of extreme 

respectability, —means here a Sanny&sin, these are divided 



into foui* types, the highest and the most lespectable type being called 
Paianihansa. So it means, “to the most lespectable Sannyasis called 

Paramhansa.” 

i ‘srgfifsiT 

§£Nt% t ^ETS Iff tl^lcST StW: | 

TOT—The Supienie Being, lefening lb Bialnn tpOT S$g 3 U g^g ( BW 3 :)| 
sftgrg—expounded, piOpounded, dosci lbed (ghfigig;) | 
grg$—is connected both with srfarsand 5CTC(oi *• thoroughly or well 
described” and “well served ” 

(smfirfg g.mfgsmfo anggigum i jfNrg i 

= $W:—gi onp 01 colleotion 
ggi^= served (an adject i\e of Bialim understood' 

“ Seived by groups of sage* ” (gigM tits ?flajt§ gg; dfeg^) I 
MAR TEA VI 22 . 

sru sir smiwh sratfom i gimtu - dw 
?ra54 jnssrmriw^tFr 3*: 1111 

22. This knowledge, extremely confidential in the 
Vedanta, and taught in the previous creation, should not 
he imparted to one whose (heart) has not been purified, nor 
to one who is not a (pure-hearted) son, nor to one who is 
not a (pure-hearted) disciple. 

NOTES. 

This verse points out the extremely profound nature of the Science 
of Brahm and adds that only tlm pure have a right to be taught this 
knowledge. (asrfg 3 T*g: jjg?g srgfireifi^s u^gegfagni ) i_ 

%Pgt: are the concluding poitions of the Vedas , the woid 
Vedanta is used here in the singular to denote the class of those portions 
in general- In this Vedanta many other eubjects-fas worship, meditation, 
&o,) in addition to the Supreme knowledge of Brahm have been taught 

( efagn* iTTOmift t^ar-* gssnti 1 gitr qgs ggg^ ) 1 

TOT J3^H““3C*T = that which ought to be kept secret, confidential. 
This Supreme knowledge of Biahm is exliemely confidential portion 
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even of the Vedanta, which, as pointed out above, contains other 
subjects also. 

< —prat—) i 

sr#l%n*~ taught, propagated sqf^gq; ( ) (a) In the previous 

creation Showing that the subject is very sublime and worthy of rever¬ 
ence, as coming down from times without beginning 


( 



(b) In the poition of the Veda called sjshnq—“praise ” m which 
the VedSnta has been eulogized as worthy of acceptance 

{ sT&rrt wrcNsfcr ) • 

srsrorara—whose passions have not been subdued (oi pacified); 
whose heart has not been purified ( «r w ) I 

srgNPt—to one who is not a (pure or worthy) son ( ) | 

stflw*!—to one who is not a (puie or worthy) disciple (g BTO i g dl%l*Wt ) | 
jqr: indicates that (otherwise' the non-observance of this restric¬ 
tion will lead to Evil gq: ) J 

MANTRA VI. 23. 

'tu uftsW i 

irai: WR flfTWR 5R>NF% fSflWR ffrt II si\ II 

fUf ^RTT> eldl w g>M^ II * l| 

NS 

23. These subjects, as described (above) are revealed 
to that great soul who has devotion to God, and as much 
devotion to (his) preceptor as God. 


NOTES. 

The above veise bas described purity of heart as an indispensable 
condition of gaming Supreme knowledge, this verse requires another 
condition —-meiely Purity is insufficient, devotion to God and equal 
devotion to the preceptor is equally necessary 

—Genitive m the sense of accusative—to him, the deserving 
seeker and the devotee of his preceptor ( ?Rq ^nanRwif^js ) | 

qfTOTTJ—(connected with ) ( Of great Soul or mind qgre q ts re q) | 

JWRJ?#—are revealed or manifested srafcp^ ) ( sqigqqm «ra(p ) | 



The repetition indicates tlie conclusion as well as the grandeur of 
and extieme reveience shown to the subject. { ^ ) | 

Here ends the Sixth Chapter as well as the Svetdsvatam Upnniitad, 

PEACE CHANT. 


hstfeRisrsforareg ur 11 

3* safer: srrfet: safer: n 
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